Vinayapitake
Mahavaggapali
1. Mahakhandhako

1. Bodhikatha

1. Tena samayena buddho bhagava uruvelayam viharati najja nerafijaraya tire
bodhirukkhamiile pathamabhisambuddho. patisamvedin

Atha kho bhagava bodhirukkhamiile sattaham ekapallankena nisidi vimuttisukha-
patisamvedi. manasikaroti

Atha kho bhagava rattiya pathamam yamam paticcasamuppadam anuloma-patilomam
manasakasi — ‘‘avijjapaccaya sankhara, sankharapaccaya vinianam, vifiianapaccaya namaripam,
namaripapaccaya salayatanam, salayatanapaccaya phasso, phassapaccaya vedana,
vedanapaccaya tanha, tanhapaccaya upadanam, upadanapaccaya bhavo, bhavapaccaya jati,
jatipaccaya jaramaranam Soka-parideva-dukkha-domanassa-upayasa sambhavanti — evametassa
kevalassa dukkhakkhandhassa samudayo hoti.

On Enlightenment

At one time the enlightened one, the Blessed One, being recently fully enlightened, was
staying at Uruvela on the bank of the river Neraiijara at the foot of the Tree of Enlightenment.
Then the Blessed One sat cross-legged in one (posture) for seven days at the foot of the Tree of
Enlightenment experiencing the bliss of freedom.

Then the Blessed One during the first watch of the night paid attention to causal uprising
in direct and reverse order: conditioned by ignorance are the habitual tendencies; conditioned by
the habitual tendencies is consciousness; conditioned by consciousness is psycho-physicality;
conditioned by psycho-physicality are the six (sense-) spheres; conditioned by the six (sense-)
spheres is awareness; conditioned by awareness is feeling; conditioned by feeling is craving;
conditioned by craving is grasping; conditioned by grasping is becoming; conditioned by
becoming is birth; conditioned by birth, old age and dying, grief, sorrow and lamentation,
suffering, dejection and despair come into being. Such is the arising of this entire mass of ill.

‘“Avijjaya tveva asesa-viraga-nirodha sankharanirodho, sankharanirodha vififiananirodho,
vifinananirodha namartpanirodho, namariipanirodha salayatananirodho, salayatananirodha
phassanirodho, phassanirodha vedananirodho, vedananirodha tanhanirodho, tanhanirodha
upadananirodho, upadananirodha bhavanirodho, bhavanirodha jatinirodho, jatinirodha
jaramaranam sokaparidevadukkhadomanassupayasa nirujjhanti — evametassa kevalassa
dukkhakkhandhassa nirodho hot1’’ti.



But from the utter fading away and stopping of this very ignorance (comes) the stopping
of habitual tendencies; from the stopping of habitual tendencies the stopping of consciousness;
from the stopping of consciousness the stopping of psycho-physicality; from the stopping of
psycho-physicality the stopping of the six (sense-) spheres; from the stopping of the six (sense-)
spheres the stopping of awareness; from the stopping of awareness the stopping of feeling; from
the stopping of feeling the stopping of craving; from the stopping of craving the stopping of
grasping; from the stopping of grasping the stopping of becoming; from the stopping of
becoming the stopping of birth; from the stopping of birth, old age and dying, grief, sorrow and
lamentation, suffering, dejection and despair are stopped. Such is the stopping of this entire mass
of ill.

Atha kho bhagava etamattham viditva tayam velayam imam udanam udanesi —

‘“Yada have patu-bhavanti dhamma;
Atapino jhayato brahmanassa;
Atha’ssa kankha vapayanti sabba;
Yato pajanati sahetu-dhammanti.
Then the Blessed One, having understood this matter, at that time uttered this (solemn) utterance:
“Truly, when things grow plain
to the ardent meditating brahmin,
His doubts all vanish
in that he comprehends thing-with-cause.”

2. [uda. 2] Atha kho bhagava rattiya majjhimam yamam paticcasamuppadam anulomapatilomam
manasakasi — ‘‘avijjapaccaya sankhara, sankharapaccaya vifinanam, vififianapaccaya
namaripam...pe... evametassa kevalassa dukkhakkhandhassa samudayo hoti...pe... nirodho
hot1”’ti.

Then the Blessed One during the middle watch of the night paid attention to causal
uprising in direct and reverse order: conditioned by ignorance are the habitual tendencies;

conditioned by the habitual tendencies is consciousness ... Such is the arising ... Such is the
stopping of this entire mass of ill.

Atha kho bhagava etamattham viditva tayam velayam imam udanam udanesi —

‘“Yada have patubhavanti dhamma;
Atapino jhayato brahmanassa;
Ath’assa kankha vapayanti sabba;
Yato khayam paccayanam aved1’’ti.

Then the Blessed One, having understood this matter, at that time uttered this (solemn)
utterance:



“Truly, when things grow plain
to the ardent meditating brahmin,
His doubts all vanish
in that he discerns destruction of cause.”

3. [uda. 3] Atha kho bhagava rattiya pacchimam yamam paticcasamuppadam anulomapatilomam
manasakasi — ‘‘avijjapaccaya sankhara, sankharapaccaya vifiianam, viifianapaccaya
namariipam...pe... evametassa kevalassa dukkhakkhandhassa samudayo hoti...pe... nirodho
hot1”’ti.

Atha kho bhagava etamattham viditva tayam velayam imam udanam udanesi —

‘“Yada have patubhavanti dhamma;
Atapino jhayato brahmanassa;
Vidhiipayam titthati marasenam;
Suriyo’va obhasayam antalikkhanti.

Bodhikatha nitthita.

Then the Blessed One during the last watch of the night paid attention to causal uprising
in direct and reverse order: conditioned by ignorance are the habitual tendencies; conditioned by
the habitual tendencies is consciousness ... Such is the arising ... Such is the stopping of this

entire mass of ill.
Then the Blessed One, having understood this matter, at that time uttered this (solemn) utterance:

“Truly, when things grow plain

to the ardent meditating brahmin,

Routing the host of Mara does he stand
Like as the sun when lighting up the sky.”

Told is the Talk on Enlightenment.

2. Ajapalakatha

4. [uda. 4] Atha kho bhagava sattahassa accayena tamha samadhimha vutthahitva
bodhirukkhamila yena ajapalanigrodho ten’upasankami, upasankamitva ajapalanigrodhamiile
sattaham ekapallankena nisidi vimuttisukhapatisamvedi.

Atha kho affiataro humhunkajatiko brahmano yena bhagava tenupasankami. Upasankamitva
bhagavata saddhim sammodi. Sammodaniyam katham sarantyam vitisaretva ekamantam atthasi.



Ekamantam thito kho so brahmano bhagavantam etadavoca — ‘‘kittavata nu kho, bho gotama,
brahmano hoti, katame ca pana brahmanakarana dhamma’’ti?

At the Goatherds’ Banyan tree

Then the Blessed One, having emerged from that contemplation at the end of seven days,
approached the Goatherds’ Banyan from the foot of the Tree of Enlightenment; having
approached, he sat cross-legged in one (posture) for seven days at the foot of the Goatherds’
Banyan experiencing the bliss of freedom.

Then a certain brahmin of the class uttering the sound hum approached the Blessed One;
having approached, he exchanged greetings with the Blessed One; having exchanged greetings
of friendliness and courtesy, he stood at a respectful distance. As he was standing at a respectful
distance, that brahmin spoke thus to the Blessed One: “To what extent, good Gotama, does one
become a brahmin? And again, what are the things which make a brahmin?”

Atha kho bhagava etam-attham viditva tayam velayam imam udanam udanesi —
Yo brahmano bahita-papadhammo;
Nihumhunko nikkasavo yatatto;
Vedantagi vusita-brahmacariyo;
Dhammena so brahmavadam vadeyya;
Yass’ussada natthi kuhifici loke’’ti.

Ajapalakatha nitthita.

Then the Blessed One, having understood this matter, at that time uttered this (solemn) utterance:

“That brahmin who bars out evil things,

not uttering the sound hum,

with no impurity, curbed-of-self,

Master of Vedas, who lives the Brahma-faring—

this is the brahmin who may rightly speak the Brahma-speech
Who has no blemishes anywhere in the world.”

Told is the Talk at the Goatherds’

5. Mucalindakatha

5. [uda. 11] Atha kho bhagava sattahassa accayena tamha samadhimha vutthahitva
ajapalanigrodhamiila yena mucalindo ten’upasankami, upasankamitva mucalindamile sattaham
ekapallankena nisidi vimuttisukhapatisamvedi. Tena kho pana samayena maha akalamegho
udapadi, sattaha-vaddalika sitavataduddini.



Atha kho mucalindo nagaraja sakabhavana nikkhamitva bhagavato kayam sattakkhattum
bhogehi parikkhipitva uparimuddhani mahantam phanam karitva atthasi — ‘ma bhagavantam
sitam, ma bhagavantam unham, ma bhagavantam damsa-makasa-vatatapa-sirimsapa-
samphasso’’ti [...sirim sapa... (s1. sya. kam.)].

On Mucalinda

Then the Blessed One, at the end of seven days, having emerged from that contemplation,
approached the Mucalinda (tree) from the foot of the Goatherds’ Banyan; having approached, he
sat cross-legged in one (posture) for seven days at the foot of the Mucalinda experiencing the
bliss of freedom.

Now at that time a great storm arose out of due season, for seven days there was rainy
weather, cold winds and overcast skies. Then Mucalinda, the serpent king, having come forth
from his own haunt, having encircled the Blessed One’s body seven times with his coils, having
spread a great hood over his head, stood saying: “Let no cold (annoy) the Blessed One, let no
heat (annoy) the Blessed One, let not the touch of flies, mosquitoes, wind and heat or creeping
things (annoy) the Blessed One.”

Atha kho mucalindo nagaraja sattahassa accayena viddham vigatavalahakam devam
viditva bhagavato kaya bhoge vinivethetva sakavannam patisamharitva manavakavannam
abhinimminitva bhagavato purato atthasi pafijaliko bhagavantam namassamano.

Atha kho bhagava etamattham viditva tayam velayam imam udanam udanesi —

Sukho viveko tutthassa, sutadhammassa passato;
Avyapajjam sukham loke, panabhiitesu samyamo.
Sukha viragata loke, kamanam samatikkamo;
Asmimanassa yo vinayo, etam Ve paramam sukhan’ti.

Mucalindakatha nitthita.

Then Mucalinda, the serpent king, at the end of those seven days, having known that the
sky was clear and without a cloud, having unwound his coils from the Blessed One’s body,
having given up his own form and assumed a youth’s form, stood in front of the Blessed One
honouring the Blessed One with joined palms.

Then the Blessed One, having understood this matter, at that time uttered this (solemn)
utterance:

“Happy his solitude who glad at heart
Hath dhamma learnt and doth the vision see!
Happy is that benignity towards



The world which on no creature worketh harm.
Happy the absence of all lust, th’ ascent

Past and beyond the needs of sense-desires.
He who doth crush the great ‘I am’ conceit—
This, truly this, is happiness supreme.”

Told is the Talk at the Mucalinda

4. Rajayatanakatha

6. Atha kho bhagava sattahassa accayena tamha samadhimha vutthahitva mucalindamula
yena rajayatanam ten’upasankami, upasankamitva rajayatanamile sattaham ekapallankena nisidi
vimuttisukhapatisamvedi.

Tena kho pana samayena tapussabhallika vanija ukkala tam desam addhanamaggap-
patipanna honti.

Atha kho tapussabhallikanam vanijanam fatisalohita devata tapussabhallike vanije
etadavoca — ‘‘ayam, marisa, bhagava rajayatanamiile viharati pathamabhisambuddho; gacchatha
tam bhagavantam manthena ca madhupindikaya ca patimanetha; tam vo bhavissati digharattam
hitaya sukhaya’’ti.

At the Rajayatana tree

Then the Blessed One, at the end of seven days, having emerged from that contemplation,
approached the Rajayatana from the foot of the Mucalinda; having approached, he sat cross-
legged in one (posture) for seven days at the foot of the Rajayatana experiencing the bliss of
freedom.

Now at that time the merchants Tapussa and Bhallika were going along the high-road
from Ukkala to that district. Then a devata who was a blood-relation of the merchants Tapussa
and Bhallika spoke thus to the merchants Tapussa and Bhallika: “My good fellows, this Blessed
One, having just (become) wholly enlightened, is staying at the foot of the Rajayatana, go and
serve that Blessed One with barley-gruel and honey-balls, and this will be a blessing and
happiness for you for a long time.”

Atha kho tapussabhallika vanija manthafica madhupindikafica adaya yena bhagava
ten’upasankamimsu, upasankamitva bhagavantam abhivadetva ekamantam atthamsu.
Ekamantam thita kho tapussabhallika vanija bhagavantam etadavocum — ‘‘patigganhatu no,
bhante, bhagava manthafica madhupindikafica, yam amhakam assa digharattam hitaya
sukhaya’’ti. Atha kho bhagavato etadahosi — ‘‘Na kho tathagata hatthesu patigganhanti. Kimhi
nu kho aham patigganheyyam manthafica madhupindikanca’’ti?



Then the merchants Tapussa and Bhallika, taking barley-gruel and honey-balls,
approached the Blessed One; having approached, having greeted the Blessed One, they stood at a
respectful distance. As they were standing at a respectful distance, the merchants Tapussa and
Bhallika spoke thus to the Blessed One: “Blessed One, let the Blessed One receive our barley-
gruel and honey-balls, that this may be a blessing and happiness for us for a long time.”

Then it occurred to the Blessed One: “Truth-finders do not receive with their hands. Now with
what shall | receive the barley-gruel and honey-balls?”

Atha kho cattaro maharajano bhagavato cetasa cetoparivitakkam afinaya catuddisa cattaro
selamaye patte bhagavato upanamesum — ‘‘idha, bhante, bhagava patigganhatu manthafnca
madhupindikafca’’ti. Patiggahesi bhagava paccagghe selamaye patte manthanca
madhupindikarica, patiggahetva paribhuiji.

Atha kho tapussabhallika vanija bhagavantam onitapattapanim viditva bhagavato padesu
sirasa nipatitva bhagavantam etadavocum — ‘‘ete mayam, bhante, bhagavantam saranam
gacchama dhammaiica, upasake no bhagava dharetu ajjatagge panupete saranam gate’’ti. Te ca
loke pathamam upasaka ahesum dve-vacika.

Rajayatanakatha nitthita.

Then the four Great Kings, knowing with their minds the reasoning in the Blessed One’s
mind, from the four quarters presented the Blessed One with four bowls made of rock crystal,
saying: “Blessed One, let the Blessed One receive the barley-gruel and honey-balls herein.” The
Blessed One received the barley-gruel and the honey-balls in a new bowl made of rock crystal,
and having received them he partook of them.

Then the merchants Tapussa and Bhallika, having found that the Blessed One had
removed his hand from the bowl, having inclined their heads towards the Blessed One’s feet,
spoke thus to the Blessed One: “We, Blessed One, are those going to the Blessed One for refuge
and to dhamma; let the Blessed One accept us as lay-disciples gone for refuge for life from this
day forth.” Thus these came to be the first lay-disciples in the world using the two-word formula.

Told is the Talk at the Rajayatana

5. Brahmayacanakatha

7. Atha kho bhagava sattahassa accayena tamha samadhimha vutthahitva rajayatanamila
yena ajapalanigrodho tenupasankami. Tatra sudam bhagava ajapalanigrodhamiile viharati. Atha
kho bhagavato rahogatassa patisallinassa evam cetaso parivitakko udapadi

— “*Adhigato kho myayam dhammo gambhiro duddaso duranubodho santo panito
atakkavacaro nipuno panditavedaniyo. Alayarama kho pana ayam paja alayarata alayasammudita.
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Alayaramaya kho pana pajaya alayaratdya alayasammuditaya duddasam idam thanam
yadidam idappaccayata-paticcasamuppado; idampi kho thanam su+duddasam yadidam
sabbasankharasamatho sabbupadhipatinissaggo tanhakkhayo virago nirodho nibbanam.

Ahariceva kho pana dhammam deseyyam, pare ca me na ajaneyyum, SO mam’assa
kilamatho, sa mam’assa vihesa’’ti. Api’ssu bhagavantam ima anu-acchariya gathayo patibhamsu
pubbe assutapubba —

“‘Kicchena me adhigatam, hi’alam dani pakasitum,;
Ragadosaparetehi, nayam dhammo susambudho.

‘‘Patisotagamim nipunam, gambhiram duddasam anum;
Ragaratta na dakkhanti, tamokhandhena avuta [avata (s1.)]’ti.

Itiha bhagavato patisaficikkhato appossukkataya cittam namati, no dhammadesanaya.

On the invitation of Brahma

Then the Blessed One, having emerged from that contemplation at the end of seven days,
approached the Goatherds’ Banyan from the foot of the Rajayatana; having approached, the
Blessed One stayed there at the foot of the Goatherds’ Banyan.

Then as the Blessed One was meditating in seclusion a reasoning arose in his mind thus:
“This dhamma, won to by me, is deep, difficult to see, difficult to understand, peaceful,
excellent, beyond dialectic, subtle, intelligible to the learned. But this is a creation delighting in
sensual pleasure, delighted by sensual pleasure, rejoicing in sensual pleasure. So that for a
creation delighting in sensual pleasure, delighted by sensual pleasure, rejoicing in sensual
pleasure, this were a matter difficult to see, that is to say causal uprising by way of cause. This
too were a matter very difficult to see, that is to say the calming of all the habitual tendencies, the
renunciation of all attachment, the destruction of craving, dispassion, stopping, nibbana. And so
if 1 were to teach dhamma and others were not to understand me, this would be a weariness to
me, this would be a vexation to me.”

And further, these verses not heard before in the past occurred spontaneously to the
Blessed One:

“This that through many toils I’ve won—
Enough! Why should I make it known?
By folk with lust and hate consumed
This dhamma is not understood.

Leading on against the stream,

Subtle, deep, difficult to see, delicate,
Unseen ‘twill be by passion’s slaves
Cloaked in the murk of ignorance.”



In such wise, as the Blessed One pondered, his mind inclined to little effort and not to teaching
dhamma.

8. Atha kho brahmuno sahampatissa bhagavato cetasa cetoparivitakkamafinaya
etadahosi — “‘nassati vata bho loko, vinassati vata bho loko, yatra hi nama tathagatassa arahato
sammasambuddhassa appossukkataya cittam namati [namissati (?)], no dhammadesanaya’’ti.
Atha kho brahma sahampati — seyyathapi nama balava puriso samifijitam va baham pasareyya,
pasaritam va baham samifijeyya evameva — brahmaloke antarahito bhagavato purato paturahosi.
Atha kho brahma sahampati ekamsam uttarasangam karitva dakkhinajanumandalam pathaviyam
nihantva yena bhagava tenafijalim panametva bhagavantam etadavoca — ‘“desetu, bhante,
bhagava dhammam, desetu sugato dhammam. Santi satta apparajakkhajatika, assavanata
dhammassa parihayanti, bhavissanti dhammassa afifiataro’’ti. [damavoca brahma sahampati,
idam vatvana athaparam etadavoca —

‘‘Paturahosi magadhesu pubbe;
Dhammo asuddho samalehi cintito;
Apapuretam [avapuretam (s1.)] amatassa dvaram,;
Sunantu dhammam vimalenanubuddham.

‘‘Sele yatha pabbatamuddhanitthito;
Y athapi passe janatam samantato;
Tathiipamam dhammamayam sumedha;
Pasadamaruyha samantacakkhu;
Sokavatinnam janatamapetasoko;
Avekkhassu jatijarabhibhtitam.

““Utthehi vira vijitasangama;
Satthavaha anana [anana (ka.)] vicara loke;
Desassu [desetu (ka.)] bhagava dhammam;
Annataro bhavissanti’’ti.

Then it occurred to Brahma Sahampati, knowing with his mind the reasoning in the
Blessed One’s mind: “Alas, the world is lost, alas, the world is destroyed, inasmuch as the mind
of the Truth-finder, the perfected one, the fully enlightened one, inclines to little effort and not to
teaching dhamma.”

Then as a strong man might stretch forth his bent arm or might bend back his outstretched
arm, even so did Brahma Sahampati, vanishing from the Brahma-world, become manifest before
the Blessed One.



Then Brahma Sahampati, having arranged his upper robe over one shoulder, having
stooped his right knee to the ground having saluted the Blessed One with joined palms, spoke
thus to the Blessed One: “Blessed One, let the Blessed One teach dhamma, let the Well-farer
teach dhamma; there are beings with little dust in their eyes who, not hearing dhamma, are
decaying, (but if) they are learners of dhamma, they will grow.”

Thus spoke Brahma Sahampati; having said this, he further spoke thus:

“There has appeared in Magadha before thee
An unclean dhamma by impure minds devised.
Open this door of deathlessness, let them hear
Dhamma enlightened to by the stainless one.

“As on a crag on crest of mountain standing

A man might watch the people far below,

E’en so do thou, O Wisdom fair, ascending,

O Seer of all, the terraced heights of truth,

Look down, from grief released, upon the peoples
Sunken in grief, oppressed with birth and age.

“Arise, thou hero! Conqueror in the battle!
Thou freed from debt! Man of the caravan!
Walk the world over, let the Blessed One
Teach dhamma. They who learn will grow.”

Evam vutte bhagava brahmanam sahampatim etadavoca — ‘‘mayhampi kho, brahme,
etadahosi — ‘adhigato kho myayam dhammo gambhiro duddaso duranubodho santo panito
atakkavacaro nipuno panditavedaniyo. Alayarama kho panayam paja alayarata alayasammudita.
Alayaramaya kho pana pajaya alayarataya alayasammuditaya duddasam idam thanam yadidam
idappaccayatapaticcasamuppado; idampi kho thanam sududdasam yadidam
sabbasankharasamatho sabbuipadhipatinissaggo tanhakkhayo virago nirodho nibbanam.
Aharficeva kho pana dhammam deseyyam, pare ca me na ajaneyyum, so mamassa kilamatho, sa
mamassa vihesa’ti. Apissu mam, brahme, ima anacchariya gathayo patibhamsu pubbe
assutapubba —

‘Kicchena me adhigatam, halam dani pakasitum;
Ragadosaparetehi, nayam dhammo susambudho.
‘Patisotagamim nipunam, gambhiram duddasam anum,;
Ragaratta na dakkhanti, tamokhandhena avuta’ti.

Itiha me, brahme, patisaficikkhato appossukkataya cittam namati no dhammadesanaya’’ti.
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When he had spoken thus, the Blessed One spoke thus to Brahma Sahampati: “Brahma, it
occurred to me: ‘This dhamma penetrated by me is deep ... that would be a vexation to me.” And
further, Brahma, these verses not heard before in the past occurred spontaneously to me: ‘This
that through many toils I’ve won ... cloaked in the murk of ignorance.’ In such wise, Brahma, as
I pondered, my mind inclined to little effort and not to teaching dhamma.”

Dutiyampi kho brahma sahampati bhagavantam etadavoca — ‘‘desetu, bhante, bhagava
dhammam, desetu sugato dhammam; santi satta apparajakkhajatika, assavanata dhammassa
parihayanti, bhavissanti dhammassa afifiataro’’ti. Idamavoca brahma sahampati, idam vatvana
athaparam etadavoca —

‘‘Paturahosi magadhesu pubbe;

Dhammo asuddho samalehi cintito;
Apapuretam amatassa dvaram;

Sunantu dhammam vimalenanubuddham.

‘‘Sele yatha pabbatamuddhanitthito;

Y athapi passe janatam samantato;
Tathiipamam dhammamayam sumedha;
Pasadamaruyha samantacakkhu;
Sokavatinnam janatamapetasoko;
Avekkhassu jatijarabhibhtitam.

““Utthehi vira vijitasangama,
Satthavaha anana vicara loke;
Desassu bhagava dhammam;
Afnataro bhavissanti’’ti.

Dutiyampi kho bhagava brahmanam sahampatim etadavoca — ‘ ‘mayhampi kho, brahme,
etadahosi — ‘adhigato kho myayam dhammo gambhiro duddaso duranubodho santo panito
atakkavacaro nipuno panditavedaniyo. Alayarama kho panayam paja alayarata alayasammudita.
Alayaramaya kho pana pajaya alayarataya alayasammuditaya duddasam idam thanam yadidam
idappaccayatapaticcasamuppado; idampi kho thanam sududdasam yadidam
sabbasankharasamatho sabbiipadhipatinissaggo tanhakkhayo virago nirodho nibbanam.
Ahariceva kho pana dhammam deseyyam, pare ca me na ajaneyyum, so mamassa kilamatho, sa
mamassa vihesa’ti. Apissu mam, brahme, ima anacchariya gathayo patibhamsu pubbe
assutapubba —

‘Kicchena me adhigatam, halam dani pakasitum;
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Ragadosaparetehi, nayam dhammo susambudho.
‘Patisotagamim nipunam, gambhiram duddasam anum,;
Ragaratta na dakkhanti, tamokhandhena avuta’ti.

Itiha me, brahme, patisaicikkhato appossukkataya cittam namati, no dhammadesanaya’’ti.

Tatiyampi kho brahma sahampati bhagavantam etadavoca — ‘‘desetu, bhante, bhagava
dhammam, desetu sugato dhammam. Santi satta apparajakkhajatika, assavanata dhammassa
parihayanti, bhavissanti dhammassa anfataro’’ti. [Idamavoca brahma sahampati, idam vatvana
athaparam etadavoca —

‘‘Paturahosi magadhesu pubbe;
Dhammo asuddho samalehi cintito;
Apapuretam amatassa dvaram,;
Sunantu dhammam vimalenanubuddham.

“‘Sele yatha pabbatamuddhanitthito;
Yathapi passe janatam samantato;
Tathtipamam dhammamayam sumedha;
Pasadamaruyha samantacakkhu;
Sokavatinnam janatamapetasoko;
Avekkhassu jatijarabhibhiitam.

““Utthehi vira vijitasangama;
Satthavaha anana vicara loke;
Desassu bhagava dhammam;
Anfiataro bhavissanti’’ti.
Then a second time did Brahma Sahampati speak thus to the Blessed One: “Blessed One,
let the Blessed One teach dhamma ... if they are learners of dhamma, they will grow.” Then a
second time did the Blessed One speak thus to Brahma Sahampati: “But, Brahma, it occurred to
me: ... my mind inclined to little effort and not to teaching dhamma.”
Then a third time did Brahma Sahampati speak thus to the Blessed One: “Blessed One,
let the Blessed One teach dhamma ... if they are learners of dhamma, they will grow.”

