Sabbasavasuttam

(All the Taints)
Majjhima Nikaya no. 2.

1-2. Evam me sutam — ekam samayam bhagava savatthiyam viharati jetavane anathapindikassa
arame. Tatra kho bhagava bhikkhi amantesi — “bhikkhavo’’ti. “Bhadante’’ti te bhikkhu
bhagavato paccassosum. Bhagava etadavoca — ““sabbasavasamvarapariyayam vo, bhikkhave,
desessami. Tam sunatha, sadhukam manasi karotha, bhasissamr’’ti. ““Evam, bhante’’ti kho te
bhikkhd bhagavato paccassosum. Bhagava etadavoca —

1. THUS HAVE | HEARD. On one occasion the Blessed One was living at Savattht in Jeta’s Grove,
Anathapindika’s Park. There he addressed the bhikkhus thus: “Bhikkhus.” —“Venerable sir,” they
replied. The Blessed One said this:

2. “Bhikkhus, | shall teach you a discourse on the restraint of all the taints.32 [7] Listen and
attend closely to what | shall say.”—"Yes, Bhante,” the bhikkhus replied. The Blessed One said
this:

3. “Janato aham, bhikkhave, passato asavanam khayam vadami, no ajanato no apassato. Kifca,
bhikkhave, janato kifica passato asavanam khayam vadami? Yoniso ca manasikaram ayoniso ca
manasikaram. Ayoniso, bhikkhave, manasikaroto anuppanna ceva asava uppajjanti, uppanna ca
asava pavaddhanti; yoniso ca kho, bhikkhave, manasikaroto anuppanna ceva asava na
uppajjanti, uppanna ca asava pahiyanti.

4. “Atthi, bhikkhave, asava dassana pahatabba, atthi asava samvara pahatabba, atthi asava
patisevana pahatabba, atthi asava adhivasana pahatabba, atthi asava parivajjana pahatabba,
atthi asava vinodana pahatabba, atthi asava bhavana pahatabba.

3. “Bhikkhus, | say that the destruction of the taints is for one who knows and sees, not for
one who does not know and see. Who knows and sees what? Wise attention and unwise
attention.33 When one attends unwisely, unarisen taints arise and arisen taints increase. When
one attends wisely, unarisen taints do not arise and arisen taints are abandoned.

4. “Bhikkhus, there are taints that should be abandoned by seeing. There are taints that
should be abandoned by restraining. There are taints that should be abandoned by using. There
are taints that should be abandoned by enduring. There are taints that should be abandoned by
avoiding. There are taints that should be abandoned by removing. There are taints that should
be abandoned by developing.

Dassana pahatabbasava

5. ““Katame ca, bhikkhave, asava dassana pahatabba? Idha, bhikkhave, assutava puthujjano —
ariyanam adassavi ariyadhammassa akovido ariyadhamme avinito, sappurisanam adassavi
sappurisadhammassa akovido sappurisadhamme avinito — manasikaraniye dhamme



nappajanati, amanasikaraniye dhamme nappajanati. So manasikaraniye dhamme appajananto
amanasikaraniye dhamme appajananto, ye dhamma na manasikaraniya, te dhamme manasi
karoti, ye dhamma manasikaraniya te dhamme na manasi karoti.

(TAINTS TO BE ABANDONED BY SEEING)

5. “What taints, bhikkhus, should be abandoned by seeing?35 Here, bhikkhus, an untaught
ordinary person, who has no regard for noble ones and is unskilled and undisciplined in their
Dhamma, who has no regard for true men and is unskilled and undisciplined in their Dhamma,
does not understand what things are fit for attention and what things are unfit for attention.
Since that is so, he attends to those things unfit for attention and he does not attend to those
things fit for attention.

6. “Katame ca, bhikkhave, dhamma na manasikaraniya ye dhamme manasi karoti? Yassa,
bhikkhave, dhamme manasikaroto anuppanno va kamasavo uppajjati, uppanno va kamasavo
pavaddhati; anuppanno va bhavasavo uppajjati, uppanno va bhavasavo pavaddhati; anuppanno
va avijjasavo uppajjati, uppanno va avijjasavo pavaddhati — ime dhamma na manasikaraniya ye
dhamme manasi karoti.

6. “What are the things unfit for attention that he attends to? They are things such that when
he attends to them, the unarisen taint of sensual desire arises in him and the arisen taint of
sensual desire increases, the unarisen taint of being arises in him and the arisen taint of being
increases, the unarisen taint of ignorance arises in him and the arisen taint of ignorance
increases. These are the things unfit for attention that he attends to.

““Katame ca, bhikkhave, dhamma manasikaraniya ye dhamme na manasi karoti? Yassa,
bhikkhave, dhamme manasikaroto anuppanno va kamasavo na uppajjati, uppanno va kamasavo
pahiyati; anuppanno va bhavasavo na uppajjati, uppanno va bhavasavo pahiyati; anuppanno va
avijjasavo na uppajjati, uppanno va avijjasavo pahiyati —ime dhamma manasikaraniya ye
dhamme na manasi karoti. Tassa amanasikaraniyanam dhammanam manasikara
manasikaraniyanam dhammanam amanasikara anuppanna ceva asava uppajjanti uppanna ca