9. Atha kho bhagava brahmuno ca ajjhesanam viditva sattesu ca karuiifiatam paticca
buddhacakkhuna lokam volokesi. Addasa kho bhagava buddhacakkhuna lokam volokento satte
apparajakkhe maharajakkhe tikkhindriye mudindriye svakare dvakare suvifinapaye duviifiapaye,
appekacce paralokavajjabhayadassavine [dassavino (si. sya. kam.)] viharante, appekacce na
paralokavajjabhayadassavine viharante.
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Then the Blessed One, having understood Brahma’s entreaty and, out of compassion for
beings, surveyed the world with the eye of an enlightened one. As the Blessed One was
surveying the world with the eye of an enlightened one, he saw beings with little dust in their
eyes, with much dust in their eyes, with acute faculties, with dull faculties, of good dispositions,
of bad dispositions, docile, indocile, few seeing fear in sins and the worlds beyond.

Seyyathapi nama uppaliniyam va paduminiyam va pundarikiniyam va appekaccani
uppalani va padumani va pundarikani va udake jatani udake samvaddhani udakanuggatani anto
nimuggaposini, appekaccani uppalani va padumani va pundarikani va udake jatani udake
samvaddhani samodakam thitani, appekaccani uppalani va padumani va pundarikani va udake
jatani udake samvaddhani udakam accuggamma thitani [titthanti (s1. sya.)] anupalittani udakena,
evamevam bhagava buddhacakkhuna lokam volokento addasa satte apparajakkhe maharajakkhe
tikkhindriye mudindriye svakare dvakare suvinfiapaye duvifinapaye, appekacce
paralokavajjabhayadassavine viharante, appekacce na paralokavajjabhayadassavine viharante;
disvana brahmanam sahampatim gathaya paccabhasi —

‘“‘Aparuta tesam amatassa dvara;

Ye sotavanto pamuficantu saddham;
Vihimsasaniii pagunam na bhasim;
Dhammam panitam manujesu brahme’’ti.

Atha kho brahma sahampati *‘katavakaso khomhi bhagavata dhammadesanaya’’ti
bhagavantam abhivadetva padakkhinam katva tatthevantaradhayi.

Brahmayacanakatha nitthita.

Even as in a pond of blue lotuses or in a pond of red lotuses or in a pond of white lotuses,
a few blue or red or white lotuses are born in the water, grow in the water, do not rise above the
water but thrive while altogether immersed; a few blue or red or white lotuses are born in the
water, grow in the water and reach to the surface of the water; a few blue or red or white lotuses
are born in the water, grow in the water, and stand up rising out of the water, undefiled by the
water.

Even so, did the Blessed One, surveying the world with the eye of an enlightened one,
see beings with little dust in their eyes, with much dust in their eyes, with acute faculties, with
dull faculties, of good dispositions, of bad dispositions, docile, indocile, few seeing fear in sins
and the worlds beyond. Seeing Brahma Sahampati, he addressed him with verses:

“Open for those who hear are the doors of deathlessness;
let them renounce their faith.
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Thinking of useless fatigue, | have not preached, Brahma, the
sublime and excellent dhamma to men.”

Then Brahma Sahampati, thinking: “The opportunity was made by me for the Blessed
One to teach dhamma,” greeting the Blessed One, keeping his right side towards him, vanished
then and there.

Told is the Talk on Brahma’s Entreaty.

6. Paficavaggiyakatha

10. Atha kho bhagavato etadahosi — ‘‘kassa nu kho aham pathamam dhammam
deseyyam? Ko imam dhammam khippam-eva ajanissati’’ti? Atha kho bhagavato etadahosi —
““ayam kho alaro kalamo pandito vyatto medhavi digharattam appa+raja+akkha-jatiko; yam ntina
aham alarassa kalamassa pathamam dhammam deseyyam, so imam dhammam khippameva
ajanissati’’ti. Atha kho antarahita devata bhagavato arocesi — *‘sattahakalankato, bhante, alaro
kalamo’’ti. Bhagavatopi kho fianam udapadi — ‘‘sattahakalankato alaro kalamo’’ti. Atha kho
bhagavato etadahosi — ‘‘maha+janiyo kho alaro kalamo; sace hi so imam dhammam suneyya,
khippameva ajaneyya’ti.

On the group of five

Then it occurred to the Blessed One: “Now, to whom should I first teach dhamma? Who
will understand this dhamma quickly?” Then it occurred to the Blessed One: “Indeed, this Alara
the Kalama is learned, experienced, wise, and for a long time has had little dust in his eyes.
Suppose | were to teach dhamma first to Alara the Kalama? He will understand this dhamma
quickly.”

But then an invisible devata announced to the Blessed One: “Blessed One, Alara the
Kalama passed away seven days ago.” And the knowledge arose to the Blessed One that Alara
the Kalama had passed away seven days ago. Then it occurred to the Blessed One: “Alara the
Kalama was of great intelligence. If he had heard this dhamma, he would have understood it
quickly.”

Atha kho bhagavato etadahosi — ‘ ‘kassa nu kho aham pathamam dhammam deseyyam?
Ko imam dhammam khippameva ajanissati’’ti? Atha kho bhagavato etadahosi — ‘‘ayam kho
uddako ramaputto pandito byatto medhavi digharattam apparajakkhajatiko; yamntinaham
udakassa ramaputtassa pathamam dhammam deseyyam, so imam dhammam khippameva
ajanissati’’ti. Atha kho antarahita devata bhagavato arocesi —  ‘abhidosakalankato, bhante,
uddako ramaputto’’ti. Bhagavatopi kho nanam udapadi — ‘‘abhidosakalankato udako
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ramaputto”’ti. Atha kho bhagavato etadahosi — ‘‘mahajaniyo kho udako ramaputto; sace hi so
imam dhammam suneyya, khippameva ajaneyya’’ti

Then it occurred to the Blessed One: “Now, to whom should I first teach dhamma? Who
will understand this dhamma quickly?”” Then it occurred to the Blessed One: “Indeed, this
Uddaka, Rama’s son, is learned, experienced, wise, and for a long time has had little dust in his
eyes. Suppose | were to teach dhamma first to Uddaka, Rama’s son? He will understand this
dhamma quickly.”

But then an invisible devata announced to the Blessed One: “Blessed One, Uddaka, Rama’s son,
passed away last night.” And the knowledge arose to the Blessed One that Uddaka, Rama’s son,
had passed away last night. Then it occurred to the Blessed One: “Uddaka, Rama’s son, was of
great intelligence. If he had heard this dhamma, he would have understood it quickly.”

paficavaggiya

Atha kho bhagavato etadahosi — ‘‘kassa nu kho aham pathamam dhammam deseyyam?
Ko imam dhammam khippameva ajanissati’’ti? Atha kho bhagavato etadahosi — ‘‘bahukara kho
me paficavaggiya bhikkhii, ye mam padhana+pahitattam upatthahimsu; yamntinaham
paficavaggiyanam bhikkhtinam pathamam dhammam deseyyan”ti. Atha kho bhagavato
etadahosi — ‘‘’kaham nu kho etarahi paficavaggiya bhikkhii viharanti’’ti? Addasa kho bhagava
dibbena cakkhuna visuddhena atikkantamanusakena paficavaggiye bhikkha baranasiyam
viharante isipatane migadaye. Atha kho bhagava uruvelayam yathabhirantam viharitva yena
baranast tena carikam pakkami.

Then it occurred to the Blessed One: “Now, to whom should I first teach dhamma? Who
will understand this dhamma quickly?” Then it occurred to the Blessed One: “That group of five
monks who waited on me when | was self-resolute in striving were very helpful. Suppose | were
to teach dhamma first to the group of five monks?”’

Then it occurred to the Blessed One: “But where is this group of five monks staying at
present? Then the Blessed One with deva-vision, purified and surpassing that of men, saw the
group of five monks staying near Benares at Isipatana in the deer-park. Then the Blessed One,
having stayed at Uruvela for as long as he found suiting, set out on tour for Benares.

11. Addasa kho upako ajivako bhagavantam antara ca gayam antara ca bodhim
addhanamaggappatipannam, disvana bhagavantam etadavoca — ‘vippasannani kho te, avuso,
indriyani, parisuddho chavivanno pariyodato. Kam’asi tvam, avuso, uddissa pabbajito? Ko va te
sattha? Kassa va tvam dhammam rocesi’’ti?

Evam vutte bhagava upakam ajivakam gathahi ajjhabhasi —
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‘“‘Sabbabhibhi sabbavidii’ham asmi,
Sabbesu dhammesu antipalitto;
Sabbafijaho tanhakkhaye vimutto, jahati
Sayam abhififiaya kam uddiseyyam.

‘“Na me acariyo atthi, sadiso me na vijjati;
Sadevakasmim lokasmim, natthi me patipuggalo.
Ahafl hi araha loke, aham sattha anuttaro;

Eko’mhi sammasambuddho, sitibhuito’smi nibbuto.

“Dhammacakkam pavattetum, gacchami kasinam puram;
Andhibhiitasmim lokasmim, ahaficham [ahafifiim (ka.)] amatadundubhin™ti.

Yatha kho tvam, avuso, patijanasi, arahasi ‘anantajino’ti.

‘“Madisa ve jina honti, ye patta asavakkhayam;
Jita me papaka dhamma, tasma’ham upaka jino’’ti.

Evam vutte upako ajtvako huveyya pi avusoti vatva sisam okampetva ummaggam gahetva
pakkami.

Upaka, a Naked Ascetic, saw the Blessed One going along the highroad between Gaya
and the (Tree of) Enlightenment; seeing him, he spoke thus to the Blessed One: “Your reverence,
your sense-organs are quite pure, your complexion very bright, very clear. On account of whom
have you, your reverence, gone forth, or who is your teacher, or whose dhamma do you
profess?”

When this had been said, the Blessed One addressed Upaka, the Naked Ascetic, in verses:

“Victorious over all, omniscient am I,
Among all things undefiled,
Leaving all, through death of craving freed,

“For me there is no teacher,

In the world with its devas

“For I am perfected in the world,
The teacher supreme am |,

| alone am all-enlightened,

Become cool am |, nibbana-attained.

“To turn the dhamma-wheel
I go to Kasi’s city,
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Beating the drum of deathlessness
In a world that’s blind become.”

“According to what you claim, your reverence, you ought to be victor of the unending” (Upaka

said).

“Like me, they are victors indeed,
Who have won to destruction of the cankers;
Vanquished by me are evil things,
Therefore am I, Upaka, a victor.”

When this had been said, Upaka, the Naked Ascetic, having said, “It may be (so), your
reverence,” having shaken his head, went off taking a different road.

12. Atha kho bhagava anupubbena carikam caramano yena baranasi isipatanam migadayo,
yena paficavaggiya bhikkhai ten’upasankami. Addasamsu kho paficavaggiya bhikkhii
bhagavantam diirato’va agacchantam; disvana afinamaffiam katikam santhapesum — ‘‘ayam,
avuso, samano gotamo agacchati, bahulliko padhana+vibbhanto avatto bahullaya. So neva
abhivadetabbo, na paccutthatabbo, nassa pattacivaram patiggahetabbam; api ca kho asanam
thapetabbam, sace so akankhissati nisidissati’’ti.

Then the Blessed One, walking on tour, in due course approached Benares, the deer-park
of Isipatana, the group of five monks. The group of five monks saw the Blessed One coming in
the distance; seeing him, they agreed among themselves, saying: “Your reverences, this recluse
Gotama is coming, he lives in abundance, he is wavering in his striving, he has reverted to a life
of abundance. He should neither be greeted, nor stood up for, nor should his bowl and robe be
received; all the same a seat may be put out, he can sit down if he wants to.”

Yatha yatha kho bhagava paficavaggiye bhikkhii upasankamati, tatha tatha te
paficavaggiya bhikkha na asakkhimsu sakaya katikaya santhatum. Asanthahanta bhagavantam
paccuggantva eko bhagavato pattacivaram patiggahesi, eko asanam pafifiapesi, eko padodakam,
eko padapitham, eko padakathalikam upanikkhipi. Nisidi bhagava panfiatte asane; nisajja kho
bhagava pade pakkhalesi. Apissu [api ca kho (pasarasisuttha)] bhagavantam namena ca
avusovadena ca samudacaranti.

But as the Blessed One gradually approached this group of five monks, so this group of
five monks, not adhering to their own agreement, having gone towards the Blessed One, one
received his bowl and robe, one made ready a seat, one brought water for washing the feet, a
foot-stool, a foot-stand. The Blessed One sat down on the seat made ready, and the Blessed One,
while he was sitting down, washed his feet. Further, they addressed the Blessed One by name
and with the epithet of “your reverence.”
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Evam vutte bhagava paficavaggiye bhikkhii etadavoca — ‘‘ma, bhikkhave, tathagatam
namena ca avusovadena ca samudacaratha [samudacarittha (s1. sya.)]. Araham, bhikkhave,
tathagato sammasambuddho, odahatha, bhikkhave, sotam, amatamadhigatam, ahamanusasami,
aham dhammam desemi. Yathanusittham tatha patipajjamana [yathanusittham patipajjamana
(sya.)] nacirasseva — yassatthaya kulaputta sammadeva agarasma anagariyam pabbajanti
tadanuttaram — brahmacariyapariyosanam dittheva dhamme sayam abhififia sacchikatva
upasampajja viharissatha’’ti.

When this had been said, the Blessed One spoke thus to the group of five monks: “Do not,
monks, address a Truthfinder by name, and with the epithet ‘your reverence’. A Truthfinder,
monks, is a perfected one, a fully enlightened one. Give ear, monks, the deathless has been found;
| instruct, | teach dhamma. Going along in accordance with what has been enjoined, having soon
realised here and now by your own super-knowledge that supreme goal of the Brahma-faring for
the sake of which young men of family rightly go forth from home into homelessness, you will
abide in it.”

Evam vutte paficavaggiya bhikkhii bhagavantam etadavocum — ‘tayapi kho tvam, avuso
gotama, iriyaya [cariyaya (sya.)], taya patipadaya, taya dukkarakarikaya nevajjhaga uttari
manussadhamma [uttarimanussadhammam (sya. ka.)] alamariyafianadassanavisesam, kKim pana
tvam etarahi, bahulliko padhanavibbhanto avatto bahullaya, adhigamissasi uttari
manussadhamma alamariyafianadassanavisesan”ti?

When this had been said, the group of five monks spoke thus to the Blessed One: “But
you, reverend Gotama, did not come to a state of further-men, to the eminence of truly ariyan
vision of knowledge, by this conduct, by this course, by this practice of austerities. So how can
you now come to a state of further-men, to the eminence of the truly ariyan vision of knowledge,
when you live in abundance, are wavering in striving, and have reverted to a life of abundance?”

Evam vutte bhagava paficavaggiye bhikkhu etadavoca — ‘‘na, bhikkhave, tathagato
bahulliko, na padhanavibbhanto, na avatto bahullaya; araham, bhikkhave, tathagato
sammasambuddho. Odahatha, bhikkhave, sotam, amatamadhigatam, ahamanusasami, aham
dhammam desemi. Yathanusittham tatha patipajjamana nacirasseva — yassatthaya kulaputta
sammadeva agarasma anagariyam pabbajanti tadanuttaram — brahmacariyapariyosanam
ditthevadhamme sayam abhiiifia sacchikatva upasampajja viharissatha’’ti.

When this had been said, the Blessed One spoke thus to the group of five monks: “A
Truthfinder, monks, does not live in abundance, he does not waver in striving, he does not revert
to a life of abundance. A Truthfinder, monks, is a perfected one, a fully enlightened one. Give
ear, monks, the deathless has been found; I instruct, | teach dhamma. Going along in accordance
with what has been enjoined, having soon realised here and now by your own super-knowledge
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that supreme goal of the Brahma-faring for the sake of which young men of family rightly go
forth from home into homelessness, you will abide in it.”

Dutiyampi kho pancavaggiya bhikkhi bhagavantam etadavocum...pe.... Dutiyampi kho
bhagava paficavaggiye bhikkhii etadavoca...pe.... Tatiyampi kho paficavaggiya bhikkhii
bhagavantam etadavocum — ‘‘tayapi kho tvam, avuso gotama, iriyaya, taya patipadaya, taya
dukkarakarikaya nevajjhaga uttari manussadhamma alamariyafianadassanavisesam, kim pana
tvam etarahi, bahulliko padhanavibbhanto avatto bahullaya, adhigamissasi uttari
manussadhamma alamariyafnanadassanavisesan’ti?

And a second time did the group of five monks speak thus to the Blessed One ... And a
second time did the Blessed One speak thus to the group of five monks ... And a third time did
the group of five monks speak thus to the Blessed One: But you, reverend Gotama, did not come
to a state of further-men ... by this practice of austerities ... to a life of abundance?”

Evam vutte bhagava paficavaggiye bhikkhii etadavoca — ‘‘abhijanatha me no tumbhe,
bhikkhave, ito pubbe evariipam pabhavitametan”ti [bhasitametanti (s1. sya. ka.) tikayo
oloketabba]? ‘‘Nohetam, bhante’’.

Araham, bhikkhave, tathagato sammasambuddho, odahatha, bhikkhave, sotam,
amatamadhigatam, ahamanusasami, aham dhammam desemi. Yathanusittham tatha
patipajjamana nacirasseva — yassatthaya kulaputta sammadeva agarasma anagariyam pabbajanti
tadanuttarambrahmacariyapariyosanam ditthevadhamme sayam abhififia sacchikatva
upasampajja viharissathati.

Asakkhi kho bhagava paficavaggiye bhikkhii safifiapetum. Atha kho paficavaggiya
bhikkhi bhagavantam susstisimsu, sotam odahimsu, afina cittam upatthapesum.

When this had been said, the Blessed One spoke thus to the group of five monks: “Do
you allow, monks, that I have never spoken to you like this before?”

“You have not, Blessed One.”

“A Truthfinder, monks, is a perfected one, a fully enlightened one. Give ear ... you will
abide in it.”

And the Blessed One was able to convince the group of five monks. Then the group of
five monks listened to the Blessed One again, gave ear to him and aroused their minds for
profound knowledge.

13. Atha kho bhagava paficavaggiye bhikkhti amantesi —

‘‘Dveme, bhikkhave, anta pabbajitena na sevitabba. Katame dve [idam padadvayam si.
sya. potthakesu natthi]? Yo cayam kamesu kamasukhallikanuyogo hino gammo pothujjaniko
anariyo anatthasamhito, yo cayam attakilamathanuyogo dukkho anariyo anatthasambhito. Ete kho,
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bhikkhave, ubho ante anupagamma, majjhima patipada tathagatena abhisambuddha,

- ~=

cakkhukarani nanakarani upasamaya abhifinaya sambodhaya nibbanaya samvattati.

Katama ca sa, bhikkhave, majjhima patipada tathagatena abhisambuddha, cakkhukarani
nanakarani upasamaya abhifinaya sambodhaya nibbanaya samvattati? Ayameva ariyo atthangiko
maggo, seyyathidam — sammaditthi, ssmmasankappo, sammavaca, sammakammanto,
sammaajivo, sammavayamo, sammasati, sammasamadhi. Ayam kho sa, bhikkhave, majjhima
patipada tathagatena abhisambuddha, cakkhukarani nanakarani upasamaya abhififaya
sambodhaya nibbanaya samvattati.

Then the Blessed One addressed the group of five monks, saying: “These two (dead) ends,
monks, should not be followed by one who has gone forth. Which two? That which is, among
sense-pleasures, addiction to attractive sense-pleasures, low, of the villager, of the average man,
unariyan, not connected with the goal; and that which is addiction to self-torment, ill, unariyan,
not connected with the goal. Now, monks, without adopting either of these two (dead) ends,
there is a middle course, fully enlightened to by the Truthfinder, making for vision, making for
knowledge, which conduces to calming, to super-knowledge, to enlightenment, to nibbana.

“And what, monks, is this middle course fully enlightened to by the Truthfinder, making
for vision, making for knowledge, which conduces to calming, to super-knowledge, to
enlightenment, to nibbana? It is this ariyan eightfold Way itself, that is to say: right view, right
thought, right speech, right action, right mode of living, right endeavour, right mindfulness, right
concentration. This, monks, is the middle course, fully enlightened to by the Truthfinder, making
for vision, making for knowledge, which conduces to calming, to super-knowledge to
enlightenment, to nibbana.

14. “‘Idam kho pana, bhikkhave, dukkham ariyasaccam. Jatipi dukkha, jarapi dukkha,
byadhipi dukkho, maranampi dukkham, appiyehi sampayogo dukkho, piyehi vippayogo dukkho,
yampiccham na labhati tampi dukkham. Samkhittena, pafic’'upadanakkhandha dukkha.

“And this, monks, is the ariyan truth of ill: birth is ill, and old age is ill and disease is ill
and dying is ill, association with what is not dear is ill, separation from what is dear is ill, not
getting what one wants is ill—in short the five groups of grasping are ill.

“‘Idam kho pana, bhikkhave, dukkhasamudayam ariyasaccam — ya ayam tanha
ponobhavika nandi-raga-sahagata tatratatrabhinandini, seyyathidam — kamatanha, bhavatanha,
vibhavatanha.

“And this, monks, is the ariyan truth of the uprising of ill: that which is craving
connected with again-becoming, accompanied by delight and passion, finding delight in this and
that, that is to say: craving for sense-pleasures, craving for becoming, craving for de-becoming.
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‘‘Idam kho pana, bhikkhave, dukkhanirodham ariyasaccam — Y0 tassa yeva tanhaya
asesa-viraga-nirodho, cago, patinissaggo, mutti, an-alayo.

“And this, monks, is the ariyan truth of the stopping of ill: the utter and passionless
stopping of that very craving, its renunciation, surrender, release, the lack of pleasure in it.

“‘Idam kho pana, bhikkhave, dukkhanirodhagamini patipada ariyasaccam — ayameva
ariyo atthangiko maggo, seyyathidam — sammaditthi, sammasankappo, sammavaca,
sammakammanto, sammaajivo, sammavayamo, sammasati, sammasamadhi.

“And this, monks, is the ariyan truth of the course leading to the stopping of ill: this
aryan eightfold Way itself, that is to say: right view ... right concentration.

15. “ ‘ldam dukkham ariyasaccan’ti me, bhikkhave, pubbe an-anussutesu dhammesu
cakkhum udapadi, fianam udapadi, pafina udapadi, vijja udapadi, aloko udapadi.

‘Tam kho pan’idam dukkham ariyasaccam parififieyyan’ti me, bhikkhave, pubbe
ananussutesu dhammesu cakkhum udapadi, ianam udapadi, paffia udapadi, vijja udapadi, aloko
udapadi. kicca-nana

‘Tam kho pan’idam dukkham ariyasaccam parifinatan’ti me, bhikkhave, pubbe
ananussutesu dhammesu cakkhum udapadi, nanam udapadi, pafina udapadi, vijja udapadi, aloko
udapadi.

On thinking, ‘This is the ariyan truth of ill’, among things not heard before by me, monks,
vision arose, knowledge arose, wisdom arose, higher knowledge arose, light arose. On thinking,
‘Now that which is the ariyan truth of ill must be completely known’ ... ‘Now that which is the
ariyan truth of'ill is completely known’, among things not heard before by me, monks, vision
arose, knowledge arose, wisdom arose, higher knowledge arose, light arose.

“‘IJdam dukkhasamudayam ariyasaccanti me, bhikkhave, pubbe ananussutesu dhammesu
cakkhum udapadi, fianam udapadi, pafina udapadi, vijja udapadi, aloko udapadi. Tam kho
panidam dukkhasamudayam ariyasaccam pahatabban’ti me, bhikkhave, pubbe ananussutesu
dhammesu cakkhum udapadi, fianam udapadi, pania udapadi, vijja udapadi, aloko udapadi. Tam
kho panidam dukkhasamudayam ariyasaccam pahinan’ti me, bhikkhave, pubbe ananussutesu
dhammesu cakkhum udapadi, fianam udapadi, pafina udapadi, vijja udapadi, aloko udapadi.

“On thinking, ‘This is the ariyan truth of the uprising of ill’ ... light arose. On thinking,
‘Now that which is this ariyan truth of the uprising of ill must be given up’ ... ... is given
up’ ... light arose.
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“‘ldam dukkhanirodham ariyasaccanti me, bhikkhave, pubbe ananussutesu dhammesu
cakkhum udapadi, ianam udapadi, pafina udapadi, vijja udapadi, aloko udapadi. Tam kho
panidam dukkhanirodham ariyasaccam sacchikatabbanti me, bhikkhave, pubbe ananussutesu
dhammesu cakkhum udapadi, fianam udapadi, pafina udapadi, vijja udapadi, aloko udapadi. Tam
kho panidam dukkhanirodham ariyasaccam sacchikatanti me, bhikkhave, pubbe ananussutesu
dhammesu cakkhum udapadi, fianam udapadi, pafina udapadi, vijja udapadi, aloko udapadi.

“On thinking, ‘This is the ariyan truth of the stopping of ill” ... light arose. On thinking,
‘Now that which is this ariyan truth of the stopping of ill must be realized’ ... ‘... is realised’ ...
light arose.

‘‘Idam dukkhanirodhagamini patipada ariyasaccanti me, bhikkhave, pubbe ananussutesu
dhammesu cakkhum udapadi, hanam udapadi, pafina udapadi, vijja udapadi, aloko udapadi. Tam
kho panidam dukkhanirodhagamini patipada ariyasaccam bhavetabbanti me, bhikkhave, pubbe
ananussutesu dhammesu cakkhum udapadi, nanam udapadi, pafina udapadi, vijja udapadi, aloko
udapadi. Tam kho panidam dukkhanirodhagamini patipada ariyasaccam bhavitanti me,
bhikkhave, pubbe ananussutesu dhammesu cakkhum udapadi, fnanam udapadi, panfia udapadi,
vijja udapadi, aloko udapadi.

“On thinking, ‘This is the ariyan truth of the course going to the stopping of ill’ ... light
arose. On thinking, ‘Now that which is this ariyan truth of the course leading to the stopping of
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ill must be made to become’ ... ‘... is made to become’ ... light arose.

16. ‘“Yavakivafica me, bhikkhave, imesu catlisu ariyasaccesu evam ti-parivattam
dvadasakaram yathabhiitam fanadassanam na su-visuddham ahosi, n’eva tava aham, bhikkhave,
sadevake loke samarake sabrahmake / sa-ssamanabrahmaniya pajaya sadevamanussaya
anuttaram sammasambodhim abhisambuddho’ti paccafifasim.

“And so long, monks, the vision of knowledge of these four ariyan truths, with the three
sections and twelve modes as they really are, was not well purified by me, so long was I, monks,
not thoroughly enlightened with the supreme full enlightenment as to the world with its devas,
with Mara, with Brahma, with its recluses and brahmins, in the population with devas and men.
This I knew.

“Yato ca kho me, bhikkhave, imesu catiisu ariyasaccesu evam tiparivattam dvadasakaram
yathabhiitam fianadassanam suvisuddham ahosi, atha aham, bhikkhave, sadevake loke samarake
sabrahmake sassamanabrahmaniya pajaya sadevamanussaya ‘anuttaram sammasambodhim
abhisambuddho’ti paccanfiasim.

Nanafi ca pana me dassanam udapadi: ‘akuppa me cetovimutti, ayam antima jati, natthi
dani punabbhavo’’ti. [dam avoca bhagava, attamana paficavaggiya bhikkhii bhagavato bhasitam
abhinandun ti.
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Imasmifi ca pana veyyakaranasmim bhanfiamane / ayasmato kondafifiassa virajam
vitamalam dhammacakkhum udapadi — ““yam kifici samudayadhammam, sabbam tam
nirodhadhamman™ti.

“But when, monks, the vision of knowledge of these four ariyan truths, with the three
sections and twelve modes as they really are, was well purified by me, then was I, monks,
thoroughly enlightened with the supreme full enlightenment as to the world ... with its recluses
and brahmins, its creatures with devas and men. This I knew.

“Moreover, the vision of knowledge arose in me: ‘Freedom of mind is for me
unshakeable, this the last birth, there is not now again-becoming.”” Thus spoke the Blessed One;
delighted, the group of five monks rejoiced in the Blessed One’s utterance.

Moreover, while this discourse was being uttered, dhamma-vision, dustless, stainless,
arose to the venerable Kondaniia that “whatever is of the nature to uprise, all that is of the nature
to stop.”

17. Pavattite ca pana bhagavata dhammacakke, bhumma deva saddam anussavesum —
‘‘etam bhagavata baranasiyam isipatane migadaye anuttaram dhammacakkam pavattitam,
appativattiyam samanena va brahmanena va devena va marena va brahmuna va kenaci va
lokasmin’’ti.

Bhummanam devanam saddam sutva catumaharajika deva saddamanussavesum...pe...
catumaharajikanam devanam saddam sutva tavatimsa deva...pe... yama deva...pe... tusita
deva...pe... nimmanarati deva...pe... paranimmita-vasavatti deva...pe... brahmakayika deva
saddamanussavesum — ‘‘etam bhagavata baranasiyam isipatane migadaye anuttaram
dhammacakkam pavattitam appativattiyam samanena va brahmanena va devena va marena va
brahmuna va kenaci va lokasminti.

And when the Blessed One had rolled the dhamma-wheel, the earth devas made this
sound heard: “The supreme dhamma-wheel rolled thus by the Blessed One at Benares in the
deer-park at Isipatana cannot be rolled back by a recluse or brahmin or deva or by Mara or by
Brahma or by anyone in the world.” Having heard the sound of the earth devas, the devas of the
Four Great Kings made this sound heard ... the Thirty devas ... Yama’s devas ... the Happy
devas ... the devas who delight in creation ... the devas who control what is created by others ...
the devas of Brahma’s retinue made this sound heard: “The supreme dhamma-wheel rolled thus
by the Blessed One at Benares in the deer-park at Isipatana cannot be rolled back by a recluse or
brahmin or deva or by Mara or by Brahma or by anyone in the world.”

Itiha, tena khanena, tena layena tena muhuttena yava brahmaloka saddo abbhuggacchi.
Avyafica dasasahassilokadhatu samkampi sampakampi sampavedhi; appamano ca ularo obhaso
loke paturahosi, atikkamma devanam devanubhavam.
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Atha kho bhagava imam udanam udanesi — ‘‘anfiasi vata bho kondafifio, aifiasi vata bho

kondanfio’’ti. Iti h’idam ayasmato kondanfiassa ‘afifiasi kondafifio’tveva namam ahosi.

In this wise in that moment, in that second, in that instant, the sound reached as far as the
Brahma-world, and the ten thousandfold world-system trembled, quaked, shook violently and a
radiance, splendid, measureless, surpassing the devas’ own glory, was manifest in the world.
Then the Blessed One uttered this solemn utterance: “Indeed, Kondafifia has understood, indeed,
Kondafifia has understood.” Thus it was that Afinata Kondafifia became the venerable
Kondafiia’s name.

18. Atha kho ayasma anfiasikondafifio ditthadhammo pattadhammo viditadhammo
pariyogalhadhammo tinnavicikiccho vigatakathamkatho vesarajjappatto aparappaccayo
satthusasane bhagavantam etadavoca — ‘‘labheyyaham, bhante, bhagavato santike pabbajjam,
labheyyam upasampadan™ti. <“Ehi bhikkhti’’ti bhagava avoca — ‘‘svakkhato dhammo, cara
brahmacariyam samma dukkhassa antakiriyaya’’ti. Sava tassa ayasmato upasampada ahosi.

Then the venerable Afifiata Kondafifia, having seen dhamma, attained dhamma, known
dhamma, plunged into dhamma, having crossed over doubt, having put away uncertainty, having
attained without another’s help to full confidence in the teacher’s instruction, spoke thus to the
Blessed One: “May I, Blessed One, receive the going forth in the Blessed One’s presence, may I
receive ordination?” “Come, monk,” the Blessed One said, “well taught is dhamma. Fare the
Brahma-faring for making an utter end of ill.” So this came to be this venerable one’s ordination.

19. Atha kho bhagava tadavasese bhikkhti dhammiya kathaya ovadi anusasi. Atha kho
ayasmato ca vappassa ayasmato ca bhaddiyassa bhagavata dhammiya kathaya ovadiyamananam
anusasiyamananam Virajam vitamalam dhammacakkhum udapadi — yam Kifici
samudayadhammam, sabbam tam nirodhadhammanti.

Then the Blessed One exhorted, instructed those remaining monks with dhamma-talk.
Then while they were being exhorted, instructed by the Blessed One with dhamma-talk,
dhamma-vision, dustless, stainless, arose to the venerable Vappa and to the venerable Bhaddiya,
that “whatever is of the nature to uprise, all that is of the nature to stop.”

Te ditthadhamma pattadhamma viditadhamma pariyogalhadhamma tinnavicikiccha
vigatakathamkatha vesarajjappatta aparappaccaya satthusasane bhagavantam etadavocum —
‘‘labheyyama mayam, bhante, bhagavato santike pabbajjam, labheyyama upasampadan™ti. ‘‘Etha
bhikkhavo’’ti bhagava avoca — ‘svakkhato dhammo, caratha brahmacariyam samma dukkhassa
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antakiriyaya’’ti. Sava tesam ayasmantanam upasampada ahosi.

These, having seen dhamma, attained dhamma, known dhamma ... having attained
without another’s help to full confidence in the teacher’s instruction, spoke thus to the Blessed
One: “May we, Blessed One, receive the going forth in the Blessed One’s presence, may we
receive ordination?”

24



“Come, monks,” the Blessed One said, “well taught is dhamma, fare the Brahma-faring
for making an utter end of ill.” So this came to be these venerable ones’ ordination.

Atha kho bhagava tadavasese bhikkht ntharabhatto dhammiya kathaya ovadi anusasi.
Yam tayo bhikkhii pindaya caritva aharanti, tena chabbaggo yapeti. Atha kho ayasmato ca
mahanamassa ayasmato ca assajissa bhagavata dhammiya kathaya ovadiyamananam
anusasiyamananam Virajam vitamalam dhammacakkhum udapadi — yam Kifici
samudayadhammam, sabbam tam nirodhadhammanti. Te ditthadhamma pattadhamma
viditadhamma pariyogalhadhamma tinnavicikiccha vigatakathamkatha vesarajjappatta
aparappaccaya satthusasane bhagavantam etadavocum — ‘labheyyama mayam, bhante,
bhagavato santike pabbajjam, labheyyama upasampadan™ti. ‘‘Etha bhikkhavo’’ti bhagava
avoca — ‘‘svakkhato dhammo, caratha brahmacariyam samma dukkhassa antakiriyaya’’ti. Sava
tesam ayasmantanam upasampada ahosi.

Then the Blessed One, eating the food brought back by these, exhorted, instructed those
remaining monks with dhamma-talk, saying: “Let the group of six live on whatever the three
monks bring when they have walked for almsfood.” Then while they were being exhorted,
instructed by the Blessed One with dhamma-talk, dhamma-vision, dustless, stainless, arose to the
venerable Mahanama and to the venerable Assaji, that “whatever is of the nature to uprise, all
that is of the nature to stop.”

These, having seen dhamma, attained dhamma ... having attained without another’s help
to full confidence in the teacher’s instruction, spoke thus to the Blessed One: “May we, Blessed
One, receive the going forth in the Blessed One’s presence, may we receive ordination?”

“Come, monks,” the Blessed One said, “well taught is dhamma, fare the Brahma-faring
for making an utter end of ill.” So this came to be these venerable ones’ ordination.

20. Atha kho bhagava paficavaggiye bhikkhii amantesi —

‘‘Riaipam, bhikkhave, anatta. Riipanca h’idam, bhikkhave, atta abhavissa, na-y-idam
ripam abadhaya samvatteyya, labbhetha ca riipe — ‘evam me ripam hotu, evam me riipam ma
ahosT’ti. Yasma ca kho, bhikkhave, riipam anatta, tasma rtipam abadhaya samvattati, na ca
labbhati riipe — ‘evam me ripam hotu, evam me riipam ma ahosT’ti.

Then the Blessed One addressed the group of five monks, saying: “Body, monks, is not
self. Now were this body self, monks this body would not tend to sickness, and one might get the
chance of saying in regard to body, ‘Let body become thus for me, let body not become thus for
me’. But inasmuch, monks, as body is not self, therefore body tends to sickness, and one does
not get the chance of saying in regard to body, ‘Let body become thus for me, let body not
become thus for me’.
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Vedana, anatta ... Safifia, anatta ... Sankhara, anatta ... Viinanam, anatta. Vifinananca
hidam, bhikkhave, atta abhavissa, nayidam vinfianam abadhaya samvatteyya, labbhetha ca
vififiane — ‘evam me vifiianam hotu, evam me vififianam ma ahosi’ti. Yasma ca kho, bhikkhave,
vififianam anatta, tasma vinfianam abadhaya samvattati, na ca labbhati vinfiane — ‘evam me
vinfianam hotu, evam me vififianam ma ahos1’ti.

Feeling is not self ... and one does not get the chance of saying in regard to feeling, ‘Let
feeling become thus for me, let feeling not become thus for me’. “Perception is not self ... The
habitual tendencies are not self ... one does not get the chance of saying in regard to the habitual
tendencies, ‘Let the habitual tendencies become thus for me, let the habitual tendencies not
become thus for me’. “Consciousness is not self ... Inasmuch, monks, as consciousness is not
self, therefore consciousness tends to sickness, and one does not get the chance to say in regard
to consciousness, ‘Let consciousness become such for me, let consciousness not become thus for

me.
sam-anu-passati

21. “‘Tam kim manfiatha, bhikkhave, ripam niccam va aniccam vati? Aniccam, bhante.
Yam pana aniccam/ dukkham va tam sukham vati? Dukkham, bhante. Yam pananiccam
dukkham viparinama-dhammam, kallam nu tam samanupassitum: ‘etam mama, eso’aham asmi,
eso me attati? No h’etam, bhante.

Vedana nicca va anicca vati? ... Safifia nicca va anicca vati? ... Sankhara nicca va
anicca vati? ... Vifilanam niccam va aniccam vati? Aniccam, bhante. Yam pananiccam,
dukkham va tam sukham vati? Dukkham, bhante. Yam pananiccam dukkham
viparinamadhammam, kallam nu tam samanupassitum — etam mama, esohamasmi, eso me attati?
No hetam, bhante.

What do you think about this, monks? Is body permanent or impermanent?”’

“Impermanent, Blessed One.” “But is that which is impermanent painful or pleasurable?”
“Painful, Blessed One.” “But is it fit to consider that which is impermanent, painful, of a nature
to change, as ‘This is mine, this am I, this is my self’?” “It is not Blessed One.”

“Is feeling ... perception ... are the habitual tendencies ... is consciousness permanent or
impermanent?” “Impermanent, Blessed One.” “But is that which is impermanent painful or
pleasurable?” “Painful, Blessed One.” “But is it fit to consider that which is impermanent,
painful of a nature to change, as ‘This is mine, this am I, this is my self’?”

“It is not so, Blessed One.”
tasmat- iha  yam Kifici ya kaci vedana ye keci sankhara

22. “‘Tasmatiha, bhikkhave, yam kifci ripam / atita-anagata-paccuppannam /ajjhattam va
bahiddha va / olarikam va sukhumam va / hinam va panitam va / yam dire santike va/, sabbam
ripam — n’etam mama, n’eso’ham asmi, na m’eso attati — evam etam yathabhtitam
sammappaiifiaya datthabbam.

26



Yakaci vedana ... Ya kaci sanfia ... Ye keci sankhara ... Yam kifici vifinanam
atitanagatapaccuppannam ajjhattam va bahiddha va olarikam va sukhumam va hinam va panitam
va yam diire santike va, sabbam vifinanam — netam mama, nesohamasmi, na meso attati —
evametam yathabhiitam sammappaifiaya datthabbam.

“Wherefore, monks, whatever is body, past, future, present or internal or external, or
gross or subtle, or low or excellent whether it is far or near—all body should, by means of right
wisdom, be seen, as it really is, thus: This is not mine, this am I not, this is not my self.

“Whatever is feeling ... whatever is perception ... whatever are the habitual
tendencies ... whatever is consciousness past, future, present, or internal or external, or gross or
subtle, or low or excellent, whether far or near—all consciousness should, by means of right
wisdom, be seen as it really is, thus: This is not mine, this am I not, this is not my self.

23. “‘Evam passam, bhikkhave, sutava ariyasavako riipasmimpi nibbindati, vedanayapi
nibbindati, safifayapi nibbindati, sankharesu pi nibbindati, viiifianasmimpi nibbindati; nibbindam
virajjati; viraga vimuccati; vimuttasmim vimuttamiti fianam hoti, ‘khina jati, vusitam

brahmacariyam, katam karaniyam, naparam itthattaya’ti pajanati’’ti.

“Seeing in this way, monks, the instructed disciple of the ariyans disregards body and he
disregards feeling and he disregards perception and he disregards the habitual tendencies and he
disregards consciousness; disregarding he is dispassionate; through dispassion he is freed; in
freedom the knowledge comes to be: ‘I am freed’, and he knows: Destroyed is birth, lived is the
Brahma-faring, done is what was to be done, there is no more of being such or such.”

24. ldam avoca bhagava. Attamana paficavaggiya bhikkht bhagavato bhasitam
abhinandun ti. Imasmifi ca pana veyyakaranasmim bhanfiamane / paicavaggiyanam bhikkhiinam
anupadaya asavehi cittani vimuccimsu. Tena kho pana samayena cha loke arahanto honti.

Pancavaggiyakatha nitthita.
Pathamabhanavaro.

Thus spoke the Blessed One; delighted, the group of five monks rejoiced in what the
Blessed One had said. Moreover while this discourse was being uttered, the minds of the group
of five monks were freed from the cankers without grasping. At that time there were six
perfected ones in the world.

Told is the Talk on the Group of Five
The First Portion for Recital
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7. Pabbajjakatha

25. Tena kho pana samayena baranasiyam yaso nama kulaputto setthiputto sukhumalo
hoti. Tassa tayo pasada honti — eko hemantiko, eko gimhiko, eko vassiko. So vassike pasade
cattaro vassike mase nippurisehi tiriyehi paricarayamano na hetthapasadam orohati. Atha kho
yasassa kulaputtassa paficahi kamagunehi sam-appitassa samangibhtitassa paricarayamanassa
patikacc’eva nidda okkami, parijanassapi nidda okkami, sabbarattiyo ca telapadipo jhayati.

On the going forth of Yasa

At that time in Benares there was a young man of family, the son of a (great) merchant,
delicately reared, called Yasa. He had three mansions, one for the cold weather, one for the hot
weather, one for the rains. Being ministered to by bands of female musicians for four months in
the mansion for the rains, he did not come down from that mansion. Then while Yasa, the young
man of family, was possessed of and provided with the five kinds of sense-pleasures, and was
being ministered to, he fell asleep first and his suite fell asleep after him, and an oil lamp was
burning all through the night.
supati

Atha kho yaso kulaputto patikacceva pabujjhitva addasa sakam parijanam supantam —
afinissa kacche vinam, anfiissa kanthe mudingam, affissa kacche alambaram, afifiam vikesikam,
afiflam vikkhelikam, afifa vippalapantiyo, hatthappattam susanam mafiie. Disvana’ssa adinavo
patur-ahosi, nibbidaya cittam santhasi. Atha kho yaso kulaputto udanam udanesi — ‘‘upaddutam
vata bho, upassattham vata bho’’ti.

Then Yasa, the young man of family, having awoken first saw his own suite sleeping, one
with a lute in the hollow of her arm, one with a tabor at her neck, one with a drum in the hollow
of her arm, one with dishevelled hair, one with saliva dripping from her mouth, muttering in their
sleep, like a cemetery before his very eyes. Seeing this, its peril grew plain, and his mind was set
on disregarding it. Then Yasa, the young man of family, uttered a solemn utterance: “What
distress indeed, what affliction indeed.”

Atha kho yaso kulaputto suvanna-padukayo arohitva yena nivesanadvaram
ten’upasankami. Amanussa dvaram vivarimsu: “ma yasassa kulaputtassa koci antarayam akasi
agarasma an-agariyam pabbajjaya”ti.

Atha kho yaso kulaputto yena nagaradvaram tenupasankami. Amanussa dvaram
vivarimsu — ma yasassa kulaputtassa koci antarayamakasi agarasma anagariyam pabbajjayati.
Atha kho yaso kulaputto yena isipatanam migadayo tenupasankami.

Then Yasa, the young man of family, having put on his golden sandals, approached the
door of the dwelling. Non-human beings opened the door, thinking: “Let there be no obstacle for
the going forth from home into homelessness of Yasa, the young man of family.” Then Yasa, the
young man of family, approached the city-door. Non-human beings opened the door, thinking:
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“Let there be no obstacle for the going forth from home into homelessness of Yasa, the young
man of family.” Then Yasa, the young man of family, approached the deer-park at Isipatana.

26. Tena kho pana samayena bhagava rattiya pacciisSa-samayam paccutthaya ajjhokase
cankamati. Addasa kho bhagava yasam kulaputtam diirato’va agacchantam. Disvana cankama
orohitva panfiatte asane nisidi. Atha kho yaso kulaputto bhagavato avidire udanam udanesi —
“‘upaddutam vata bho, upassattham vata bho’’ti. Atha kho bhagava yasam kulaputtam
etadavoca — ‘‘ldam kho, yasa, anupaddutam, idam anupassattham. Ehi yasa, nisida, dhammam te
desessami’’ti.

At that time, the Blessed One having risen in the night towards dawn, was pacing up and
down in the open air. The Blessed One saw Yasa, the young man of family, coming in the
distance: seeing him, having come down from (the place) where he was pacing up and down, he
sat down on an appointed seat. Then Yasa, the young man of family, when he was near, uttered
this solemn utterance to the Blessed One: “What distress indeed, what affliction indeed.” Then
the Blessed One spoke thus to Yasa, the young man of family: “This, Yasa, is not distress, this,
Yasa, is not affliction. Come, sit down, Yasa, | will teach you dhamma.”

Atha kho yaso kulaputto — “idam Kira an-upaddutam, idam anupassatthan” ti hattho
udaggo suvannapadukahi orohitva yena bhagava tenupasankami. Upasankamitva bhagavantam
abhivadetva ekamantam nisidi. Ekamantam nisinnassa kho yasassa kulaputtassa bhagava
anupubbim katham kathesi, seyyathidam — danakatham silakatham saggakatham, kamanam
adinavam okaram samkilesam, nekkhamme anisamsam pakasesi.

Yada bhagava aninasi yasam Kulaputtam kallacittam, muducittam, vinivaranacittam,
udaggacittam, pasannacittam, atha ya buddhanam samukkamsika dhammadesana / tam
pakasesi — dukkham, samudayam, nirodham, maggam. Seyyathapi nama suddham vattham
apagata-kalakam sammadeva rajanam patigganheyya, evameva yasassa kulaputtassa tasmimyeva
asane virajam vitamalam dhammacakkhum udapadi — yam kifici samudayadhammam, sabbam
tam nirodhadhammanti.

Comy: Okaranti avakaram lamakabhavam. Samukkamsikati samam ukkamsika,

attanayeva uddharitva gahita, sayambhafianena dittha, asadharana afifiesanti attho. Ka pana sati?
Ariyasaccadesana. Tenevaha — ‘‘dukkham, samudayam, nirodham, magga’’nti.

Then Yasa, the young man of family, thinking: “It is said that this is not distress, that this
is not affliction”, exultant and uplifted, having taken off his golden sandals, approached the
Blessed One; having approached, having greeted the Blessed One, he sat down at a respectful
distance. As he was sitting down at a respectful distance, the Blessed One talked a progressive
talk to Yasa, the young man of family, that is to say, talk on giving, talk on moral habit, talk on
heaven, he explained the peril, the vanity, the depravity of pleasures of the senses, the advantage
in renouncing them.
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When the Blessed One knew that the mind of Yasa, the young man of family, was ready,
malleable, devoid of hindrances, uplifted, pleased, then he explained to him the teaching on
dhamma which the enlightened ones have themselves discovered: ill, uprising, stopping, the Way.

And just as a clean cloth without black specks will take a dye easily, even so (as he was
sitting) on that very seat, dhamma-vision, dustless, stainless, arose to Yasa, the young man of
family, that whatever is of a nature to uprise, all that is of a nature to stop.”

27. Atha kho yasassa kulaputtassa mata pasadam abhiruhitva yasam kulaputtam apassanti
yena setthi gahapati ten’upasankami, upasankamitva setthim gahapatim etadavoca — “‘putto te,
gahapati, yaso na dissat1’’ti. Atha kho setthi gahapati catuddisa assadiite uyyojetva samam yeva
yena isipatanam migadayo ten’upasankami. Addasa kho setthi gahapati suvannapadukanam
nikkhepam, disvana tamyeva anugamasi [anugama (si. sya.)].

Then the mother of Yasa, the young man of family, having mounted up to the mansion,
not seeing Yasa, the young man of family, approached the (great) merchant, the householder;
having approached she spoke thus to the (great) merchant, the householder; “Householder, your
son, Yasa, is not to be seen.” Then the (great) merchant, the householder, having dispatched
messengers on horse-back to the four quarters, himself approached the deer-park at Isipatana.
The (great) merchant, the householder, saw the prints of golden sandals, and seeing them he
followed them along.

Addasa kho bhagava setthim gahapatim darato’va agacchantam. Disvana bhagavato
etadahosi — ‘‘yamniinaham tathariipam iddhabhisankharam abhisankhareyyam, yatha setthi

gahapati idha nisinno / idha nisinnam yasam kulaputtam na passeyya’’ti. Atha kho bhagava
tatharipam iddhabhisankharam abhisankharesi.

Atha kho setthi gahapati yena bhagava tenupasankami, upasankamitva bhagavantam
etadavoca — ‘‘api, bhante, bhagava yasam kulaputtam passeyya’’ti? Tena hi, gahapati, nisida,
appeva nama idha nisinno idha nisinnam yasam kulaputtam passeyyasiti. Atha kho setthi
gahapati — ‘idh’eva kiraham nisinno idha nisinnam yasam kulaputtam passissami’ti hattho
udaggo bhagavantam abhivadetva ekamantam nisidi.

Ekamantam nisinnassa kho setthissa gahapatissa bhagava anupubbim katham kathesi ...
“yam kifici samudayadhammam, sabbam tam nirodhadhamman™ti.

The Blessed One saw the (great) merchant, the householder, coming in the distance;
seeing him, it occurred to the Blessed One: “Suppose I were to perform such a psychic wonder
that the (great) merchant, the householder, sitting here, should not see Yasa the young man of
family, sitting here?” Then the Blessed One performed such a psychic wonder. Then the (great)
merchant, the householder, approached the Blessed One; having approached he spoke thus to the
Blessed One:

“Blessed One has the Blessed One not seen Yasa, the young man of family?”
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“Well, householder, sit down. Perhaps, sitting here, you may see Yasa, the young man of
family, sitting here.”

Then the (great) merchant, the householder, thinking: “It is said that I, sitting here, will
see Yasa, the young man of family, sitting here”, and exultant, uplifted, having greeted the
Blessed One, he sat down at a respectful distance.

As the (great) merchant, the householder was sitting down at a respectful distance, the
Blessed One talked a progressive talk ... that whatever is of a nature to uprise, all that is of a
nature to stop.

Atha kho setthi gahapati ditthadhammo pattadhammo viditadhammao pariyogalhadhammo
tinnavicikiccho vigatakathamkatho vesarajjappatto a parappaccayo satthusasane bhagavantam
etadavoca — ‘‘Abhikkantam, bhante, abhikkantam, bhante. Seyyathapi, bhante, nikkujjitam va
ukkujjeyya, paticchannam va vivareyya, miilhassa va maggam acikkheyya, andhakare va
telapajjotam dhareyya — ‘cakkhu-manto riipani dakkhanti’ti — evameva bhagavata
anekapariyayena dhammo pakasito.

Esaham, bhante, bhagavantam saranam gacchami, dhammafica, bhikkhusangharica.
Upasakam mam bhagava dharetu ajjatagge panupetam saranamgatan”ti. So’va loke pathamam
upasako ahosi tevaciko.

Then the (great) merchant, having seen dhamma, attained dhamma, known dhamma,
plunged into dhamma, having crossed over doubt, having put away uncertainty, having attained
without another’s help to full confidence in the teacher’s instruction attained without the help of
another to full confidence in the teacher’s instruction, spoke thus to the Blessed One: “Excellent,
Blessed One! Excellent, Blessed One! Just as one might set upright what has been upset, or
might uncover what was concealed, or might show the way to one who is astray, or might bring
an oil lamp into the darkness, thinking, ‘Those with eyes may see shapes’, even so is dhamma
explained in many a figure by the Blessed One. | myself go to the Blessed One as refuge, to
dhamma, and to the Order of monks. Let the Blessed One accept me as a lay-disciple gone for
refuge from this day forth for as long as life lasts.” Thus he came to be the first lay-disciple in
the world using the three-word formula. pitar

28. Atha kho / yasassa kulaputtassa pituno dhamme desiyamane / yathadittham
yathaviditam bhiimim paccavekkhantassa an-upadaya asavehi cittam vimucci.

Atha kho bhagavato etadahosi — *‘yasassa kho kulaputtassa pituno dhamme desiyamane
yathadittham yathaviditam bhiimim paccavekkhantassa anupadaya asavehi cittam vimuttam.
Abhabbo kho yaso kulaputto hinaya avattitva kame paribhufjjitum, seyyathapi pubbe
agarikabhiito; yamntinaham tam iddhabhisankharam patippassambheyyan”ti. Atha kho bhagava
tam iddhabhisankharam patippassambhesi.

Then while the father of Yasa, the young man of family, was being taught dhamma, as he
was reviewing his stage (of knowledge) as it was seen, as it was known, his mind was freed from
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the cankers without grasping. Then it occurred to the Blessed One: “While the father of Yasa, the
young man of family, was being taught dhamma, as he was reviewing his stage (of knowledge)
as it was seen, as it was known, his mind was freed from the cankers without grasping. Now
Yasa, the young man of family, cannot become one, having turned back to the low life, to enjoy
pleasures of the senses as he did formerly when leading a household life. Suppose | were to
annul that psychic wonder?” Then the Blessed One annulled that psychic wonder.

Addasa kho setthi gahapati yasam kulaputtam nisinnam, disvana yasam kulaputtam
etadavoca — ‘‘mata te, tata yasa, paridevasokasamapanna, dehi matuya jivitan”ti. Atha kho yaso
kulaputto bhagavantam ullokesi.

Then the (great) merchant, the householder, saw Yasa, the young man of family sitting
down; seeing him, he spoke thus to Yasa, the young man of family: “Dear Yasa, your mother is
full of lamentation and grief, give your mother life.” Then Yasa, the young man of family,
looked towards the Blessed One.

Atha kho bhagava setthim gahapatim etadavoca — ‘‘tam kim mafifiasi, gahapati, yassa
sekkhena nanena sekkhena dassanena dhammao dittho vidito seyyathapi taya, tassa

Vathaviditammbhumim paccavekkhantassa anupadaya asavehi cittam vimuttam, bhabbo nu kho so,
gahapati, hinaya avattitva kame paribhunjitum seyyathapi pubbe agarikabhuito’’ti?

““No h’etam, bhante’’.

Then the Blessed One spoke thus to the (great) merchant, the householder: “What do you
think about this, house-holder:
[Suppose] the dhamma was seen and understood by someone with a trainee’s knowledge, with a
trainee’s vision, as [it was seen and understood] by you, and while [that person] was reviewing
the stage/ground as it was seen, as it was understood, his mind was liberated from the taints
because of not-clinging. Would he be able (bhabbo), householder, having reverted to the low [=
the home life], to enjoy sensual pleasures as [he did] in the past, while he was a home-person?”

that dhamma was seen by Yasa with a learner’s knowledge, with a learner’s insight, even as by
you? As he was reviewing his stage (of knowledge), as it was seen, as it was known, his mind
was freed from the cankers without grasping. Now can Yasa, householder, having turned back to
the low life, become one to enjoy pleasures of the senses, as he did formerly when leading a
household life?” “No, Blessed One.”

‘““Yasassa kho, gahapati, kulaputtassa sekkhena fianena sekkhena dassanena dhammo

dittho vidito seyyathapi taya. Tassa Jathaditthaniyathaviditamibhumim paccavekkhantassa

anupadaya asavehi cittam vimuttam. Abhabbo kho, gahapati, yaso kulaputto hinaya avattitva
kame paribhufijitum seyyathapi pubbe agarikabhiito’ ti.
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Dhamma was seen by Yasa, the young man of family, householder, with a learner’s knowledge,
with a learner’s insight, even as by you. As he was reviewing his stage (of knowledge), as it was
seen, as it was known, his mind was freed from the cankers without grasping. Now Yasa, the
young man of family, householder, cannot become one, having turned back to the low life, to
enjoy pleasures of the senses, as he did formerly when leading a household life.”

The dhamma was seen and understood by the young man Yasa with a trainee’s knowledge, with
a trainee’s vision, as [it was seen and understood] by you, [and] while he [=Yasa] was reviewing
the stage/ground as it was seen, as it was understood, his mind was liberated from the taints
because of not-clinging. The young man Yasa, householder, is unable (abhabbo), having
reverted to the low [= the home life], to enjoy sensual pleasures as [he did] in the past, while he
was a home-person.”

‘‘Labha, bhante, yasassa kulaputtassa, suladdham, bhante, yasassa kulaputtassa, yatha
yasassa kulaputtassa anupadaya asavehi cittam vimuttam. Adhivasetu me, bhante, bhagava
ajjatanaya bhattam yasena kulaputtena pacchasamanena’’ti. Adhivasesi bhagava tunhibhavena.

“Blessed One, it is a gain for Yasa, the young man of family, Blessed One, it is well
gotten for Yasa, the young man of family, inasmuch as the mind of Yasa, the young man of
family, is freed from the cankers without grasping. Blessed One, may the Blessed One consent to
a meal with me on the morrow with Yasa, the young man of family, as his attendant?”” The
Blessed One consented by becoming silent.

Atha kho setthi gahapati bhagavato adhivasanam viditva utthay’asana bhagavantam
abhivadetva padakkhinam katva pakkami.

Atha kho yaso kulaputto /acirapakkante setthimhi gahapatimhi /bhagavantam etadavoca —
‘‘labheyyaham, bhante, bhagavato santike pabbajjam, labheyyam upasampadan™ti. ‘‘Ehi
bhikkhii’’ti bhagava avoca — “‘svakkhato dhammo, cara brahmacariyam samma dukkhassa

antakiriyaya’’ti. Sa’va tassa ayasmato upasampada ahosi. Tena kho pana samayena satta loke
arahanto honti.

Yasassa pabbajja nitthita.

Then the (great) merchant, the householder, knowing that the Blessed One had consented,
rising from his seat, having greeted the Blessed One, departed keeping his right side towards
him. Then Yasa, the young man of family, soon after the (great) merchant, the householder, had
departed, spoke thus to the Blessed One: “Blessed One, may | receive the going forth in the
Blessed One’s presence, may I receive ordination?” “Come, monk,” the Blessed One said, “well
preached is dhamma. Lead the Brahma-faring for making an utter end of ill.” So this came to be
that venerable one’s ordination. At that time there were seven perfected ones in the world.
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Told is the Going Forth of Yasa.

29. Atha kho bhagava pubbanhasamayam nivasetva patta-civaram-adaya ayasmata
yasena pacchasamanena yena setthissa gahapatissa nivesanam tenupasankami, upasankamitva
panfatte asane nisidi. Atha kho ayasmato yasassa mata ca puranadutiyika ca yena bhagava
tenupasankamimsu, upasankamitva bhagavantam abhivadetva ekamantam nisidimsu. Tasam
bhagava anupubbim katham kathesi ... “yam Kifici samudayadhammam, sabbam tam
nirodhadhammanti.

Then the Blessed One, having dressed in the morning, taking his bowl and robe,
approached the dwelling of the (great) merchant, the householder, with the venerable Yasa as
attendant; having approached, he sat down on an appointed seat. Then the mother and the former
wife of the venerable Yasa approached the Blessed One; having approached, having greeted the
Blessed One, they sat down at a respectful distance. The Blessed One talked a progressive talk
to these...“whatever is of a nature to uprise, all that is of a nature to stop.”

Ta ditthadhamma pattadhamma viditadhamma pariyogalhadhamma tinnavicikiccha
vigatakathamkatha vesarajjappatta aparappaccaya satthusasane bhagavantam etadavocum —
‘‘abhikkantam, bhante, abhikkantam, bhante...pe... eta mayam, bhante, bhagavantam saranam
gacchama, dhammaiica, bhikkhusanghafica. Upasikayo no bhagava dharetu ajjatagge panupeta
saranamgata’’ti. Ta ca loke pathamam upasika ahesum tevacika.

These, having seen dhamma, attained dhamma, known dhamma, plunged into dhamma,
having crossed over doubt, having put away uncertainty, having attained without another’s help
to full confidence in the teacher’s instruction, spoke thus to the Blessed One: “Excellent Blessed
One! ... we ourselves, Blessed One, go to the Blessed One as refuge, to dhamma and to the
Order of monks. Let the Blessed One accept us as women lay-disciples, gone for refuge from this
day forth for as long as life lasts.” Thus these were the first women lay-disciples in the world
using the three-word formula.

Atha kho ayasmato yasassa mata ca pita ca puranadutiyika ca bhagavantafica
ayasmantafica yasam panitena khadaniyena bhojaniyena sahattha santappetva sampavaretva,
bhagavantam bhuttavim onitapattapanim, ekamantam nisidimsu. Atha kho bhagava ayasmato
yasassa matarafica pitarafica puranadutiyikafica dhammiya kathaya sandassetva samadapetva
samuttejetva sampahamsetva utthayasana pakkami.

Then the venerable Yasa’s mother and father and former wife, having with their own
hand(s) served the Blessed One and the venerable Yasa and having offered them sumptuous
foods, solid and soft, sat down when the Blessed One had finished his meal and had removed his
hand from the bowl. Then the Blessed One, having gladdened, roused, rejoiced, delighted the
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venerable Yasa’s mother and father and former wife with talk on dhamma, rising from his seat
departed.

30. Assosum kho ayasmato yasassa cattaro gihi-sahayaka baranasiyam setthanusetthinam
kulanam putta — vimalo, subahu, punnaji, gavampati — ‘yaso kira kulaputto kesamassum oharetva
kasayani vatthani acchadetva agarasma anagariyam pabbajito’ti.

Sutvana nesam etadahosi — ‘‘na hi niina so orako dhammavinayo, na sa oraka pabbajja,
yattha yaso kulaputto kesa-massum oharetva kasayani vatthani acchadetva agarasma anagariyam
pabbajito’’ti.

Te [te cattaro jana (ka.)] yenayasma yaso tenupasankamimsu, upasankamitva
ayasmantam yasam abhivadetva ekamantam atthamsu.

Four householder friends of the venerable Yasa, young men of families of (great)
merchants and lesser (great) merchants in Benares, Vimala, Subahu, Punnaji, Gavampati, heard:

“They say that Yasa, the young man of family, having cut off his hair and beard, having
put on yellow robes, has gone forth from home into homelessness.” Having heard this, it
occurred to them: “Now this can be no ordinary dhamma and discipline, nor can this be an
ordinary going forth, in that Yasa, the young man of family, having cut off his hair and beard,
having put on the yellow robes, has gone forth from home into homelessness.” These four people
approached the venerable Yasa; having approached, having greeted the venerable Yasa, they
stood at a respectful distance.

Atha kho ayasma yaso te cattaro gihisahayake adaya yena bhagava tenupasankami,
upasankamitva bhagavantam abhivadetva ekamantam nisidi. Ekamantam nisinno kho ayasma
yaso bhagavantam etadavoca — ‘‘ime me, bhante, cattaro gihisahayaka baranasiyam
setthanusetthinam kulanam putta — vimalo, subahu, punnaji, gavampati. Ime [ime cattaro (ka.)]
bhagava ovadatu anusasatii’’ti.

Tesam bhagava anupubbim katham kathesi ... “yam kifici samudayadhammam, sabbam
tam nirodhadhamman™ti.

Then the venerable Yasa, taking these four householder friends, approached the Blessed
One; having approached, having greeted the Blessed One, he sat down at a respectful distance.
As he was sitting down at a respectful distance, the venerable Yasa spoke thus to the Blessed
One: “These four householder friends of mine, Blessed One, young men of families of (great)
merchants and lesser (great) merchants in Benares, Vimala, Subahu, Punnaji, Gavampati, may
the Blessed One exhort, may he instruct these four.”

The Blessed One talked a progressive talk to these, ... “whatever is of the nature to
uprise, all that is of the nature to stop.”
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Te ditthadhamma pattadhamma viditadhamma pariyogalhadhamma tinnavicikiccha
vigatakathamkatha vesarajjappatta aparappaccaya satthusasane bhagavantam etadavocum —
‘‘labheyyama mayam, bhante, bhagavato santike pabbajjam, labheyyama upasampadan™ti. ‘‘Etha
bhikkhavo’’ti bhagava avoca — ‘svakkhato dhammo, caratha brahmacariyam samma dukkhassa
antakiriyaya’’ti. Sava tesam ayasmantanam upasampada ahosi. Atha kho bhagava te bhikkht
dhammiya kathaya ovadi anusasi. Tesam bhagavata dhammiya kathaya ovadiyamananam
anusasiyamananam anupadaya asavehi cittani vimuccimsu. Tena kho pana samayena ekadasa
loke arahanto honti.

Catugihisahayakapabbajja nitthita.

These, having seen dhamma, attained dhamma dhamma, attained dhamma, known
dhamma, plunged into dhamma, having crossed over doubt, having put away uncertainty, having
attained without another’s help to full confidence in the teacher’s instruction spoke thus to the
Blessed One: “Blessed One, may we receive the going forth in the Blessed One’s presence, may
we receive ordination?”

“Come, monks,” the Blessed One said, “well preached is dhamma, fare the Brahma-
faring for making an utter end of ill.” So this came to be these venerable ones’ ordination. Then
the Blessed One exhorted, instructed these monks with dhamma talk. While they were being
exhorted, instructed by the Blessed One with dhamma talk, their minds were freed from the
cankers without grasping. At that time there were eleven perfected ones in the world.

Told is the Going Forth of the four Householders.

~~—=

31. Assosum kho ayasmato yasassa pafinasamatta gihisahayaka janapada
pubbanupubbakanam kulanam putta — yaso kira kulaputto kesamassum oharetva kasayani
vatthani acchadetva agarasma anagariyam pabbajitoti. Sutvana nesam etadahosi — ‘‘na hi niina so
orako dhammavinayo, na sa oraka pabbayjja, yattha yaso kulaputto kesamassum oharetva
kasayani vatthani acchadetva agarasma anagariyam pabbajito’’ti. Te yenayasma yaso
tenupasankamimsu, upasankamitva ayasmantam yasam abhivadetva ekamantam atthamsu. Atha
kho ayasma yaso te panfiasamatte gihisahayake adaya yena bhagava tenupasankami,
upasankamitva bhagavantam abhivadetva ekamantam nisidi. Ekamantam nisinno kho ayasma

yaso bhagavantam etadavoca — ‘‘ime me, bhante, panfiasamatta gihisahayaka janapada
pubbanupubbakanam kulanam putta. Ime bhagava ovadatu anusasati’’ti.

Tesam bhagava anupubbim katham kathesi ... “yam Kifici samudayadhammam, sabbam
tam nirodhadhamman™ti.

Fifty householder friends of the venerable Yasa, young men of the first families and of
those next to the first in the district heard: “They say that Yasa, the young man of family having
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cut off his hair and beard, having put on yellow robes, has gone forth from home into
homelessness.” Having heard this, it occurred to them: “Now this can be no ordinary dhamma
and discipline, nor can this be an ordinary going forth, in that Yasa, the young man of family,
having cut off his hair and beard, having put on the yellow robes, has gone forth from home into
homelessness.” These approached the venerable Yasa; having approached, having greeted the
venerable Yasa, they stood at a respectful distance. Then the venerable Yasa, taking these fifty
householder friends, approached the Blessed One; having approached, having greeted the
Blessed One, he sat down at a respectful distance. As he was sitting down at a respectful
distance, the venerable Yasa spoke thus to the Blessed One: “These fifty householder friends of
mine, Blessed One, young men of families of (great) merchants and lesser (great) merchants
from the district, may the Blessed One exhort, may he instruct these.

The Blessed One talked a progressive talk to these, ...“whatever is of the nature to uprise,
all that is of the nature to stop.”

Te ditthadhamma pattadhamma viditadhamma pariyogalhadhamma tinnavicikiccha
vigatakathamkatha vesarajjappatta aparappaccaya satthusasane bhagavantam etadavocum —
‘‘labheyyama mayam, bhante, bhagavato santike pabbajjam, labheyyama upasampadan™ti. ‘‘Etha
bhikkhavo’’ti bhagava avoca — ‘‘svakkhato dhammo, caratha brahmacariyam samma dukkhassa
antakiriyaya’’ti. Sava tesam ayasmantanam upasampada ahosi. Atha kho bhagava te bhikkhi
dhammiya kathaya ovadi anusasi. Tesam bhagavata dhammiya kathaya ovadiyamananam
anusasiyamananam anupadaya asavehi cittani vimuccimsu. Tena kho pana samayena ekasatthi
loke arahanto honti.

Pafinasagihisahayakapabbajja nitthita.
Nitthita ca pabbajjakatha.

These, having seen dhamma, attained dhamma dhamma, attained dhamma, known
dhamma, plunged into dhamma, having crossed over doubt, having put away uncertainty, having
attained without another’s help to full confidence in the teacher’s instruction spoke thus to the
Blessed One: “Blessed One, may we receive the going forth in the Blessed One’s presence, may
we receive ordination?”

“Come, monks,” the Blessed One said, “well preached is dhamma, fare the Brahma-
faring for making an utter end of ill.” So this came to be these venerable ones’ ordination. Then
the Blessed One exhorted, instructed these monks with dhamma talk. While they were being
exhorted, instructed by the Blessed One with dhamma talk, their minds were freed from the
cankers without grasping. At that time there were sixty-one perfected ones in the world.

Told is the Going Forth of the fifty Householders.

8. Marakatha
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32. Atha kho bhagava te bhikkhii amantesi [sam. ni. 1.141 marasamyuttepi] — ‘ ‘muttaham,
bhikkhave, sabbapasehi, ye dibba ye ca manusa. Tumhepi, bhikkhave, mutta sabbapasehi, ye
dibba ye ca manusa. Caratha, bhikkhave, carikam bahujanahitaya bahujanasukhaya
lokanukampaya atthaya hitaya sukhaya devamanussanam. Ma ekena dve agamittha. Desetha,
bhikkhave, dhammam adikalyanam majjhekalyanam pariyosanakalyanam sattham sabyafijanam
kevalaparipunnam parisuddham brahmacariyam pakasetha. Santi satta apparajakkhajatika,
assavanatd dhammassa parihayanti, bhavissanti dhammassa afinataro. Ahampi, bhikkhave, yena
uruvela senanigamo tenupasankamissami dhammadesanaya’’ti.

With Mara

Then the Blessed One addressed the monks, saying: “I, monks, am freed from all snares,
both those of devas and those of men. And you, monks, are freed from all snares, both those of
devas and those of men. Walk, monks, on tour for the blessing of the manyfolk, for the happiness
of the manyfolk out of compassion for the world, for the welfare, the blessing, the happiness of
devas and men. Let not two (of you) go by one (way.) Monks, teach dhamma which is lovely at
the beginning, lovely in the middle, lovely at the ending. Explain with the spirit and the letter the
Brahma-faring completely fulfilled, wholly pure. There are beings with little dust in their eyes,
who, not hearing dhamma, are decaying, (but) if they are learners of dhamma, they will grow.
And I, monks, will go along to Uruvela, to the Camp township, in order to teach dhamma.”

33. Atha kho maro papima yena bhagava tenupasankami, upasankamitva bhagavantam
gathaya ajjhabhasi —

‘‘Baddhosi sabbapasehi, ye dibba ye ca manusa;
Mahabandhanabaddhosi, na me samana mokkhas1’’ti.

““‘Muttaham [muttoham (sI. sya.)] sabbapasehi, ye dibba ye ca manusa;
Mahabandhanamuttomhi, nihato tvamasi antakati.

‘“Antalikkhacaro paso, yvayam carati manaso;
Tena tam badhayissami, na me samana mokkhasiti.

[sam. ni. 1.1151 marasamyuttepi]
‘‘Rupa sadda rasa gandha, photthabba ca manorama;
Ettha me vigato chando, nihato tvamasi antaka’’ti.

Atha kho maro papima — janati mam bhagava, janati mam sugatoti dukkhi dummano
tatthevantaradhayiti.

Marakatha nitthita.

Then Mara, the Evil One, approached the Blessed One; having approached, he addressed
the Blessed One with verses:
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“Bound art thou by all the snares,

Both those of devas and of men,
In great bondage art thou bound,
Recluse, thou’lt not be freed from me.”

“Freed am I from all the snares,
Both those of devas and of men,
From great bondage am | freed,
Humbled art thou, O End-maker.”

“The tale of mind-impressions is a snare

That weaves its tallies to and fro in air.

With these will | have wherewith to fetter thee,
Recluse, thou wilt not be freed from me.”

“Sights, sounds, scents, tastes, and things to touch,
Bringing delights to mind of man-for such

All wish, all will, for me is past and gone,
Humbled art thou, O End-maker.”

Then Mara, the Evil One, thinking, “The Blessed One knows me, the well-farer knows me,”
pained, afflicted, vanished then and there.

Told is the Talk on Mara.

9. Pabbajjupasampadakatha

34. Tena kho pana samayena bhikkhii nanadisa nanajanapada pabbajjapekkhe ca
upasampadapekkhe ca anenti — “bhagava ne/te pabbajessati upasampadessati’ti. Tattha bhikkhii
c’eva kilamanti pabbajjapekkha ca upasampadapekkha ca [kilamanti]. Atha kho bhagavato
rahogatassa patisallinassa evam cetaso parivitakko udapadi — “etarahi kho bhikkhii nanadisa
nanajanapada pabbajjapekkhe ca upasampadapekkhe ca anenti — bhagava ne pabbajessati
upasampadessatiti. Tattha bhikkhii ceva kilamanti pabbajjapekkha ca upasampadapekkha ca.
Yamniinaham bhikkhtinam anujaneyyam — “tumhe’va dani, bhikkhave, tasu tasu disasu tesu tesu
janapadesu [pabbajjapekkhe ca upasampadapekkhe] pabbajetha upasampadetha’’ti.

On going forth and ordination

At that time monks brought (to the Blessed One) from various quarters, from various
districts those wishing for the going forth, those wishing for ordination, thinking: “The Blessed
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One will let these go forth, he will ordain them.” Thereby both the monks as well as those
wishing for the going forth and those wishing for ordination were tired. Then a reasoning arose
in the Blessed One’s mind as he was meditating in seclusion, thus: “At present monks are
bringing (to me) from various quarters ... and those wishing for ordination are tired. Suppose |
were to allow it to monks, saying: ‘You, monks, may now yourselves let go forth, may ordain in
any quarter, in any district’?”

Atha kho bhagava sayanha-samayam patisallana vutthito etasmim nidane etasmim
pakarane dhammim katham katva bhikkhii amantesi — ‘‘idha mayham, bhikkhave, rahogatassa
patisallinassa evam cetaso parivitakko udapadi — ‘etarahi kho bhikkhii nanadisa nanajanapada
pabbajjapekkhe ca upasampadapekkhe ca anenti bhagava ne pabbajessati upasampadessatiti,
tattha bhikkhii ceva kilamanti pabbajjapekkha ca upasampadapekkha ca, yamniinaham
bhikkhiinam anujaneyyam tumhe’va dani, bhikkhave, tasu tasu disasu tesu tesu janapadesu
pabbajetha upasampadetha’”’ti.

Then the Blessed One, emerging from seclusion towards evening, on this occasion, in this
connection, having given reasoned talk, addressed the monks, saying: “While I was meditating in
seclusion, monks, a reasoning arose in my mind, thus: ‘At present monks are bringing ... in any
quarter, in any district’?

“Anujanami, bhikkhave, tumhe’va dani tasu tasu disasu tesu tesu janapadesu pabbajetha
upasampadetha. Evafca pana, bhikkhave, pabbajetabbo upasampadetabbo. Pathamam kesa-
massum oharapetva, kasayani vatthani acchadapetva, ekamsam uttarasangam karapetva,
bhikkhiinam pade vandapetva, ukkutikam nisidapetva, afijalim pagganhapetva, ‘evam vadehi’ti
vattabbo —

buddham saranam gacchami, dhammam saranam gacchami, sangham saranam gacchami;
dutiyampi buddham saranam gacchami, dutiyampi dhammam saranam gacchami, dutiyampi
sangham saranam gacchami; tatiyampi buddham saranam gacchami, tatiyampi dhammam
saranam gacchami, tatiyampi sangham saranam gacchami’’ti.

‘‘ Anujanami, bhikkhave, imehi tthi saranagamanehi pabbajjam upasampadanti.
Tihi saranagamanehi upasampadakatha nitthita.

“I allow, monks, that you yourselves may now let go forth may ordain in any quarter, in
any district. And thus, monks, should one let go forth, should one ordain: First, having made him
have his hair and beard cut off, having made him put on yellow robes, having made him arrange
an upper robe over one shoulder, having made him honour the monks’ feet, having made him sit
down on his haunches, having made him salute with joined palms, he should be told: ‘Speak
thus: “I go to the enlightened one for refuge, I go to dhamma for refuge, 1 go to the Order for
refuge. And a second time I go ... And a third time I go to ... the Order for refuge.” I allow,
monks, the going forth and the ordination by these three goings for refuge.”
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Told is the Talk on Ordination by the three Goings for Refuge.

10. Dutiyamarakatha

35. Atha kho bhagava vassamvuttho bhikkhi amantesi— ‘‘mayham kho, bhikkhave,
yoniso manasikara yoniso sammappadhana anuttara vimutti anuppatta, anuttara vimutti
sacchikata. Tumhepi, bhikkhave, yoniso manasikara yoniso sammappadhana anuttaram vimuttim
anupapunatha, anuttaram vimuttim sacchikarotha’’ti.

Atha kho maro papima yena bhagava tenupasankami, upasankamitva bhagavantam gathaya
ajjhabhasi —

‘‘Baddho’asi marapasehi, ye dibba ye ca manusa;

Mahabandhanabaddho’si, ha me samana mokkhasi’’ti. muccati

‘‘Mutto’ham marapasehi, ye dibba ye ca manusa;
Mahabandhanamutto’mhi, nihato tvam asi antaka’’ti.

Atha kho maro papima — janati mam bhagava, janati mam sugatoti dukkhi dummano
tatth’ev’antaradhayi.

Dutiyamarakatha nitthita.
With Mara, the second

Then the Blessed One, having kept the rains, addressed the monks, saying: “Monks, by
proper attention, by proper right effort was supreme freedom attained by me, supreme freedom
realised. You, too, monks, by proper attention, by proper right effort may attain supreme
freedom, may realise supreme freedom.” Then Mara, the Evil One, approached the Blessed One;
having approached, he addressed the Blessed One with verses:

“Bound art thou by Mara’s snares,

Both those of devas and of men,

In great bondage art thou bound.
Recluse, thou wilt not be freed from me.”

“Freed am I from Mara’s snares,
Both those of devas and of men,
From great bondage am | freed,
Humbled art thou, O End-maker.”

Then Mara, the Evil One, thinking, “The Blessed One knows me, the well-farer knows me,”
pained, afflicted, vanished then and there.
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11. Bhaddavaggiya-vatthu

36. Atha kho bhagava baranasiyam yathabhirantam viharitva yena uruvela tena carikam
pakkami. Atha kho bhagava magga okkamma yena afifiataro vanasando ten’upasankami,
upasankamitva tam vanasandam ajjhogahetva afinatarasmim rukkhamiile nisidi.

Tena kho pana samayena timsamatta bhaddavaggiya sahayaka sa-pajapatika tasmim
vanasande paricarenti. Ekassa pajapati nahosi; tassa atthaya vesi anita ahosi. Atha kho sa vest
tesu pamattesu paricarentesu bhandam adaya palayittha.

The story of the excellent group

Then the Blessed One, having stayed at Benares for as long as he found suiting, set out
on tour for Uruvela. Then the Blessed One, turning off from the road, approached a certain
woodland grove; having approached, having plunged into that woodland grove, he sat down at
the root of a certain tree. At that time a group of as many as thirty friends of high standing, with
their wives, were amusing themselves in that same woodland grove. One had no wife, (so) a
woman of low standing was brought along for him. Then while they were heedlessly amusing
themselves that woman of low standing, taking (their) belongings, ran away.

Atha kho te sahayaka sahayakassa veyyavaccam karonta, tam itthim gavesanta, tam
vanasandam ahindanta addasamsu bhagavantam afifiatarasmim rukkhamile nisinnam. Disvana
yena bhagava tenupasankamimsu, upasankamitva bhagavantam etadavocum — “‘api, bhante,
bhagava ekam itthim passeyya’’ti? ‘‘Kim pana vo, kumara, itthiya’’ti? ‘‘Idha mayam, bhante,
timsamatta bhaddavaggiya sahayaka sapajapatika imasmim vanasande paricarimha. Ekassa
pajapati nahosi; tassa atthaya vest anita ahosi.

Then these friends, doing their friend a service and seeking for that woman, roaming
about that woodland grove, saw the Blessed One sitting at the root of a certain tree; seeing him,
they approached the Blessed One, having approached, they spoke thus to the Blessed One:
“Blessed One, has the Blessed One not seen a woman?” “But what have you, young men, to do
with a woman? ”We, Blessed One, a group of as many as thirty friends of high standing, with
our wives, were amusing ourselves in this woodland grove; one had no wife, (so) a woman of
low standing was brought along for him.

Atha kho sa, bhante, vesi / amhesu pamattesu paricarentesu / bhandam adaya palayittha.
Te mayam, bhante, sahayaka sahayakassa veyyavaccam karonta, tam itthim gavesanta, imam
vanasandam ahindama’’ti.

““Tam kim manfiatha vo, kumara, katamam nu kho tumhakam varam — yam va tumhe
itthim gaveseyyatha, yam va attanam gaveseyyatha’’ti?

‘‘Etadeva, bhante, amhakam varam yam mayam attanam gaveseyyama’’ti.
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““Tena hi vo, kumara, nisidatha, dhammam vo desessami’’ti. ‘‘Evam, bhante’’ti kho te
bhaddavaggiya sahayaka bhagavantam abhivadetva ekamantam nisidimsu.

Then, Blessed One, as we were heedlessly amusing ourselves, that woman of low
standing, taking our belongings, ran away. Consequently, Blessed One, we friends, doing our
friend a service and seeking for that woman, are roaming about this woodland grove.” “What do
you think of this, young men? Which is better for you, that you should seek for a woman or that
you should seek for the self?” “Truly this were better for us, Blessed One, that we should seek
for the self.”

“Well then, young men, you sit down, I will teach you dhamma.” Saying, “Yes, Blessed One,”
this group of friends of high standing, having greeted the Blessed One, sat down at a respectful
distance.

Tesam bhagava anupubbim katham kathesi ... “yam kifici samudayadhammam, sabbam
tam nirodhadhamman’ti. Te ditthadhamma pattadhamma viditadhamma pariyogalhadhamma
tinnavicikiccha vigatakathamkatha vesarajjappatta aparappaccaya satthusasane bhagavantam
etadavocum — ‘‘labheyyama mayam, bhante, bhagavato santike pabbajjam, labheyyama
upasampadan™ti. ‘‘Etha bhikkhavo’’ti bhagava avoca — ‘‘svakkhato dhammo, caratha
brahmacariyam samma dukkhassa antakiriyaya’’ti. Sava tesam ayasmantanam upasampada ahosi.

Bhaddavaggiyasahayakanam vatthu nitthitam.

Dutiyabhanavaro.

The Blessed One talked a progressive talk to these, ... “whatever is of the nature to
uprise, all that is of the nature to stop.” These, having seen dhamma, attained dhamma, known
dhamma, plunged into dhamma, ... spoke thus to the Blessed One: “May we, Blessed One,
receive the going forth in the Blessed One’s presence, may we receive ordination?”

“Come, monks,” the Blessed One said, “well taught is dhamma, fare the Brahma-faring for
making an utter end of ill.” So this came to be these venerable ones’ ordination.

Told is the Case of the Group of Friends of High Standing.
The Second Portion for Repeating.

12. Uruvelapatihariyakatha

37. Atha kho bhagava anupubbena carikam caramano yena uruvela tadavasari. Tena kho
pana samayena uruvelayam tayo jatila pativasanti — uruvelakassapo, nadikassapo, gayakassapoti.
Tesu uruvelakassapo jatilo paficannam jatilasatanam nayako hoti, vinayako aggo pamukho
pamokkho. Nadikassapo jatilo tinnam jatilasatanam nayako hoti, vinayako aggo pamukho
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pamokkho. Gayakassapo jatilo dvinnam jatilasatanam nayako hoti, vinayako aggo pamukho
pamokkho.

On the miracles at Uruvela

Then the Blessed One, walking on tour, in due course arrived at Uruvela. Now at that
time three matted hair ascetics, Kassapa of Uruvela, Kassapa of the River, Kassapa of Gaya,
were living at Uruvela. Of these, the matted hair ascetic Kassapa of Uruvela was leader, guide,
highest, chief, head of five hundred matted hair ascetics; the matted hair ascetic Kassapa of the
River was leader ... head of three hundred matted hair ascetics; the matted hair ascetic Kassapa
of Gaya was leader ... head of two hundred matted hair ascetics.

Atha kho bhagava yena uruvelakassapassa jatilassa assamo tenupasankami,
upasankamitva uruvelakassapam jatilam etadavoca — ‘‘sace te, kassapa, agaru, vaseyyama
ekarattam agyagare”’ti?

‘“‘Na kho me, mahasamana, garu, canda ’ettha nagaraja iddhima asiviso ghoraviso, so tam ma
vihethesi’’ti.

Dutiyampi kho bhagava uruvelakassapam jatilam etadavoca — ‘‘sace te, kassapa, agaru,
vaseyyama ekarattam agyagare’’ti? ‘‘Na kho me, mahasamana, garu, candettha nagaraja iddhima
asiviso ghoraviso, so tam ma vihethesi’’ti. Tatiyampi kho bhagava uruvelakassapam jatilam
etadavoca — ‘‘sace te, kassapa, agaru, vaseyyama ckarattam agyagare”’ti? ‘‘Na kho me,
mahasamana, garu, candettha nagaraja iddhima asiviso ghoraviso, so tam ma vihethesi’’ti.

““App’eva mam na vihetheyya, ingha tvam, kassapa, anujanahi agyagaran™ti.
‘“Vihara, mahasamana, yathasukhan™ti.

Atha kho bhagava agyagaram pavisitva tinasantharakam panfiapetva nisidi pallankam abhujitva
ujum kayam panidhaya parimukham satim upatthapetva.

Then the Blessed One approached the hermitage of the matted hair ascetic Kassapa of
Uruvela; having approached, he spoke thus to the matted hair ascetic Kassapa of Uruvela: “If it
is not inconvenient to you, Kassapa, let me stay for one night in the fire-room.” It is not
inconvenient to me, great recluse, (but) there is a fierce serpent king of psychic power there; he
is a terribly venomous snake. Do not let him harm you.” And a second time the Blessed One
spoke thus to the matted hair ascetic Kassapa of Uruvela: “If it is not inconvenient to you ...”
And a third time the Blessed One spoke thus to the matted hair ascetic Kassapa of Uruvela: “If it
IS not inconvenient to you, Kassapa, let me stay for one night in the fire-room.” “It is not
inconvenient to me, great recluse, (but) there is a fierce serpent king of psychic power there; he
is a terribly venomous snake. Do not let him harm you.” “It is not likely that he can harm me.
Please do you, Kassapa, allow (me the use of) the fire-room,”

44



“Stay, great recluse, as you wish it.” Then the Blessed One, having entered the fire-room,
having laid down a grass mat, sat down cross-legged, keeping his back erect, having caused
mindfulness to be present in front of him.

38. Addasa kho so nago bhagavantam pavittham, disvana dukkhi dummano padhtipayi.
Atha kho bhagavato etadahosi — ‘‘yamnitinaham imassa nagassa anupahacca chavifica cammafica
mamsafica nharufca atthifica atthimifjafica tejasa tejam pariyadiyeyyanti.

Atha kho bhagava tathartipam iddhabhisankharam abhisankharitva padhiipayi. Atha kho
so nago makkham asahamano pajjali. Bhagavapi tejodhatum samapajjitva pajjali. Ubhinnam
sajotibhiitanam agyagaram adittam viya hoti sampajjalitam sajotibhiitam.

Atha kho te jatila agyagaram parivaretva evamahamsu — ‘“abhirtipo vata bho
mahasamano nagena vihethiyati’ ti.

Then that serpent saw that the Blessed One had entered, and seeing this, pained, afflicted,
he blew forth smoke. Then it occurred to the Blessed One: “What now if I, without destroying
this serpent’s skin and hide and flesh and ligaments and bones and the marrow of the bones, were
to master (his) heat by heat?”

Then the Blessed One, having worked a feat of psychic power, blew forth smoke. Then
that serpent, not conquering anger, blazed up. The Blessed One, having attained the condition of
heat, also blazed up. When both were in flames, the fire-room became as though burning, ablaze,
in flames. Then the matted hair ascetics, having surrounded the fire-room, spoke thus:

“Beautiful indeed is the great recluse, (but) he will be harmed by the serpent.”

Atha kho bhagava tassa rattiya accayena tassa nagassa anupahacca chavifica cammarica
mamsafica nharufca atthifica atthimifjafica tejasa tejam pariyadiyitva patte pakkhipitva
uruvelakassapassa jatilassa dassesi — ‘‘ayam te, kassapa, nago pariyadinno assa tejasa tejo’’ti.

Atha kho uruvelakassapassa jatilassa etadahosi — ‘‘mahiddhiko kho mahasamano
mahanubhavo, yatra hi nama candassa nagarajassa iddhimato asivisassa ghoravisassa tejasa
tejam pariyadiyissati, na tveva ca kho araha yatha ahanti.

Then the Blessed One at the end of that night, without having destroyed that serpent’s
skin and hide and flesh and ligaments and bones and the marrow of the bones, having mastered
(his) heat by heat, having placed him in his bowl, showed him to the matted hair ascetic,
Uruvelakassapa, saying: “This, Kassapa, is your serpent, his heat was mastered by heat.” Then it
occurred to the matted hair ascetic Uruvelakassapa: “Truly the great recluse is of great psychic
power, of great majesty, in that he can master by heat the heat of the fierce serpent king who has
psychic power and is a terribly venomous snake; but yet he is not a perfected one as [ am.”

39.
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Nerafijjarayam bhagava, uruvelakassapam jatilam avoca;
““‘Sace te kassapa agaru, viharemu ajjanho aggisalamhi’’ti [aggisaranamhiti (s1. sya.)].

‘“Na kho me mahasamana garu;
Phasukamova tam nivaremi,
Candettha nagaraja;

Iddhima asiviso ghoraviso;

S0 tam ma vihethes1’’ti.

“‘Appeva mam na vihetheyya;

Ingha tvam kassapa anujanahi agyagaran™ti;
Dinnanti nam viditva;

Abhitto [asambhito (s1.)] pavisi bhayamatito.

Disva isim pavittham, ahinago dummano padhiipayi;
Sumanamanaso adhimano manussanagopi tattha padhtipayi.

Makkhatfica asahamano, ahinago pavakova pajjali;
Tejodhatusu kusalo, manussanagopi tattha pajjali.

Ubhinnam sajotibhiitanam,;

Agyagaram adittam hoti sampajjalitam sajotibhiitam;

Udicchare jatila; <MV 3" pr. pl. of udikkhati, Skt udiksate)
‘“Abhiriipo vata bho mahasamano;

Nagena vihethiyati’’ti bhananti.

Atha tassa rattiya [atha rattiya (si. sya.)] accayena;

Hata nagassa acciyo honti [ahinagassa acciyo na honti (sI. sya.)];
Iddhimato pana thita [iddhimato panutthita (s1.)];

Anekavanna acciyo honti.

Nila atha lohitika;

Maiijittha pitaka phalikavannayo;
Angirasassa kaye;

Anekavanna acciyo honti.

Pattamhi odahitva;

Ahinagam brahmanassa dassesi;
‘“‘Ayam te kassapa nago;
Pariyadinno assa tejasa tejo’’ti.
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Atha kho uruvelakassapo jatilo bhagavato imina iddhipatihariyena abhippasanno
bhagavantam etadavoca — ‘‘idheva, mahasamana, vihara, aham te [te upatthami (itipi)]
dhuvabhattena’’ti.

Pathamam patihariyam.

Near the Nerafijara, the Blessed One

spoke thus to the matted hair ascetic Uruvelakassapa:
“If it is not inconvenient to you, Kassapa,

let me stay this day (only) in the fire-hall.”

“It is not inconvenient to me, great recluse,

(but) as I am anxious for your comfort | warn you
that there is a fierce serpent king there,

of psychic power, a terribly venomous shake.

Do not let him harm you.”

“It is not likely that he can harm me.

Please do you, Kassapa, allow (me the use of) the fire-room.”
“It is given”; having understood this,

the fearless one entered, fear overpassed.

Having seen that the holy man had entered,

the chief of snakes, afflicted, blew forth smoke.
The chief of men, joyful, unperturbed,

blew forth smoke there too.

But the chief of snakes, not conquering anger,

blazed up like a fire.

The chief of men, highly proficient in the condition of heat,

blazed up there too.

When both were in flames,

the matted hair ascetics, as they were looking at the fire-room, said:
“Beautiful indeed is the great recluse,

(but) he will be harmed by the serpent.”

Then at the end of that night

the serpent’s flames became extinguished,

but the multicoloured flames of him of psychic power remained,
and multicoloured flames, dark green,
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then red, crimson, yellow and crystal-coloured
were on Angirasa’s body.

Having put the chief of snakes into his bowl,
he showed him to the brahmin, saying:
“This, Kassapa, is your serpent,

his heat was mastered by heat.”

Then the matted hair ascetic Uruvelakassapa, thoroughly believing in this wonder of
psychic power of the Blessed One, spoke thus to the Blessed One: “Stay just here, great recluse, I
(can offer you) a constant supply of food.”

The First Wonder.
titthati = atthamsu

40. Atha kho bhagava uruvelakassapassa jatilassa assamassa avidiire afinatarasmim
vanasande vihasi. Atha kho cattaro maharajano / abhikkantaya rattiya /abhikkanta-vanna
kevalakappam vanasandam obhasetva yena bhagava ten’upasankamimsu. Upasankamitva
bhagavantam abhivadetva catuddisa atthamsu seyyathapi mahanta aggikkhandha.

Accaya < accaya (i)

Atha kho uruvelakassapo jatilo tassa rattiya accayena yena bhagava tenupasankami,
upasankamitva bhagavantam etadavoca — ‘ ‘kalo, mahasamana, nitthitam bhattam. Ke nu kho te,
mahasamana, abhikkantaya rattiya abhikkantavanna kevalakappam vanasandam obhasetva yena
tvam tenupasankamimsu, upasankamitva tam abhivadetva catuddisa atthamsu ‘‘seyyathapi
mahanta aggikkhandha’’ti. ‘‘Ete kho, kassapa, cattaro maharajano yenaham ten’upasankamimsu
dhammassavanaya’’ti.

Then the Blessed One stayed in a certain woodland grove near the hermitage of the
matted hair ascetic Uruvelakassapa. Then the four Great Kings, having illumined the entire
woodland grove on a glorious night with glorious colour, approached the Blessed One; having
approached, having greeted the Blessed One, they stood at the four quarters like huge fires.

Then the matted hair ascetic Uruvelakassapa approached the Blessed One at the end of
that night, and having approached he spoke thus to the Blessed One: “It is time, great recluse, the
meal is ready. But now, who were these, great recluse, who, having illumined the entire
woodland grove during the glorious night with glorious colour, approached you and having
approached, having greeted you, stood at the four quarters like huge fires?”

“Kassapa, these were the four Great Kings who approached me in order to hear
dhamma.”
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Atha kho uruvelakassapassa jatilassa etadahosi — ‘‘mahiddhiko kho mahasamano
mahanubhavo, yatra hi nama cattaropi maharajano upasankamissanti dhammassavanaya, na
tveva ca kho araha yatha ahan”ti. Atha kho bhagava uruvelakassapassa jatilassa bhattam

bhufjitva tasmimyeva vanasande vihasi.
Dutiyam patihariyam.

Then it occurred to the matted hair ascetic Uruvelakassapa: “Truly the great recluse is of
great psychic power, of great might, in that the four Great Kings also approach him in order to
hear dhamma; but yet he is not a perfected one as I am.”

Then the Blessed One, having eaten the meal (offered by) the matted hair ascetic
Uruvelakassapa, stayed in that same woodland grove.

The Second Wonder

41. Atha kho sakko devanam-indo abhikkantaya rattiya abhikkantavanno kevalakappam
vanasandam obhasetva yena bhagava ten’upasankami, upasankamitva bhagavantam abhivadetva
ekamantam atthasi seyyathapi mahaaggikkhandho, purimahi vannanibhahi abhikkantataro ca
panitataro ca. Atha kho uruvelakassapo jatilo tassa rattiya accayena yena bhagava tenupasankami,
upasankamitva bhagavantam etadavoca — ‘ ‘kalo, mahasamana, nitthitam bhattam. Ko nu kho so,
mahasamana, abhikkantaya rattiya abhikkantavanno kevalakappam vanasandam obhasetva yena
tvam tenupasankami, upasankamitva tam abhivadetva ekamantam atthasi seyyathapi
mahaaggikkhandho, purimahi vannanibhahi abhikkantataro ca panitataro ca’’ti?

Then Sakka, Blessed One of the devas, having illumined the entire woodland grove on a
glorious night with glorious colour, approached the Blessed One; having approached, having
greeted the Blessed One, he stood at a respectful distance, like a huge fire, more glorious and
more superb than the former splendours of colour.

Then the matted hair ascetic Uruvelakassapa approached the Blessed One at the end of
that night, and having approached he spoke thus to the Blessed One: “It is time, great recluse, the
meal is ready. But now, who were these, great recluse, who, having illumined the entire
woodland grove during the glorious night with glorious colour, approached you and having
approached, having greeted you, stood at the four quarters like huge fires?”

““Eso kho, kassapa, sakko devanamindo yenaham tenupasankami dhammassavanaya’’ti.
Atha kho uruvelakassapassa jatilassa etadahosi — ‘‘mahiddhiko kho mahasamano mahanubhavo,
yatra hi nama sakkopi devanamindo upasankamissati dhammassavanaya, na tveva ca kho araha
yatha ahan”ti. Atha kho bhagava uruvelakassapassa jatilassa bhattam bhuiijitva tasmimyeva
vanasande vihasi.

Tatiyam patihariyam.
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“Kassapa, this was Sakka, Blessed One of the devas who approached me in order to hear
dhamma.” Then it occurred to the matted hair ascetic Uruvelakassapa: “Truly the great recluse is
of great psychic power, of great might, in that Sakka, Blessed One of the devas also approaches
him in order to hear dhamma; but yet he is not a perfected one as I am.”

Then the Blessed One, having eaten the meal (offered by) the matted hair ascetic
Uruvelakassapa, stayed in that same woodland grove.

The Third Wonder.

42. Atha kho brahma sahampati abhikkantaya rattiya abhikkantavanno kevalakappam
vanasandam obhasetva yena bhagava tenupasankami, upasankamitva bhagavantam abhivadetva
ekamantam atthasi seyyathapi mahaaggikkhandho, purimahi vannanibhahi abhikkantataro ca
panitataro ca. Atha kho uruvelakassapo jatilo tassa rattiya accayena yena bhagava tenupasankami,
upasankamitva bhagavantam etadavoca — ‘ ‘kalo, mahasamana, nitthitam bhattam. Ko nu kho so,
mahasamana, abhikkantaya rattiya abhikkantavanno kevalakappam vanasandam obhasetva yena
tvam tenupasankami, upasankamitva tam abhivadetva ekamantam atthasi seyyathapi
mahaaggikkhandho, purimahi vannanibhahi abhikkantataro ca panitataro ca’’ti?

Then Brahma Sahampati, having illumined the entire woodland grove on a glorious night
with glorious colour, approached the Blessed One; having approached, having greeted the
Blessed One, he stood at a respectful distance, like a huge fire, more glorious and more superb
than the former splendours of colour.

Then the matted hair ascetic Uruvelakassapa approached the Blessed One at the end of
that night, and having approached he spoke thus to the Blessed One: “It is time, great recluse, the
meal is ready. But now, who was that, great recluse, who, having illumined the entire woodland
grove during the glorious night with glorious colour, approached you and having approached,
having greeted you, stood at the four quarters like huge fires?”

‘“Eso kho, kassapa, brahma sahampati yenaham tenupasankami dhammassavanaya’’ti.
Atha kho uruvelakassapassa jatilassa etadahosi — ¢ ‘mahiddhiko kho mahasamano mahanubhavo,
yatra hi nama brahmapi sahampati upasankamissati dhammassavanaya, na tveva ca kho araha
yatha ahan”ti. Atha kho bhagava uruvelakassapassa jatilassa bhattam bhuiijitva tasmimyeva
vanasande vihasi.

Catuttham patihariyam.

“Kassapa, this was Brahma Sahampati, Blessed One of the devas who approached me in
order to hear dhamma.” Then it occurred to the matted hair ascetic Uruvelakassapa: “Truly the
great recluse is of great psychic power, of great might, in that Brahma Sahampati also
approaches him in order to hear dhamma; but yet he is not a perfected one as [ am.”

Then the Blessed One, having eaten the meal (offered by) the matted hair ascetic
Uruvelakassapa, stayed in that same woodland grove.
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The Fourth Wonder

43. Tena kho pana samayena uruvelakassapassa jatilassa mahayaiifio paccupatthito hoti,
kevalakappa ca angamagadha pahiitam khadantyam bhojaniyam adaya abhikkamitukama honti.

Atha kho uruvelakassapassa jatilassa etadahosi — ‘etarahi kho me mahayaififio
paccupatthito, kevalakappa ca angamagadha pahiitam khadantyam bhojantyam adaya
abhikkamissanti. Sace mahasamano mahajanakaye iddhipatihariyam karissati, mahasamanassa
labhasakkaro abhivaddhissati, mama labhasakkaro parihayissati. Aho niina mahasamano
svatanaya na agaccheyya’’ti.

Atha kho bhagava uruvelakassapassa jatilassa cetasa cetoparivitakkam affiaya
uttarakurum gantva tato pindapatam aharitva anotatta+dahe paribhufjitva tatth’eva divaviharam
akasi.

Now at that time a great sacrifice (made by) the matted hair ascetic Uruvelakassapa was
going forward, and the entire (population of) Anga and Magadha, taking abundant solid food and
soft food, wanted to go (to it)). Then it occurred to the matted hair ascetic Uruvelakassapa: “At
present my great sacrifice is going forward, and the entire (population of) Anga and Magadha,
taking abundant solid food and soft food, will come. If the great recluse does a wonder of
psychic power before the populace, the great recluse’s gains and honour will much increase, my
gains and honour will decline. Now the great recluse shall certainly not come to-morrow.” Then
the Blessed One, knowing by mind the reasoning in the mind of the matted hair ascetic
Uruvelakassapa, having gone to Uttarakuru, having fetched almsfood from there, having eaten it
by the Anotatta lake, took his midday rest there.

Atha kho uruvelakassapo jatilo tassa rattiya accayena yena bhagava ten’upasankami,
upasankamitva bhagavantam etadavoca — ‘‘kalo, mahasamana, nitthitam bhattam. Kim nu kho,
mahasamana, hiyyo nagamasi? Api ca mayam tam sarama — Kim nu kho mahasamano
nagacchatiti? Khadaniyassa ca bhojaniyassa ca te pativimso thapito”’ti.

Nanu te, kassapa, etadahosi — “““etarahi kho me mahayaifio paccupatthito, kevalakappa
ca angamagadha pahiitam khadaniyam bhojantyam adaya abhikkamissanti, sace mahasamano
mahajanakaye iddhipatihariyam karissati, mahasamanassa labhasakkaro abhivaddhissati, mama
labhasakkaro parihayissati, aho niina mahasamano svatanaya nagaccheyya’ti. So kho aham,
kassapa, tava cetasa cetoparivitakkam afifiaya uttarakurum gantva tato pindapatam aharitva
anotattadahe paribhufijitva tattheva divaviharam akasin”ti.

Atha kho uruvelakassapassa jatilassa etadahosi — ‘ ‘mahiddhiko kho mahasamano
mahanubhavo, yatra hi nama cetasapi cittam pajanissati, na tveva ca kho araha yatha ahanti.
Atha kho bhagava uruvelakassapassa jatilassa bhattam bhufjitva tasmimyeva vanasande vihasi.

Paficamam patihariyam.
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Then at the end of that night the matted hair ascetic Uruvelakassapa approached the
Blessed One; having approached, he spoke thus to the Blessed One: “It is time, great recluse, the
meal is ready. But why did you not come yesterday, great recluse? We thought of you however,
saying ‘How is it that the great recluse does not come?’ A portion of solid food and soft food
was put aside for you.”

“Now did it not occur to you, Kassapa, ‘At present my great sacrifice is going forward ...
Now the great recluse shall certainly not come to-morrow’? “So I, Kassapa, knowing by mind
the reasoning in your mind, having gone to Uttarakuru, having fetched almsfood from there,
having eaten it by the Anotatta lake, took my mid-day rest there.”

Then it occurred to the matted hair ascetic Uruvelakassapa, “Truly the great recluse is of
great psychic power, of great might, in that he also knows mind by mind; but yet he is not a
perfected one as I am.” Then the Blessed One, having eaten the meal (offered by) the matted hair
ascetic Uruvelakassapa, stayed in that same woodland grove.

The Fifth Wonder.
Sakra ajanati khanati

44. Tena kho pana samayena bhagavato pamsukiilam uppannam hoti. Atha kho
bhagavato etadahosi — ‘‘kattha nu kho aham pamsukiilam dhoveyyan™ti? Atha kho sakko
devanam-indo bhagavato cetasa cetoparivitakkam afnfiaya panina pokkharanim khanitva
bhagavantam etadavoca — ‘‘idha, bhante, bhagava pamsukiilam dhovati’ ti.

Atha kho bhagavato etadahosi — ‘ ‘kimhi nu kho aham pamsukiilam parimaddeyyanti?

Atha kho sakko devanamindo bhagavato cetasa cetoparivitakkamanfiaya mahatim silam
upanikkhipi — idha, bhante, bhagava pamsukiilam parimaddatti.

Ut+tarata alambati

Atha kho bhagavato etadahosi — ‘ ‘kimhi nu kho aham [aham pamsukiilam (ka.)] alambitva
uttareyyan”ti? Atha kho kakudhe adhivattha devata bhagavato cetasa cetoparivitakkam afifiaya
sakham onamesi — idha, bhante, bhagava alambitva uttaratuti.

Atha kho bhagavato etadahosi — ‘‘kimhi nu kho aham pamsukiilam vissajjeyyan”ti? Atha kho
sakko devanamindo bhagavato cetasa cetoparivitakkamafifiaya mahatim silam upanikkhipi — idha,
bhante, bhagava pamsukiilam vissajjetiiti.

Now at that time a rag-robe accrued to the Blessed One. Then it occurred to the Blessed
One: “Now where can [ wash the rag-robe?” Then Sakka, Blessed One of the devas, knowing by
mind the reasoning in the Blessed One’s mind, having dug a tank with his hand, spoke thus to the
Blessed One: “Blessed One, the Blessed One may wash the rag-robe here.” Then it occurred to
the Blessed One: “Now on what can I knead the rag-robe?” Then Sakka, Blessed One of the
devas, knowing by mind the reasoning in the Blessed One’s mind, having put down a large stone
near him, said: “Blessed One, the Blessed One may knead the rag-robe here.” Then it occurred to
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the Blessed One: “Now holding on to what can I come up from (the water)?”” Then a devata
inhabiting a kakudha (tree), knowing by mind the reasoning in the Blessed One’s mind, bent
down a bough, saying: “Blessed One, the Blessed One may come up from (the water) holding on
here.” Then it occurred to the Blessed One: “Now on what can I stretch out the rag-robe?” Then
Sakka, Blessed One of the devas, knowing by mind the reasoning in the Blessed One’s mind,
having put down a large stone near him said: “Blessed One, the Blessed One may stretch out the
rag-robe here”

Atha kho uruvelakassapo jatilo tassa rattiya accayena yena bhagava tenupasankami,
upasankamitva bhagavantam etadavoca — ‘‘kalo, mahasamana, nitthitam bhattam. Kim nu kho,
mahasamana, na ayam pubbe idha pokkharani, sa ayam idha pokkharani. Nayima sila pubbe
upanikkhitta. Kenima sila upanikkhitta? Nayimassa kakudhassa pubbe sakha onata, sayam sakha
onata’’ti.

Then the matted hair ascetic Uruvelakassapa approached the Blessed One at the end of
that night; having approached, he spoke thus to the Blessed One: “It is time, great recluse, the
meal is ready. But how is it, great recluse, that this tank was not here before, and now this tank is
here? Nor was this stone put down before. By whom was this stone put down? Nor was a bough
of this kakudha (tree) bent down before, and now this bough is bent down.” “Kassapa, a rag-robe
accrued to me here, and this occurred to me, Kassapa, ‘Now where can I wash the rag-robe?

“ldha me, kassapa, pamsukiilam uppannam ahosi. Tassa mayham, kassapa, etadahosi —
“‘kattha nu kho aham pamsukiilam dhoveyyan™ti?

Atha kho, kassapa, sakko devanamindo mama cetasa cetoparivitakkamaffiaya panina
pokkharanim khanitva mam etadavoca — ‘‘idha, bhante, bhagava pamsukiilam dhovatt’’ti.
Sayam kassapa a-manussena panina khanita pokkharani. Tassa mayham, kassapa, etadahosi —
“‘kimhi nu kho aham pamsukiilam parimaddeyyan”ti? Atha kho, kassapa, sakko devanamindo
mama cetasa cetoparivitakkamaninaya mahatim silam upanikkhipi — “‘idha, bhante, bhagava
pamsukiilam parimaddatii’’ti. Sayam kassapa amanussena upanikkhitta sila. Tassa mayham,
kassapa, etadahosi — ‘‘kimhi nu kho aham alambitva uttareyya’’nti? Atha kho, kassapa, kakudhe

adhivattha devata ja mama cetasa cetoparivitakkamagifiaya sakham onamesi — “‘idha, bhante,
BRaEaVaalambitvatarajitll Svayam aharahattho kakudho. Tassa mayham, kassapa,

etadahosi — ‘ ‘kimhi nu kho aham pamsukiilam vissajjeyyan”ti? Atha kho, kassapa, sakko
devanamindo mama cetasa cetoparivitakkamafinaya mahatim silam upanikkhipi — “‘idha, bhante,
bhagava pamsukiilam vissajjett’’ti. Sayam kassapa amanussena upanikkhitta silati.

Then, Kassapa, Sakka, Blessed One of the devas, knowing by mind the reasoning in my
mind, having dug a tank with his hand, spoke thus to me: ‘Blessed One, the Blessed One may
wash the rag-robe here.” So this tank was dug by the hand of a non-human being. Then this
occurred to me, Kassapa, ‘Now on what can I knead the rag-robe? ... So this stone was put by a
non-human being. Then this occurred to me, Kassapa, ‘Now holding on to what can I come up
out of (the water)?’ Then, Kassapa, a devata ... said: ‘Blessed One, the Blessed One may come
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up from (the water) holding on here.” So this kakudha (tree) was a hold for my hand. Then this
occurred to me, Kassapa, ‘Now on what can I stretch out the rag-robe?” Then Sakka, Blessed
One of the devas ... So this stone was put by a non-human being.”

Atha kho uruvelakassapassa jatilassa etadahosi — ‘‘mahiddhiko kho mahasamano
mahanubhavo, yatra hi nama sakkopi devanam indo veyyavaccam Karissati, na tveva ca kho
araha yatha ahan”ti. Atha kho bhagava uruvelakassapassa jatilassa bhattam bhufjitva
tasmimyeva vanasande vihasi.

Then it occurred to the matted hair ascetic Uruvelakassapa: “Truly the great recluse is of
great psychic power, of great might, in that Sakka, Blessed One of the devas, does him a service;
but yet he is not a perfected one as I am.” Then the Blessed One, having eaten the meal (offered
by) the matted hair ascetic Uruvelakassapa, stayed in that same woodland grove.

Atha kho uruvelakassapo jatilo tassa rattiya accayena yena bhagava tenupasankami,
upasankamitva bhagavato kalam arocesi — ‘kalo, mahasamana, nitthitam bhattanti.

‘“‘Gaccha tvam, kassapa, ayam’ahan”ti uruvelakassapam jatilam uyyojetva | yaya
jambuya ‘jambudipo’ pafnfiayati, tato phalam gahetva pathamataram agantva agyagare nisidi.
Addasa kho uruvelakassapo jatilo bhagavantam agyagare nisinnam, disvana bhagavantam
etadavoca — ‘‘katamena tvam, mahasamana, maggena agato? Aham taya pathamataram pakkanto,

S0 tvam pathamataram agantva agyagare nisinno’’ti.

“‘Idhaham, kassapa, tam uyyojetva yaya jambuya ‘jambudipo’ pafifidyati, tato phalam
gahetva pathamataram agantva agyagare nisinno. Idam kho, kassapa, jambuphalam
vannasampannam gandhasampannam rasasampannam. Sace akankhasi paribhufija’’ti.

‘‘Alam, mahasamana, tvamyeva tam arahasi, tvamyeva tam paribhufijahi’’ti.

Then the matted hair ascetic Uruvelakassapa approached the Blessed One at the end of
that night; having approached, he announced the time to the Blessed One, saying: “It is time,
great recluse, the meal is ready.” “You go on, Kassapa, I am coming along,” and having
dismissed the matted hair ascetic Uruvelakassapa, having plucked a fruit from a rose-apple tree,
after which this Land of the Rose-apples is named, he sat down in the fire-room, having arrived
first.

The matted hair ascetic Uruvelakassapa saw the Blessed One sitting in the fire-room;
seeing him he spoke thus to the Blessed One: “By what way have you come, great recluse? I set
out before you, but you are sitting in the fire-room, having arrived first.” “Now I, Kassapa,
having dismissed you, having plucked a fruit from a rose-apple tree, after which this Land of the
Rose-apples is named, am sitting in the fire-room, having arrived first. Truly, Kassapa, this rose-
apple fruit is full of colour, full of scent, full of flavor; if you like, do eat it.” “No, great recluse,
you alone are worthy of it, you alone eat it.”
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Atha kho uruvelakassapassa jatilassa etadahosi — ‘‘mahiddhiko kho mahasamano
mahanubhavo, yatra hi nama mam pathamataram uyyojetva yaya jambuya ‘jambudipo’
pafinayati, tato phalam gahetva pathamataram agantva agyagare nisidissati, na tveva ca kho araha
yatha ahan”ti. Atha kho bhagava uruvelakassapassa jatilassa bhattam bhunjitva tasmimyeva
vanasande vihasi.

Then it occurred to the matted hair ascetic Uruvelakassapa: “Truly the great recluse is of
great psychic power, of great might, in that having dismissed me first ... he sat down in the fire-
room, having arrived first; but yet he is not a perfected one as I am.” Then the Blessed One,
having eaten the meal (offered by) the matted hair ascetic Uruvelakassapa, stayed in that same
woodland grove.

45. Atha kho uruvelakassapo jatilo tassa rattiya accayena yena bhagava tenupasankami,
upasankamitva bhagavato kalam arocesi — ‘‘kalo, mahasamana, nitthitam bhattanti. Gaccha
tvam, kassapa, ayamahanti uruvelakassapam jatilam uyyojetva yaya jambuya ‘jambudipo’
pafifidyati, tassa avidiire ambo...pe... tassa avidire amalaki...pe... tassa avidire haritaki...pe...
tavatimsam gantva paricchattakapuppham gahetva pathamataram agantva agyagare nisidi.

Then the matted hair ascetic Uruvelakassapa approached the Blessed One at the end of
that night; having approached he announced the time to the Blessed One, saying: “It is time,
great recluse, the meal is ready.” “You go on, Kassapa, I am coming along,” and having
dismissed the matted hair ascetic Uruvelakassapa, and having plucked a mango fruit not far from
the rose-apple tree, after which this Land of the Rose-apples is named ... having plucked a fruit
of emblic myrobalan not far from the mango tree ... having plucked a fruit of yellow myrobalan
not far from the emblic myrobalan, having gone to the Thirty, having plucked a flower from the
Coral Tree, he sat down in the fire-room, having arrived first.

Addasa kho uruvelakassapo jatilo bhagavantam agyagare nisinnam, disvana bhagavantam
etadavoca — ‘‘katamena tvam, mahasamana, maggena agato? Aham taya pathamataram pakkanto,
so tvam pathamataram agantva agyagare nisinno’’ti. ‘‘Idhaham, kassapa, tam uyyojetva
tavatimsam gantva paricchattakapuppham gahetva pathamataram agantva agyagare nisinno.

Idam kho, kassapa, paricchattakapuppham vannasampannam gandhasampannam [sugandhikam
(ka.)]. (Sace akankhasi ganha’’ti. ‘‘Alam, mahasamana, tvamyeva tam arahasi, tvamyeva tam
ganha’’ti) [( ) si. sya. potthakesu natthi].

The matted hair ascetic Uruvelakassapa saw the Blessed One sitting in the fire-room, and
seeing him he spoke thus to the Blessed One: “By what way have you come, great recluse? I set
out before you, but you are sitting in the fire-room, having arrived first.” “Now I, Kassapa,
having dismissed you, having gone to the Thirty, having plucked a flower from the Coral Tree,
am sitting in the fire-room, having arrived first. Truly, Kassapa, this flower of the Coral Tree is
full of colour, full of scent; if you like, do take it.” “No, great recluse, you alone are worthy of it,
you alone take it.”
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Atha kho uruvelakassapassa jatilassa etadahosi — ‘ ‘mahiddhiko kho mahasamano
mahanubhavo, yatra hi nama mam pathamataram uyyojetva tavatimsam gantva
paricchattakapuppham gahetva pathamataram agantva agyagare nisidissati, na tveva ca kho araha
yatha ahan”ti.

Then it occurred to the matted hair ascetic Uruvelakassapa: “Truly the great recluse is of
great psychic power, of great might, in that having dismissed me first, having gone to the Thirty,
having plucked a flower from the Coral Tree, he is sitting in the fire-room, having arrived first;
but yet he is not a perfected one as [ am.”

46. Tena kho pana samayena te jatila aggim paricaritukama na sakkonti katthani
phaletum. Atha kho tesam jatilanam etadahosi — ‘‘nissamsayam kho mahasamanassa
iddhi&anubhavo, yatha mayam na sakkoma katthani phaletunti.

Atha kho bhagava uruvelakassapam jatilam etadavoca — ‘‘phaliyantu, kassapa,
katthani’’ti. “‘Phaliyantu, mahasamana’’ti. Sakid-eva pafica katthasatani phaliyimsu.

Atha kho uruvelakassapassa jatilassa etadahosi — ‘ ‘mahiddhiko kho mahasamano
mahanubhavo, yatra hi nama katthanipi phaliyissanti, na tveva ca kho araha yatha ahan™ti.

Now at that time these matted hair ascetics, wanting to tend the (sacred) fires, were
unable to chop sticks. Then it occurred to these matted hair ascetics: “Doubtless it is (owing t0)
the psychic might of the great recluse that we are unable to chop sticks.” Then the Blessed One
spoke thus to the matted hair ascetic Uruvelakassapa: “Kassapa, let sticks be chopped.” “Let
them be chopped, great recluse.” Five hundred sticks were chopped simultaneously. Then it
occurred to the matted hair ascetic Uruvelakassapa: “Truly the great recluse is of great psychic
power, of great might, in that also sticks are chopped; but yet he is not a perfected one as I am.”

47. Tena kho pana samayena te jatila aggim paricaritukama na sakkonti aggim ujjaletum
[jaletum (s1.), ujjalitum (ka.)]. Atha kho tesam jatilanam etadahosi — ‘ ‘nissamsayam kho
mahasamanassa iddhanubhavo, yatha mayam na sakkoma aggim ujjaletun”ti. Atha kho bhagava
uruvelakassapam jatilam etadavoca — ‘ ‘ujjaliyantu, kassapa, aggi’’ti. ‘‘Ujjaliyantu,
mahasamana’’ti. Sakideva pafica aggisatani ujjaliyimsu. Atha kho uruvelakassapassa jatilassa
etadahosi — ‘‘mahiddhiko kho mahasamano mahanubhavo, yatra hi nama aggipi ujjaliyissanti, na
tveva ca kho araha yatha ahan™ti.

Now at that time these matted hair ascetics, wanting to tend the (sacred) fires, were
unable to kindle the fires. Then it occurred to these matted hair ascetics: “Doubtless ... unable to
kindle the fires.” Then the Blessed One spoke thus to the matted hair ascetic Uruvelakassapa:
“Kassapa, let the fires be kindled.” “Let them be kindled, great recluse.” Five hundred fires were
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kindled simultaneously ... “... in that also the fires are kindled; but yet he is not a perfected one
as [ am.”

48. Tena kho pana samayena te jatila aggim paricaritva na sakkonti aggim vijjhapetum.
Atha kho tesam jatilanam etadahosi — ‘‘nissamsayam kho mahasamanassa iddhanubhavo, yatha
mayam na sakkoma aggim vijjhapetun”ti. Atha kho bhagava uruvelakassapam jatilam
etadavoca — ‘‘vijjhayantu, kassapa, aggi’’ti. ‘‘Vijjhayantu, mahasamana’’ti. Sakideva pafica
aggisatani vijjhayimsu. Atha kho uruvelakassapassa jatilassa etadahosi — ‘‘mahiddhiko kho
mahasamano mahanubhavo, yatra hi nama aggipi vijjhayissanti, na tveva ca kho araha yatha
ahan™ti.

Now at that time these matted hair ascetics, having tended the fires, were unable to
extinguish the fires. ... The five hundred fires were extinguished simultaneously ... “... in Othat
also the fires are extinguished; but yet he is not a perfected one as [ am.”

Hemantika himanta najja

49. Tena kho pana samayena te jatila sitasu hemantikasu rattisu antara atthakasu
himapatasamaye najja nerafijaraya ummujjantipi, nimujjantipi, ummujjana-nimujjanampi karonti.
Atha kho bhagava paficamattani mandamukhi-satani abhinimmini, yattha te jatila uttaritva
visibbesum.

Atha kho tesam jatilanam etadahosi — ‘‘nissamsayam kho mahasamanassa iddhanubhavo,
yathayima mandamukhiyo nimmita’’ti. Atha kho uruvelakassapassa jatilassa etadahosi —
‘‘mahiddhiko kho mahasamano mahanubhavo, yatra hi nama tava bahii mandamukhiyopi
abhinimminissati, na tveva ca kho araha yatha ahan™ti.

Now at that time on the cold winter nights between the eights in a time of snowfall these
matted hair ascetics were plunging into the river Nerafijara, then emerging and repeatedly
plunging in and out. Then the Blessed One created as many as five hundred fire-vessels just
where these matted hair ascetics, having come up from (the river), warmed themselves.

Then it occurred to these matted hair ascetics: “Doubtless it is (owing to) the psychic
might of the great recluse that these fire-vessels are created.” Then it occurred to the matted hair
ascetic Uruvelakassapa: “Truly the great recluse is of great psychic power, of great might, in that
he can create these fire-vessels; but yet he is not a perfected one as [ am.”

50. Tena kho pana samayena maha akalamegho pavassi, maha udakavahako safijayi.
Yasmim padese bhagava viharati, so padeso udakena otthato hoti. Atha kho bhagavato
etadahosi — ‘‘yamniinaham samanta udakam ussaretva majjhe renuhataya bhiimiya
cankameyyan”ti. Atha kho bhagava samanta udakam ussaretva majjhe renuhataya bhimiya
cankami.
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Now at that time a great rain fell out of the proper season, and a great flood resulted. The
Blessed One was staying in a place which became inundated by water. Then it occurred to the
Blessed One: “Now suppose that I, having made the water recede all round, should pace up and
down in the middle on dust-covered ground?” Then the Blessed One, having made the water
recede all round, paced up and down in the middle on dust-covered ground.

Atha kho uruvelakassapo jatilo — “ma h’eva kho mahasamano udakena viilho ahost™ti
navaya sambahulehi jatilehi saddhim yasmim padese bhagava viharati tam padesam agamasi.
Addasa kho uruvelakassapo jatilo bhagavantam samanta udakam ussaretva majjhe renuhataya
bhiimiya cankamantam, disvana bhagavantam etadavoca — ‘‘idam nu tvam, mahasamana’’ti?
“‘Ayam aham asmi, kassapa’’ti bhagava vehasam abbhuggantva navaya paccutthasi. Atha kho
uruvelakassapassa jatilassa etadahosi — ‘‘mahiddhiko kho mahasamano mahanubhavo, yatra hi
nama udakampi na pavahissati [nappasahissati (s1.)], na tveva ca kho araha yatha ahanti.

Then the matted hair ascetic Uruvelakassapa, thinking: “I hope that the great recluse has
not been carried away by the water,” went together with a boat and many matted hair ascetics to
that place where the Blessed One was staying. The matted hair ascetic Uruvelakassapa saw the
Blessed One who, having made the water recede all round, was pacing up and down in the
middle on dust-covered ground, and seeing him he spoke thus to the Blessed One: “Is it indeed
you who are here, great recluse?” “It is I, Kassapa,” and the Blessed One having risen above the
ground, placed himself in the boat. Then it occurred to the matted hair ascetic Uruvelakassapa:
“Truly the great recluse is of great psychic power, of great might, in that also the water does not
carry him away; but yet he is not a perfected one as I am.”

51. Atha kho bhagavato etadahosi — “‘cirampi kho imassa moghapurisassa evam
bhavissati — ‘mahiddhiko kho mahasamano mahanubhavo, na tveva ca kho araha yatha ahan™ti;
yamniinaham imam jatilam samvejeyyan”ti. Atha kho bhagava uruvelakassapam jatilam
etadavoca — ‘‘n’eva ca kho tvam, kassapa, araha, napi arahatta-magga-samapanno. Sapi te
patipada natthi, yaya [patipadaya] tvam araha va assasi, arahattamaggam va samapanno’’ti.

Then it occurred to the Blessed One: “Now, for a long time it will occur to this foolish
man, ‘Truly the great recluse is of great psychic power, of great might; but yet he is not a
perfected one as [ am.” Now, suppose I should deeply stir this matted hair ascetic?”” Then the
Blessed One spoke thus to the matted hair ascetic Kassapa of Uruvela: “Neither are you, Kassapa,
a perfected one nor have you entered on the way to perfection, and that course is not for you by
which you either could be a perfected one or could have entered on the way to perfection.”

Atha kho uruvelakassapo jatilo bhagavato padesu sirasa nipatitva bhagavantam
etadavoca — ‘‘labheyyaham, bhante, bhagavato santike pabbajjam, labheyyam upasampadanti.

Tvam kho’si, kassapa, paficannam jatila-satanam nayako vinayako aggo pamukho
pamokkho. Tepi tava apalokehi, yatha te mafifiissanti tatha te karissantiti. Atha kho
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uruvelakassapo jatilo yena te jatila tenupasankami, upasankamitva te jatile etadavoca —
“‘icchami’aham, bho, mahasamane brahmacariyam caritum, yatha bhavanto mafifianti tatha
karontdi’’ti.

“‘Cirapatika mayam, bho, mahasamane abhippasanna. Sace bhavam mahasamane
brahmacariyam carissati, sabb’eva mayam mahasamane brahmacariyam carissama’’ti.

Then the matted hair ascetic Kassapa of Uruvela, having inclined his head to the Blessed
One’s feet, spoke thus to the Blessed One: “Blessed One, may | receive the going forth in the
Blessed One’s presence, may I receive ordination?” “It is you, Kassapa, who are leader, guide,
highest, chief, head of five hundred matted hair ascetics; do consult these so that they can do
what they think (right).” Then the matted hair ascetic Kassapa of Uruvela approached these
matted hair ascetics; having approached, he spoke thus to these matted hair ascetics: “I want,
good sirs, to fare the Brahma-faring under the great recluse; let the revered sirs do what they
think (right).”

“For a long time we, good sir, have been much pleased by the great recluse; if, revered
sir, you will fare the Brahma-faring under the great recluse, all of us will fare the Brahma-faring
under the great recluse.”

Atha kho te jatila kesa-missam jatamissam kharikaja-missam aggihuta-missam udake
pavahetva yena bhagava ten’upasankamimsu, upasankamitva bhagavato padesu sirasa nipatitva
bhagavantam etadavocum — ‘‘labheyyama mayam, bhante, bhagavato santike pabbajjam,
labheyyama upasampadan’ti. ‘‘Etha bhikkhavo’’ti bhagava avoca — ‘‘svakkhato dhammo,

caratha brahmacariyam samma dukkhassa antakiriyaya’’ti. Sa’va tesam ayasmantanam
upasampada ahosi.

Then these matted hair ascetics, having let their hair, their braids, their bundles on the
carrying-poles, their implements for fire-worship be carried away all mixed up in the water,
approached the Blessed One; having approached, having inclined their heads to the Blessed
One’s feet, they spoke thus to the Blessed One: “Blessed One, may we receive the going forth in
the Blessed One’s presence, may we receive ordination?” “Come, monks,” the Blessed One said,
“well taught is dhamma fare the Brahma-faring for making an utter end of ill.”” So this came to
be these venerable ones’ ordination.

52. Addasa kho nadikassapo jatilo kesamissam jatamissam kharikajamissam
aggihutamissam udake vuyhamane, disvana’ssa etadahosi — ‘ma h’eva me bhatuno upasaggo
ahos1’’ti. Jatile pahesi — gacchatha me bhataram janathati. Samafca tihi jatilasatehi saddhim
yenayasma uruvelakassapo ten’upasankami, upasankamitva ayasmantam uruvelakassapam
etadavoca — ‘‘idam nu kho, kassapa, seyyo’’ti? ‘‘Am’avuso, idam seyyo’ ti.

The matted hair ascetic Kassapa of the River saw the hair the braids, the bundles on the
carrying-poles, the implements for fire-worship being carried away all mixed up in the water;
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seeing this, it occurred to him: “I hope my brother is not in danger,” and he dispatched matted
hair ascetics saying: “Go and find out about my brother,” and he himself with his three hundred
matted hair ascetics approached the venerable Kassapa of Uruvela; having approached he spoke
thus to the venerable Kassapa of Uruvela: “Is this better, Kassapa?”

“Yes, friend, this is better.”

Atha kho te jatila kesamissam jatamissam kharikajamissam aggihutamissam udake
pavahetva yena bhagava tenupasankamimsu, upasankamitva bhagavato padesu sirasa nipatitva
bhagavantam etadavocum — ‘‘labheyyama mayam, bhante, bhagavato santike pabbajjam,
labheyyama upasampadan’ti. ‘‘Etha bhikkhavo’’ti bhagava avoca — ‘‘svakkhato dhammo,
caratha brahmacariyam samma dukkhassa antakiriyaya’’ti. Sava tesam ayasmantanam
upasampada ahosi.

Then these matted hair ascetics having let their hair, their braids, their bundles on the
carrying-poles, their implements for fire-worship be carried away all mixed up in the water,
approached the Blessed One; having approached, having inclined their heads to the Blessed
One’s feet, they spoke thus to the Blessed One: “Blessed One, may we receive the going forth in
the Blessed One’s presence, may we receive ordination?” “Come, monks,” the Blessed One said,
“well taught is dhamma fare the Brahma-faring for making an utter end of ill.” So this came to
be these venerable ones’ ordination.

53. Addasa kho gayakassapo jatilo kesamissam jatamissam kharikajamissam
aggihutamissam udake vuyhamane, disvanassa etadahosi — ‘‘maheva me bhatinam upasaggo
ahos1’’ti. Jatile pahesi — gacchatha me bhataro janathati. Samafica dvihi jatilasatehi saddhim
yenayasma uruvelakassapo tenupasankami, upasankamitva ayasmantam uruvelakassapam

etadavoca — ¢‘idam nu kho, kassapa, seyyo’’ti? ‘‘Amavuso, idam seyyo’ ti.

The matted hair ascetic Kassapa of Gaya saw the hair, the braids, the bundles on the
carrying-poles, the implements for fire-worship being carried away all mixed up in the water;
seeing this, it occurred to him: “I hope my brothers are not in danger,” and he dispatched matted
hair ascetics, saying: “Go and find out about my brothers,” and he himself with his two hundred
matted hair ascetics approached the venerable Kassapa of Uruvela; having approached, he spoke
thus to the venerable Kassapa of Uruvela: “Is this better, Kassapa?”

“Yes, friend, this is better.”

Atha kho te jatila kesamissam jatamissam kharikajamissam aggihutamissam udake
pavahetva yena bhagava tenupasankamimsu, upasankamitva bhagavato padesu sirasa nipatitva
bhagavantam etadavocum — ‘‘labheyyama mayam, bhante, bhagavato santike pabbajjam,
labheyyama upasampadan’ti. ‘‘Etha bhikkhavo’’ti bhagava avoca — ‘svakkhato dhammo,

caratha brahmacariyam samma dukkhassa antakiriyaya’’ti. Sava tesam ayasmantanam
upasampada ahosi.
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Then these matted hair ascetics, having let their hair, their braids, their bundles on the
carrying-poles, their implements for fire-worship be carried away all mixed up in the water,
approached the Blessed One; having approached, having inclined their heads to the Blessed
One’s feet, they spoke thus to the Blessed One: “Blessed One, may we receive the going forth in
the Blessed One’s presence, may we receive ordination?” “Come, monks,” the Blessed One said,
“well taught is dhamma, fare the Brahma-faring for making an utter end of ill.” So this came to
be these venerable ones’ ordination.

Bhagavato adhitthanena pafica katthasatani na phaliyimsu, phaliyimsu; aggi na
ujjaliyimsu, ujjaliyimsu; na vijjhayimsu, vijjhayimsu; paficamandamukhisatani abhinimmini.
Etena nayena addhuddhapatihariyasahassani honti.

Through the Blessed One’s psychic resolution, five hundred fire-sticks could not be
chopped, (and) were chopped; fires could not be kindled (and) were kindled; could not be
extinguished (and) were extinguished; five hundred fire-vessels were created. In this way there
came to be three thousand five hundred marvels.

54. Atha kho bhagava uruvelayam yathabhirantam viharitva yena gayasisam tena
pakkami mahata bhikkhusanghena saddhim bhikkhusahassena sabbeh’eva puranajatilehi. Tatra
sudam bhagava gayayam viharati gayasise saddhim bhikkhusahassena.

Tatra kho bhagava bhikkhii amantesi —

Then the Blessed One, having stayed at Uruvela for as long as he found suiting, set out
on tour for Gaya Head together with a large Order of monks, with all those same thousand
monks who had formerly been matted hair ascetics. Then the Blessed One stayed near Gaya at
Gaya Head together with the thousand monks.

And there the Blessed One addressed the monks, saying:

‘“‘Sabbam, bhikkhave, adittam. Kifica, bhikkhave, sabbam adittam? Cakkhu adittam, ripa
aditta, cakkhuvifinanam adittam, cakkhusamphasso aditto, yamidam cakkhusamphassapaccaya
uppajjati vedayitam sukham va dukkham va adukkhamasukham va tampi adittam. Kena adittam?
Ragaggina dosaggina mohaggina adittam, jatiya jaraya maranena sokehi paridevehi dukkhehi
domanassehi upayasehi adittanti vadami.

“Monks, everything is burning. And what, monks, is everything that is burning? The eye,
monks, is burning, material shapes are burning, consciousness through the eye is burning,
impingement on the eye is burning, in other words the feeling which arises from impingement on
the eye, be it pleasant or painful or neither painful nor pleasant, that too is burning. With what is
it burning? I say it is burning with the fire of passion, with the fire of hatred, with the fire of
stupidity; it is burning because of birth, ageing, dying, because of grief, sorrow, suffering,
lamentation and despair.
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Sotam adittam, sadda aditta, sotavifiianam adittam, sotasamphasso aditto, yamidam
sotasamphassapaccaya uppajjati vedayitam sukham va dukkham va adukkhamasukham va tampi
adittam. Kena adittam? Ragaggina dosaggina mohaggina adittam, jatiya jaraya maranena sokehi
paridevehi dukkhehi domanassehi upayasehi adittanti vadami.

Ghanam adittam, gandha aditta, ghanavififianam adittam, ghanasamphasso aditto,
yamidam ghanasamphassapaccaya uppajjati vedayitam sukham va dukkham va
adukkhamasukham va tampi adittam. Kena adittam? Ragaggina dosaggina mohaggina adittam,
jatiya jaraya maranena sokehi paridevehi dukkhehi domanassehi upayasehi adittanti vadami.

Jivha aditta, rasa aditta, jivhaviifianam adittam jivhasamphasso aditto, yamidam
jivhasamphassapaccaya uppajjati vedayitam sukham va dukkham va adukkhamasukham va
tampi adittam. Kena adittam? Ragaggina dosaggina mohaggina adittam, jatiya jaraya maranena
sokehi paridevehi dukkhehi domanassehi upayasehi adittanti vadami.

Kayo aditto, photthabba aditta, kayavifinanam adittam kayasamphasso aditto, yamidam
kayasamphassapaccaya uppajjati vedayitam sukham va dukkham va adukkhamasukham va tampi
adittam. Kena adittam? Ragaggina dosaggina mohaggina adittam, jatiya jaraya maranena sokehi
paridevehi dukkhehi domanassehi upayasehi adittanti vadami.

Mano aditto, dhamma aditta, manovififianam adittam manosamphasso aditto, yamidam
manosamphassapaccaya uppajjati vedayitam sukham va dukkham va adukkhamasukham va
tampi adittam. Kena adittam? Ragaggina dosaggina mohaggina adittam, jatiya jaraya maranena
sokehi paridevehi dukkhehi domanassehi upayasehi adittanti vadami.

“The ear is burning, sounds are burning ... the nose is burning, odours are burning ... the
tongue is burning, tastes are burning ... the body is burning, tangible objects are burning ...the
mind is burning, mental states are burning, consciousness through the mind is burning,
impingement on the mind is burning, in other words the feeling which raises through
impingement on the mind, be it pleasant or painful or neither painful nor pleasant, that too is
burning. With what is it burning? I say it is burning with the fire of passion, with the fire of
hatred, with the fire of stupidity; it is burning because of birth, ageing, dying, because of grief,
sorrow, suffering, lamentation and despair.

‘““Evam passam, bhikkhave, sutava ariyasavako cakkhusmimpi nibbindati, ripesupi
nibbindati, cakkhuvifinanepi nibbindati, cakkhusamphassepi nibbindati, yamidam
cakkhusamphassapaccaya uppajjati vedayitam sukham va dukkham va adukkhamasukham va,
tasmimpi nibbindati. Sotasmimpi nibbindati, saddesupi nibbindati...pe... ghanasmimpi
nibbindati, gandhesupi nibbindati...pe... jivhayapi nibbindati, rasesupi nibbindati...pe...
kayasmimpi nibbindati, photthabbesupi nibbindati...pe... manasmimpi nibbindati, dhammesupi
nibbindati, manovifinanepi nibbindati, manosamphassepi nibbindati, yamidam
manosamphassapaccaya uppajjati vedayitam sukham va dukkham va adukkhamasukham va
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tasmimpi nibbindati, nibbindam virajjati, viraga vimuccati, vimuttasmim vimuttamiti fianam hoti.
Khina jati, vusitam brahmacariyam, katam karaniyam, naparam itthattayati pajanati’’ti.

Imasmifica pana veyyakaranasmim bhafifiamane / tassa bhikkhusahassassa anupadaya
asavehi cittani vimuccimsu.

Adittapariyayasuttam nitthitam.
Uruvelapatihariyam tatiyabhanavaro nitthito.

“Seeing this, monks, the instructed disciple of the ariyans disregards the eye and he
disregards material shapes and he disregards consciousness through the eye and he disregards
impingement on the eye, in other words the feeling which arises from impingement on the eye,
be it pleasant or painful or neither painful nor pleasant, that too he disregards. And he disregards
the ear and he disregards sounds, and he disregards the nose and he disregards odours, and he
disregards the tongue and he disregards tastes, and he disregards the body and he disregards
tangible objects, and he disregards the mind and he disregards mental states and he disregards
consciousness through the mind and he disregards impingement on the mind, in other words the
feeling that arises from impingement on the mind, be it pleasant or painful or neither painful nor
pleasant, that too he disregards; disregarding, he is dispassionate; through dispassion he is freed;
in freedom the knowledge comes to be, ‘I am freed’, and he comprehends: Destroyed is birth,
lived is the Brahma-faring, done is what was to be done, there is no more of being such or such.”

And while this discourse was being uttered, the minds of these thousand monks were
freed from the cankers without grasping.

Told is the Disquisition on Burning.
Told is the Third Portion for Repeating: the Wonder(s) at Uruvela.

13. Bimbisarasamagamakatha

55. Atha kho bhagava gayasise yathabhirantam viharitva yena rajagaham tena carikam
pakkami, mahata bhikkhusanghena saddhim bhikkhusahassena sabbeh’eva puranajatilehi. Atha
kho bhagava anupubbena carikam caramano yena rajagaham tadavasari. Tatra sudam bhagava
rajagahe viharati latthivane [latthivanuyyane (sya.)] suppatitthe cetiye. Assosi kho raja magadho
seniyo bimbisaro — ‘samano khalu bho gotamo sakyaputto sakyakula pabbajito rajagaham
anuppatto rajagahe viharati latthivane suppatitthe cetiye.’

On Bimbisara’s gathering

Then the Blessed One, having stayed at Gaya Head for as long as he found suiting, set
out on tour for Rajagaha together with the large Order of monks, with all those same thousand
monks who had formerly been matted hair ascetics. Then the Blessed One, walking on tour, in
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due course arrived at Rajagaha. The Blessed One stayed there at Rajagaha in the Palm Grove
pleasure ground in the Supatittha shrine. Then King Seniya Bimbisara of Magadha heard:
“Verily, the recluse Gotama, the son of the Sakyans, who has gone forth from the Sakyan clan,
has reached Rajagaha and is staying at Rajagaha in the Palm Grove pleasure ground in the
Supatittha shrine. abbhuggata

Tam kho pana bhagavantam gotamam evam kalyano kittisaddo abbhuggato — itipi so
bhagava araham sammasambuddho vijjacaranasampanno sugato lokavida anuttaro
purisadammasarathi sattha devamanussanam buddho bhagava. So imam lokam sadevakam
samarakam sabrahmakam /sa+ssamanabrahmanim pajam sadevamanussam/ sayam abhifinaya
sacchikatva pavedeti. SO dhammam deseti adikalyanam majjhekalyanam pariyosanakalyanam sa
+attham sa+byafjanam / kevalaparipunnam parisuddham brahmacariyam pakaseti. Sadhu kho
pana tathartipanam arahatam dassanam hotiti.

A lovely reputation has gone forth concerning the Blessed One Gotama, thus: He is
indeed Blessed One, perfected one, fully enlightened one, endowed with knowledge and conduct,
well-farer, knower of the worlds, unrivalled charioteer of men to be tamed, teacher of devas and
mankind, enlightened one, Blessed One. Having realised them by his own super-knowledge, he
makes known this world with its devas, with its Maras, with its Brahmas, creatures with devas
and men, with recluses and brahmins. He teaches dhamma, lovely at the beginning, lovely in the
middle, lovely at the ending. He explains with the spirit and the letter the Brahma-faring
completely fulfilled and wholly pure. Good indeed it were to see perfected ones like this.”

Atha kho raja magadho seniyo bimbisaro dvadasa-nahutehi [dvadasaniyutehi (yojana)]
magadhikehi brahmana gahapatikehi parivuto yena bhagava ten’upasankami, upasankamitva
bhagavantam abhivadetva ekamantam nisidi. parivarati

Tepi kho dvadasanahuta magadhika brahmanagahapatika appekacce bhagavantam
abhivadetva ekamantam nisidimsu, appekacce bhagavata saddhim sammodimsu, sammodaniyam
katham saraniyam vitisaretva ekamantam nisidimsu, appekacce yena bhagava tenafijalim
panametva ekamantam nisidimsu, appekacce bhagavato santike namagottam savetva ekamantam
nisidimsu, appekacce tunhibhiita ekamantam nisidimsu.

Then King Seniya Bimbisara of Magadha, surrounded by twelve myriad brahmins and
householders of Magadha, approached the Blessed One; having approached, having greeted the
Blessed One, he sat down at a respectful distance. Then some of these twelve myriad brahmins
and householders of Magadha having greeted the Blessed One, sat down at a respectful distance;
some exchanged greetings with the Blessed One, and having exchanged greetings of friendliness
and courtesy, they sat down at a respectful distance; some having saluted the Blessed One with
joined palms, sat down at a respectful distance; some having shouted out their name and clan
before the Blessed One, sat down at a respectful distance; some having become silent, sat down
at a respectful distance.
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Atha kho tesam dvadasanahutanam magadhikanam brahmanagahapatikanam etadahosi —
“‘kim nu kho mahasamano uruvelakassape brahmacariyam carati, udahu uruvelakassapo
mahasamane brahmacariyam carati’’ti? Atha kho bhagava tesam dvadasanahutanam
magadhikanam brahmanagahapatikanam cetasa cetoparivitakkam afifiaya ayasmantam
uruvelakassapam gathaya ajjhabhasi —

Then it occurred to those twelve myriad brahmins and householders of Magadha: “Now,
does the great recluse fare the Brahma-faring under Kassapa of Uruvela, or does Kassapa of
Uruvela fare the Brahma-faring under the great recluse?”” Then the Blessed One, knowing with
his mind the reasoning in the minds of those twelve myriad brahmins and householders of
Magadha, addressed Venerable Kassapa of Uruvela with the verses:

‘“Kimeva disva uruvelavasi, pahasi aggim kisakovadana,
Pucchami tam kassapa etamattham, katham pahinam tava aggihuttanti.

““Riipe ca sadde ca atho rase ca;
Kamaitthiyo cabhivadanti yafina;
Etam malanti upadhisu fiatva;
Tasma na yitthe na hute araiijin ti.

‘“Etth’eva te mano na ramittha (kassapati bhagava);
Riipesu saddesu atho rasesu;

Atha ko carahi devamanussaloke;  kvacarahi
Rato mano kassapa, brithi m’etanti.

“‘Disva padam santam antipadhikam; upadhi
Akificanam kamabhave asattam;
An-aniathabhavim an-afifia-neyyam;

Tasma na yitthe na hute arafjinti.

“What hast thou seen, O dweller in Uruvela,

That thou, known as emaciate, hast abandoned the (sacred) fire?
| ask thee about this matter, Kassapa:

Hast thou abandoned thy fire-implements?”’

“The sacrifices speak of forms and sounds,
Also of tastes, pleasures and women.
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Knowing that ‘This is dross’ among affections—
Therefore I delighted not in sacrifice, in offering.”

“But if your mind delights not there, Kassapa,” the Blessed One said,
“Among forms, sounds and also tastes,

Then in the world of devas and men what does your mind delight in?
Kassapa, tell me that.”

“When I had seen the path, peaceful, without substrate,
Stainless, not attached to sensations’ becoming,

Not becoming otherwise, where one cannot be led by others—
In consequence, | delighted not in sacrifice, in offering.”

Tasma na yitthe na hute arajin-ti.

In reading the Mahavagga yesterday, we came across the line "Tasma na yitthe na hute
arafijinti." | remembered my Sanskrit teacher in India distinguishing between yajati (\yaj,
past participle = ista = Pali yittha) and juhoti (Vhu, past participle = huta), so | asked him
on Skype last night. This is a summary of what he said:

yajati = one performs sacrifice. This is a very broad term that includes all types of
actions performed in a sacrifice, such as bringing fuel for the fire from the forest or
running a race, and any type of offering (like a sacrificial cake), including but not limited
to throwing something in the fire.

juhoti = one performs an offering. This refers to the offering of a liquid thing, limited to
throwing something in a liquid form (ghee, milk, soma) into the fire. The beginning of
the Katyayana Srauta Siitra explains the difference between yaj and vhu.

| see yittha and huta (in the sense of what has been offered) as related to upadhi in that verse.

56. Atha kho ayasma uruvelakassapo utthaya ’asana ekamsam uttarasangam karitva
bhagavato padesu sirasa nipatitva bhagavantam etadavoca — ‘‘sattha me, bhante, bhagava,
savako’ham asmi; sattha me, bhante, bhagava, savako’hamasm1’’ti. Atha kho tesam dvadasa-
nahutanam magadhikanam brahmanagahapatikanam etadahosi — ‘ ‘uruvelakassapo mahasamane
brahmacariyam carati’’ti. Atha kho bhagava tesam dvadasaunahutanam magadhikanam
brahmanagahapatikanam cetasa cetoparivitakkam afinaya anupubbim katham kathesi ... “yam
kifici samudayadhammam, sabbam tam nirodhadhamman’ti. Ekanahutam upasakattam
pativedesi.

Then the venerable Kassapa of Uruvela, rising from his seat, having arranged his upper
robe over one shoulder, having inclined his head towards the Blessed One’s feet, spoke thus to
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the Blessed One: “Blessed One, the Blessed One is my teacher, | am a disciple; Blessed One, the
Blessed One is my teacher, I am a disciple.” Then it occurred to those twelve myriad Brahmins
and householders of Magadha: “Kassapa of Uruvela fares the Brahma-faring under the great
recluse.”

Then the Blessed One, knowing by mind the reasoning in the minds of these twelve
myriad Brahmins and householders of Magadha, talked a progressive talk ...
“Whatever is of the nature to uprise, all that is of the nature to stop,” and one myriad declared
themselves to be lay-followers.

57. Atha kho raja magadho seniyo bimbisaro /ditthadhammo pattadhammo viditadhammao
pariyogalhadhammo tinnavicikiccho vigatakathamkatho vesarajjappatto aparappaccayo
satthusasane / bhagavantam etadavoca — ‘‘pubbe me, bhante, kumarassa sato pafica assasaka
ahesum, te me etarahi samiddha.

Pubbe me, bhante, kumarassa sato etadahosi — ‘aho vata mam rajje abhisificeyyun™ti,
ayam kho me, bhante, pathamo assasako ahosi, so me etarahi samiddho.

‘Tassa ca me vijitam araham sammasambuddho okkameyya’ti, ayam kho me, bhante,
dutiyo assasako ahosi, so me etarahi samiddho.

‘Tancaham bhagavantam payirupaseyyan”ti, ayam kho me, bhante, tatiyo assasako ahosi,
so me etarahi samiddho.

‘So ca me bhagava dhammam deseyya’ti, ayam kho me, bhante, catuttho assasako ahosi,
so me etarahi samiddho.

‘Tassa caham bhagavato dhammam ajaneyyan”ti, ayam kho me, bhante, paficamo
assasako ahosi, so me etarahi samiddho.

Pubbe me, bhante, kumarassa sato ime pafica assasaka ahesum, te me etarahi samiddha.

assasaka DOP = wish, aspiration, from Skt asaste. Not related to assasa = comfort,
consolation.

Then King Bimbisara of Magadha, having seen dhamma, attained dhamma, known
dhamma, plunged into dhamma, having crossed over doubt, put away uncertainty, having
attained without another’s help to full confidence in the teacher’s instruction, spoke thus to the
Blessed One: “Formerly, Blessed One, when | was a young man | had five ambitions. These are
now realised by me.

1. “Formerly, Blessed One, when I was a young man it occurred to me: ‘Might I be anointed
into kingship.” This was my first ambition, Blessed One. It has now been realised by me.

2. And ‘Might the perfected one, the fully enlightened one come into my realm.” This, Blessed
One, was my second ambition. It has now been realised by me.
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3. “And ‘That I might pay homage to this Blessed One.” This, Blessed One, was my third
ambition. It has now been realised by me.
4. “And ‘May that Blessed One teach me dhamma.’ This, Blessed One, was my fourth
ambition. It has now been realised by me.
5. “And ‘Might I understand that Blessed One’s dhamma.” This, Blessed One, was my fifth
ambition. It has now been realised by me.

“Formerly, Blessed One, when | was a young man | had these five ambitions. They are
now realised by me.

“Abhikkantam, bhante, abhikkantam, bhante, seyyathapi, bhante, nikkujjitam va
ukkujjeyya, paticchannam va vivareyya, miilhassa va maggam acikkheyya, andhakare va
telapajjotam dhareyya cakkhumanto riipani dakkhantiti — evamevam bhagavata anekapariyayena
dhammo pakasito. Esaham, bhante, bhagavantam saranam gacchami, dhammaiica,
bhikkhusanghafica. Upasakam mam [mam bhante (ka.)], bhagava dharetu ajjatagge panupetam
saranam gatam, adhivasetu ca me, bhante, bhagava, svatanaya bhattam saddhim
bhikkhusanghena’’ti. Adhivasesi bhagava tunhibhavena. Atha kho raja magadho seniyo
bimbisaro bhagavato adhivasanam viditva utthayasana bhagavantam abhivadetva padakkhinam
katva pakkami. Atha kho raja magadho seniyo bimbisaro tassa rattiya accayena panitam
khadantyam bhojaniyam patiyadapetva bhagavato kalam arocapesi — ‘‘kalo, bhante, nitthitam
bhattan”ti.

“Excellent, Blessed One! Excellent, Blessed One! Even, Blessed One, as one might set
upright what has been upset ... even so is dhamma explained in many a figure by the Blessed
One. So I, Blessed One, go to the Blessed One as refuge and to dhamma and to the Order of
monks. Blessed One, may the Blessed One accept me as a lay-disciple gone for refuge from this
day forth for as long as life lasts. And, Blessed One, may the Blessed One consent to a meal with
me to-morrow together with the Order of monks.” The Blessed One consented by becoming
silent. Then King Seniya Bimbisara of Magadha, having understood the Blessed One’s consent,
rising from his seat, having greeted the Blessed One, departed keeping his right side towards
him. Then King Seniya Bimbisara of Magadha, having had sumptuous food, solid and soft,
prepared, at the end of that night had the time announced to the Blessed One, saying: “Blessed
One, it is time, the meal is ready.”

58. Atha kho bhagava pubbanhasamayam nivasetva pattacivaramadaya rajagaham pavisi
mabhata bhikkhusanghena saddhim bhikkhusahassena sabbehi’eva puranajatilehi.

Tena kho pana samayena sakko devanamindo manavakavannam abhinimminitva
buddhappamukhassa bhikkhusanghassa purato purato gacchati ima gathayo gayamano —

‘“‘Danto dantehi saha puranajatilehi, vippamutto vippamuttehi;
Singinikkhasavanno, rajagaham pavisi bhagava.
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‘“Mutto muttehi saha puranajatilehi, vippamutto vippamuttehi;
Singinikkhasavanno, rajagaham pavisi bhagava.

““Tinno tinnehi saha puranajatilehi;
Vippamutto vippamuttehi;
Singinikkhasavanno;

Rajagaham pavisi bhagava.

‘‘Santo santehi saha puranajatilehi;
Vippamutto vippamuttehi;
Singinikkhasavanno;

Rajagaham pavisi bhagava.

‘‘Dasavaso dasabalo, dasadhammavidii dasabhi ¢’upeto;
So dasasataparivaro rajagaham pavisi bhagava’’ti.

Then the Blessed One, having dressed in the morning, taking his bowl and robe, entered
Rajagaha together with the large Order of monks, with all those same thousand monks who had
formerly been matted-hair ascetics.

Now at that time Sakka, ruler of the devas, having assumed the form of a Brahmin youth, walked
in front of the Order of monks with the Blessed One at its head, singing these verses:

“The tamed with the tamed,

with the former matted-hair ascetics,

the well freed with the well freed,

The Blessed One, beautifully coloured like a golden ornament,
entered Rajagaha.

“The freed with the freed,

with the former matted-hair ascetics,

the well freed with the well freed,

The Blessed One, beautifully coloured like a golden ornament,
entered Rajagaha.

“The crossed over with the crossed over,

with the former matted-hair ascetics,

the well freed with the well freed,

The Blessed One, beautifully coloured like a golden ornament,
entered Rajagaha.

“He of the ten states,
of the ten powers,
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versed in the ten things,

and furnished with the ten,

He, the Blessed One, surrounded by ten hundred,
entered Rajagaha.”

Manussa sakkam devanamindam passitva evamahamsu — ‘ ‘abhiriipo vatayam manavako,
dassaniyo vatayam manavako, pasadiko vatayam manavako. Kassa nu kho ayam manavako’’ti?
Evam vutte sakko devanamindo te manusse gathaya ajjhabhasi —

““Yo dhiro sabbadhi danto, suddho appatipuggalo;
Araham sugato loke, tassaham paricarako’’ti.

People having seen Sakka, ruler of the devas, spoke thus: “Indeed this brahmin youth is
lovely, indeed this brahmin youth is good to look upon, indeed this brahmin youth is charming.
Whose, now, is this brahmin youth?”” When they had spoken thus, Sakka, Blessed One of the
devas, addressed these people with a verse:

“He who is steadfast, tamed in every way,
enlightened, peerless among men,
Perfected, well-farer,

I am his attendant in the world.”

59. Atha kho bhagava yena rafifio magadhassa seniyassa bimbisarassa nivesanam
ten’upasankami, upasankamitva pafifiatte asane nisidi saddhim bhikkhusanghena. Atha kho raja
magadho seniyo bimbisaro buddhappamukham bhikkhusangham panitena khadaniyena
bhojaniyena sahattha santappetva sampavaretva bhagavantam bhuttavim onitapattapanim
ekamantam nisidi. Ekamantam nisinnassa kho rafifio magadhassa seniyassa bimbisarassa
etadahosi [ctilava. 307] — ‘‘kattha nu kho bhagava vihareyya, yam assa gamato n’eva avidiire na
accasanne, gamanagamana-sampannam, atthikanam atthikanam manussanam abhikkamaniyam,
diva appakinnam, rattim appasaddam appanigghosam vi-jana-vatam, manussa-rahas-seyyakam,
patisallana-saruppan” ti?

Then the Blessed One approached the dwelling of King Seniya Bimbisara of Magadha;
having approached he sat down on the appointed seat together with the Order of monks. Then
King Seniya Bimbisara of Magadha, with his own hand having offered, having satisfied the
Order of monks with the enlightened one at its head with sumptuous food, solid and soft, when
the Blessed One had eaten and had withdrawn his hand from the bowl, sat down at a respectful
distance. As he was sitting down at a respectful distance it occurred to King Seniya Bimbisara of
Magadha: “Now, where could the Blessed One stay that would be neither too far from a village
nor too near, suitable for coming and going, accessible for people whenever they want, not
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crowded by day, having little noise at night, little sound, without folk’s breath, haunts of privacy,
suitable for seclusion?”

Atha kho rafino magadhassa seniyassa bimbisarassa etadahosi — ‘‘idam kho amhakam
veluvanam uyyanam / gamato neva avidiire na accasanne gamanagamanasampannam atthikanam
atthikanam manussanam abhikkamaniyam diva appakinnam rattim appasaddam appanigghosam
vijanavatam manussarahasseyyakam patisallanasaruppam. Yamniinaham veluvanam uyyanam
buddhappamukhassa bhikkhusanghassa dadeyyan™ti.

Atha kho raja magadho seniyo bimbisaro sovannamayam bhinkaram gahetva bhagavato
onojesi — ‘‘etaham, bhante, veluvanam uyyanam buddhappamukhassa bhikkhusanghassa
damm1’’ti. Patiggahesi bhagava aramam.

Then it occurred to King Seniya Bimbisara of Magadha: “Now, this Bamboo Grove of
ours, a pleasure park, is neither too far from a village ... suitable for seclusion. Suppose I were to
give the Bamboo Grove, a pleasure park, to the Order of the monks with the enlightened one at
its head?” Then King Seniya Bimbisara of Magadha, having taken a ceremonial vessel made of
gold, dedicated it to the Blessed One, saying: “May I, Blessed One, give this Bamboo Grove, a
pleasure park, to the Order of monks with the enlightened one at its head?” The Blessed One
accepted the park.

Atha kho bhagava rajanam magadham seniyam bimbisaram dhammiya kathaya
sandassetva samadapetva samuttejetva sampahamsetva utthay’asana pakkami.

Atha kho bhagava etasmim nidane etasmim pakarane dhammim katham katva bhikkht
amantesi — ‘‘anujanami, bhikkhave, araman™ti.

Bimbisarasamagamakatha nitthita.

71



Then the Blessed One, having gladdened, rejoiced, roused, delighted King Seniya Bimbisara of
Magadha with talk on dhamma, having risen from his seat, departed. Then the Blessed One, on
this occasion having given reasoned talk, addressed the monks, saying: “Monks, I allow a park.”

Told is the talk on Bimbisara’s gathering

14. Sariputtamoggallanapabbajjakatha

60. Tena kho pana samayena safijayo paribbajako rajagahe pativasati mahatiya
paribbajakaparisaya saddhim addha-teyyehi paribbajaka-satehi. Tena kho pana samayena
sariputtamoggallana safijaye paribbajake brahmacariyam caranti. Tehi katika kata hoti — “Y0
pathamam amatam adhigacchati, so itarassa arocett’ti.

On the going forth of Sariputta and Moggallana

At that time the wanderer Safijaya was residing in Rajagaha together with a great
company of wanderers, with 250 wanderers. Now at that time Sariputta and Moggallana fared
the Brahma-faring under the wanderer Safijaya, and an agreement came to be formed by these:
“Whoever attains the deathless first, let him announce it [to the other].” Pasada

itthambhutalakkhane karanavacanam veditabbam modal, manner

Atha kho ayasma assaji pubbanhasamayam nivasetva pattacivaram adaya rajagaham
pindaya pavisi pasadikena abhikkantena patikkantena alokitena vilokitena samifijitena pasaritena,
okkhittacakkhu iriyapatha-sampanno. Addasa kho sariputto paribbajako ayasmantam assajim
rajagahe pindaya carantam pasadikena abhikkantena patikkantena alokitena vilokitena
samifjitena pasaritena okkhittacakkhum iriyapathasampannam.

Disvan’assa etadahosi — ‘ye vata loke arahanto va arahattamaggam va samapanna, ayam
tesam bhikkhu afifiataro. Yamniinaham imam bhikkhum upasankamitva puccheyyam — ‘kam’asi
tvam, avuso, uddissa pabbajito, ko va te sattha, kassa va tvam dhammam roces1’”’ti? Atha kho
sariputtassa paribbajakassa etadahosi — ‘‘akalo kho imam bhikkhum pucchitum, antaragharam
pavittho pindaya carati. Yamnainaham imam bhikkhum pitthito pitthito anubandheyyam,
atthikehi upafifiatam maggan’ti.

Then the venerable Assaji, having dressed in the morning, taking his bowl and robe,
entered Rajagaha for almsfood. He was pleasing whether he was approaching or departing,
whether he was looking in front or looking behind, whether he was drawing in or stretching out
(his arm), his eyes were cast down, he was possessed of pleasant behaviour. The wanderer
Sariputta saw the venerable Assaji walking for almsfood in Rajagaha—pleasing whether he was
approaching ... possessed of pleasant behaviour—and seeing him, it occurred to him: “This is
one of those monks who are indeed perfected ones in the world or who have entered on the way
to perfection. What now if I, having approached this monk, should ask him: ‘On account of
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whom are you, your reverence, gone forth, or who is your teacher, or whose dhamma do you
profess’?”

Then it occurred to the wanderer Sariputta: “But it is not the right time to question this
monk, he has gone in among the houses, he is walking for almsfood. What now if | should
follow close after this monk who has learnt a way for those who need it?”

Atthikehi upainnatam magganti etam anubandhanassa karanavacanam,; idafihi vuttam hoti —
“‘yamnunaham imam bhikkhum pitthito pitthito anubandheyyam, kasma? Yasma idam pitthito
pitthito anubandhanam nama atthikehi upafinatam maggam fiato ceva upagato ca maggo’’ti attho.

Atha kho ayasma assaji rajagahe pindaya caritva pindapatam adaya patikkami. Atha kho
sariputtopi paribbajako yenayasma assaji tenupasankami, upasankamitva ayasmata assajina
saddhim sammodi, sammodaniyam katham saraniyam vitisaretva ekamantam atthasi.
Ekamantam thito kho sariputto paribbajako ayasmantam assajim etadavoca — ‘vippasannani kho
te, avuso, indriyani, parisuddho chavivanno pariyodato. Kamsi tvam, avuso, uddissa pabbajito,
ko va te sattha, kassa va tvam dhammam roces1’’ti?

Then the venerable Assaji, having walked for almsfood in Rajagaha, taking his almsbowl,
returned. Then the wanderer Sariputta approached the venerable Assaji; having approached, he
exchanged greetings with the venerable Assaji; having exchanged courteous and friendly
greetings, he stood at a respectful distance. As he was standing at a respectful distance, the
wanderer Sariputta spoke thus to the venerable Assaji: “Your reverence, your faculties are quite
pure, your complexion very bright, very clear. On account of whom, your reverence, have you
gone forth, or who is your teacher, or whose dhamma do you profess?”’

““Atthi’avuso, mahasamano sakyaputto sakyakula pabbajito, taham bhagavantam uddissa
pabbajito, so ca me bhagava sattha, tassa caham bhagavato dhammam rocemi’’ti.

“Kimvadi pana ayasmato sattha, kim akkhayi’’ti?

“‘ Aham kho, avuso, navo acira-pabbajito, adhuna agato imam dhammavinayam. Na te
aham sakkomi vittharena dhammam desetum, api ca te samkhittena attham vakkhami’’ti. Atha
kho sariputto paribbajako ayasmantam assajim etadavoca — ‘‘hotu, avuso —

““Appam va bahum va bhasassu, atthamyeva me briihi;
Atthen’eva me attho, kim kahasi byafijanam bahunti.

“There is, friend, a great recluse, a son of the Sakyans, gone forth from a Sakyan family. I
have gone forth on account of this Blessed One and this Blessed One is my teacher and | profess
this Blessed One’s dhamma.”

“But what is the doctrine of your reverence’s teacher, what does he point out?”

“Now, I, friend, am new, not long gone forth, fresh to this dhamma and discipline. I am
not able to teach you dhamma in full, but I can tell you its purport briefly.”
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Then the wanderer Sariputta spoke thus to the venerable Assaji: “So be it, your reverence,
tell me little or tell me much, (but) in any case explain to me its purport; I want just its purport.
Why should you make a great elaboration?”’

Atha kho ayasma assaji sariputtassa paribbajakassa imam dhammapariyayam abhasi —

Ye dhamma hetuppabhava, tesam hetum tathagato aha;
Tesafica yo nirodho, evamvadi mahasamano’’ti.

Then the venerable Assaji uttered this terse expression of dhamma to the wanderer Sariputta:

“Those things which proceed from a cause,
of these the Truth-finder has told the cause,
And that which is their stopping—

the great recluse has such a doctrine.”

Atha kho sariputtassa paribbajakassa imam dhammapariyayam sutva virajam vitamalam
dhammacakkhum udapadi — “‘yam Kifici samudayadhammam, sabbam tam nirodhadhamman™ti.

Es’eva dhammo yadi tavadeva, paccabyattha padam-asokam;
Adittham abbhatitam, bahukehi kappa-nahutehiti.

Eseva dhammo yadi tavadevati sacepi ito uttari natthi, ettakameva idam
sotapattiphalamattameva pattabbam, tathapi eso eva dhammoti attho. Paccavyattha
padamasokanti yam mayam pariyesamana vicarama, tam padamasokam patividdhattha
tumhe; pattam tam tumhehiti attho.

When the wanderer Sariputta had heard this terse expression of dhamma, there arose
dhamma-vision, dustless, stainless, that “Whatever is of the nature to uprise all that is of the
nature to stop.”

He said: “If this is indeed dhamma, you have penetrated as far as the sorrowless path,
unseen, neglected for many myriads of a&ons.”

61. Atha kho sariputto paribbajako yena moggallano paribbajako ten’upasankami.
Addasa kho moggallano paribbajako sariputtam paribbajakam diirato’va agacchantam, disvana
sariputtam paribbajakam etadavoca — ‘‘vippasannani kho te, avuso, indriyani, parisuddho
chavivanno pariyodato. Kacci nu tvam, avuso, amatam adhigato’’ti? *‘Am’avuso, amatam
adhigato’’ti. ‘“Yathakatham pana tvam, avuso, amatam adhigato’’ti?

Then the wanderer Sariputta approached the wanderer Moggallana. Then the wanderer
Moggallana saw the wanderer Sariputta coming in the distance, and seeing the wanderer
Sariputta, he spoke thus: “Friend, your faculties are quite pure, your complexion very bright,
very clear. Can it be that you, friend, have attained the deathless? “Yes, friend, I have attained
the deathless.” “But how did you, friend, attain the deathless?”
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‘‘Idhaham, avuso, addasam assajim bhikkhum rajagahe pindaya carantam pasadikena
abhikkantena patikkantena alokitena vilokitena samifijitena pasaritena okkhittacakkhum
iriyapathasampannam.... Atha kho, avuso, assaji bhikkhu imam dhammapariyayam abhasi —

““Ye dhamma hetuppabhava, tesam hetum tathagato aha;
Tesafica yo nirodho, evamvadi mahasamano’’ti.

“Now, I, friend, saw the venerable Assaji walking for almsfood in Rajagaha—pleasing
whether he was approaching or departing ...

“Then, friend, the venerable Assaji uttered this terse expression of dhamma:

‘Those things which proceed from a cause,
of these the Truthfinder has told the cause,
And that which is their stopping—

the great recluse has such a doctrine.””

Atha kho moggallanassa paribbajakassa imam dhammapariyayam sutva virajam
vitamalam dhammacakkhum udapadi — yam kifici samudayadhammam, sabbam tam
nirodhadhammanti.

Eseva dhammo yadi tavadeva, paccabyattha padamasokam;
Adittham abbhatitam, bahukehi kappanahutehtti.

When the wanderer Moggallana had heard this terse expression of dhamma there arose
dhamma-vision, dustless, stainless, that “Whatever is of the nature to uprise all that is of the
nature to stop.”

He said: “If this is indeed dhamma, you have penetrated as far as the sorrowless path,
unseen, neglected for many myriads of &ons.”

62. Atha kho moggallano paribbajako sariputtam paribbajakam etadavoca ‘‘gacchama
mayam, avuso, bhagavato santike, so no bhagava sattha’’ti.

“‘Imani kho, avuso, addha-teyyani paribbajakasatani amhe nissaya amhe sampassanta
idha viharanti, tepi tava apalokema. Yatha te manfissanti, tatha te karissant1’’ti.

Atha kho sariputtamoggallana yena te paribbajaka tenupasankamimsu, upasankamitva te
paribbajake etadavocum — ‘‘gacchama mayam, avuso, bhagavato santike, so no bhagava
sattha’’ti. ‘‘Mayam ayasmante nissaya ayasmante sampassanta idha viharama, sace ayasmanta
mahasamane brahmacariyam carissanti, sabb’eva mayam mahasamane brahmacariyam
carissama’’ti.
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Then the wanderer Moggallana spoke thus to the wanderer Sariputta: “Let us go, friend,
to the Blessed One, (for) this Blessed One is the teacher for us.” “Friend, these two hundred and
fifty wanderers are staying here because of us, looking to us; do let us consult them so that they
may do what they think (right).” Then Sariputta and Moggallana approached these wanderers;
having approached, they spoke thus to these wanderers:

“We are going, friends, to the Blessed One, (for) this Blessed One is the teacher for us.”

“We, venerable ones, are staying here because of you, looking to you. If the venerable
ones will fare the Brahma-faring under the great recluse all of us will fare the Brahma-faring
under the great recluse.”

Atha kho sariputtamoggallana yena safijayo paribbajako tenupasankamimsu,
upasankamitva safijayam paribbajakam etadavocum — ‘‘gacchama mayam, avuso, bhagavato
santike, so no bhagava sattha’’ti.

“‘Alam, avuso, ma agamittha, sabb’eva tayo imam ganam pariharissama’’ti. Dutiyampi
kho...pe... tatiyampi kho sariputtamoggallana safijayam paribbajakam etadavocum —
‘‘gacchama mayam, avuso, bhagavato santike, so no bhagava sattha’’ti. ‘‘Alam, avuso, ma
agamittha, sabbeva tayo imam ganam pariharissama’’ti. Atha kho sariputtamoggallana tani
addhateyyani paribbajakasatani adaya yena veluvanam tenupasankamimsu. Safijayassa pana
paribbajakassa tatth’eva unham lohitam mukhato uggafichi.

Then Sariputta and Moggallana approached the wanderer Safijaya; having approached
they spoke thus to the wanderer Safijaya: “Sir, we are going to the Blessed One, (for) this
Blessed One is the teacher for us.”

“No, friends, do not go; we three will one and all look after this group.”

And a second time ... And a third time ... “... will look after this group.”

Then Sariputta and Moggallana, taking those two hundred and fifty wanderers,
approached the Bamboo Grove; but on that self-same spot hot blood issued from the mouth of
Sarfijaya the wanderer.

Addasa kho bhagava sariputtamoggallane diirato’va agacchante, disvana bhikkha
amantesi — ‘ete, bhikkhave, dve sahayaka agacchanti, kolito upatisso ca. Etam me savakayugam
bhavissati aggam bhaddayugan™ti.

Gambhire nanavisaye, anuttare upadhisankhaye;

Vimutte appatte veluvanam, atha ne sattha byakasi.

Ete dve sahayaka, agacchanti kolito upatisso ca;

Etam me savakayugam, bhavissati aggam bhaddayuganti.

The Blessed One saw Sariputta and Moggallana coming in the distance; seeing them, he
addressed the monks saying:
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“Monks, these two friends, Kolita and Upatissa, are coming. This pair of disciples will be
my chief, my eminent pair.”

When, in the deep sphere of knowledge,
they had attained the matchless freedom

in which there is destruction of attachments,
then the teacher explained about them

even before they reached the Bamboo Grove:
“These two friends,

Kolita and Upatissa, are coming.

This pair of disciples will be my chief,

my eminent pair.”

Atha kho sariputtamoggallana yena bhagava tenupasankamimsu, upasankamitva
Bhagavato padesu sirasa nipatitva bhagavantam etadavocum — ‘‘labheyyama mayam, bhante,
bhagavato santike pabbajjam, labheyyama upasampadan™ti. ‘‘Etha bhikkhavo’’ti bhagava
avoca — ‘‘svakkhato dhammo, caratha brahmacariyam samma dukkhassa antakiriyaya’’ti. Sava
tesam ayasmantanam upasampada ahosi.

Then Sariputta and Moggallana approached the Blessed One; having approached, having
inclined their heads to the Blessed One’s feet, they spoke thus to the Blessed One: “Blessed One,
may we receive the going forth in the Blessed One’s presence, may we receive ordination?”

“Come, monks,” the Blessed One said, “well taught is dhamma fare the Brahma-faring
for making an utter end of ill.” So this was these venerable ones’ ordination.

o~ A~ —

ca A~ — ca A~ —

brahmacariyam caranti. Manussa ujjhayanti khiyyanti vipacenti — aputtakataya patipanno samano
gotamo, vedhabyaya patipanno samano gotamo, kulupacchedaya patipanno samano gotamo,
idani anena jatilasahassam pabbajitam, imani ca addhateyyani paribbajakasatani saficayani

samane gotame brahmacariyam carantiti. Apissu bhikkhti disva imaya gathaya codenti —

‘*Agato kho mahasamano, magadhanam giribbajam;
Sabbe saficaye netvana [safijeyyake netva (si.)], kamsu dani nayissati’ ti.

Now at that time very distinguished young men belonging to respectable families of
Magadha were faring the Brahma-faring under the Blessed One. People looked down upon,
criticised, spread it about, saying: “The recluse Gotama gets along by making (us) childless, the
recluse Gotama gets along by making (us) widows, the recluse Gotama gets along by breaking
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up families. A thousand matted hair ascetics have now been allowed to go forth by him, and
these two hundred and fifty wanderers of Safijaya have been allowed to go forth, and these very
distinguished young men belonging to respectable families of Magadha are faring the Brahma-
faring under the recluse Gotama.” Moreover, having seen the monks, they reproved them in this
verse:

“The great recluse has come

to Giribbaja of the Magadhese

Leading all Safjaya’s (followers).

Who will now be led by him?”

Assosum kho bhikkhii tesam manussanam ujjhayantanam khiyyantanam vipacentanam.
Atha kho te bhikkhii bhagavato etamattham arocesum...pe... na, bhikkhave, so saddo ciram
bhavissati, sattahameva bhavissati, sattahassa accayena antaradhayissati. Tena hi, bhikkhave, ye
tumhe imaya gathaya codenti —

‘‘Agato kho mahasamano, magadhanam giribbajam;
Sabbe saficaye netvana, kamsu dani nayissati’’ti.

Monks heard these who ... spread it about. Then these monks told this matter to the
Blessed One. He said: “Monks, this noise will not last for long, it will last only for seven days,
after seven days it will cease. Therefore, monks, if they reprove you in this verse:

“The great recluse has come

to Giribbaja of the Magadhese
Leading all Safjjaya’s (followers).
Who will now be led by him?’

Te tumhe imaya gathaya paticodetha —

““Nayanti ve mahavira, saddhammena tathagata;
Dhammena nayamananam [niyamananam (ka.)], ka usiiya [ussuya (ka.)] vijanatan™ti.

You should reprove them in reply in this verse:

‘Verily great heroes, Truthfinders,

lead by what is true dhamma.

Who would be jealous of the wise,

leading by dhamma?’”
Tena kho pana samayena manussa bhikkhii disva imaya gathaya codenti —

‘‘Agato kho mahasamano, magadhanam giribbajam;
Sabbe saficaye netvana, kamsu dani nayissati’’ti.
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Now at that time the people, having seen the monks, reproved them in this verse:

“The great recluse has come

to Giribbaja of the Magadhese
Leading all Safijaya’s (followers).
Who will now be led by him?”

Bhikkhii te manusse imaya gathaya paticodenti —

‘‘Nayanti ve mahavira, saddhammena tathagata;
Dhammena nayamananam, ka usiiya vijanatan™ti.

Manussa dhammena kira samana sakyaputtiya nenti no adhammenati sattahameva so
saddo ahosi, sattahassa accayena antaradhayi.

Sariputtamoggallanapabbajjakatha nitthita.

The monks reproved these people in reply in this verse:

“Verily great heroes, Truthfinders,
lead by what is true dhamma.
Who would be jealous of the wise,
leading by dhamma?”’

With the people saying: “It is said that the recluses, sons of the Sakyans, lead by
dhamma, not by what is not-dhamma,” that noise lasted exactly seven days, after seven days it

ceased.

Told is the Going Forth of Sariputta and Moggallana.
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41. Rahulavatthu

105. Atha kho bhagava rajagahe yathabhirantam viharitva yena kapilavatthu tena carikam
pakkami. Anupubbena carikam caramano yena kapilavatthu tadavasari. Tatra sudam bhagava
sakkesu viharati kapilavatthusmim nigrodharame. Atha kho bhagava pubbanhasamayam
nivasetva pattacivaramadaya yena suddhodanassa sakkassa nivesanam tenupasankami,
upasankamitva pafifiatte asane nisidi. Atha kho rahulamata devi rahulam kumaram etadavoca —
“‘eso te, rahula, pita. Gacchassu [gacchassa (sya.)], dayajjam yacahi’’ti. Atha kho rahulo kumaro
yena bhagava tenupasankami, upasankamitva bhagavato purato, atthasi — ‘‘sukha te, samana,
chaya’’ti. Atha kho bhagava utthayasana pakkami. Atha kho rahulo kumaro bhagavantam
pitthito pitthito anubandhi — ‘‘dayajjam me, samana, dehi; dayajjam me, samana, deh1’’ti. Atha
kho bhagava ayasmantam sariputtam amantesi — ‘‘tena hi tvam, sariputta, rahulam kumaram
pabbajehi’’ti. ‘‘Kathaham, bhante, rahulam kumaram pabbajem1’’ti? Atha kho bhagava etasmim
nidane etasmim pakarane dhammim katham katva bhikkhsi amantesi — ‘‘anujanami, bhikkhave,
tthi saranagamanehi samanerapabbajjam. Evafica pana, bhikkhave, pabbajetabbo — pathamam
kesamassum oharapetva kasayani vatthani acchadapetva ekamsam uttarasangam karapetva
bhikkhtinam pade vandapetva ukkutikam nisidapetva afijalim pagganhapetva evam vadehiti
vattabbo — buddham saranam gacchami, dhammam saranam gacchami, sangham saranam
gacchami; dutiyampi buddham saranam gacchami, dutiyampi dhammam saranam gacchami,
dutiyampi sangham saranam gacchami; tatiyampi buddham saranam gacchami, tatiyampi
dhammam saranam gacchami, tatiyampi sangham saranam gacchamiti. Anujanami, bhikkhave,
imehi tthi saranagamanehi samanerapabbajja’’nti. Atha kho ayasma sariputto rahulam kumaram
pabbajesi.

Atha kho suddhodano sakko yena bhagava tenupasankami, upasankamitva bhagavantam
abhivadetva ekamantam nisidi. Ekamantam nisinno kho suddhodano sakko bhagavantam
etadavoca — ‘‘ekaham, bhante, bhagavantam varam yacami’’ti. ‘‘Atikkantavara kho, gotama,
tathagata’’ti. ‘‘Yafica, bhante, kappati, yafica anavajja’’nti. ‘“Vadehi, gotama’’ti. ‘‘Bhagavati me,
bhante, pabbajite anappakam dukkham ahosi, tatha nande, adhimattam rahule. Puttapemam,
bhante, chavim chindati, chavim chetva cammam chindati, cammam chetva mamsam chindati,
mamsam chetva nharum chindati, nharum chetva atthim chindati, atthim chetva atthimifijam
ahacca titthati. Sadhu, bhante, ayya ananufinatam matapitithi puttam na pabbajeyyu’’nti. Atha
kho bhagava suddhodanam sakkam dhammiya kathaya sandassesi samadapesi samuttejesi
sampahamsesi. Atha kho suddhodano sakko bhagavata dhammiya kathaya sandassito samadapito
samuttejito sampahamsito utthayasana bhagavantam abhivadetva padakkhinam katva pakkami.
Atha kho bhagava etasmim nidane etasmim pakarane dhammim katham katva bhikkhii amantesi
— “‘na, bhikkhave, ananufifato matapitiihi putto pabbajetabbo. Yo pabbajeyya, apatti
dukkatassa’’ti.
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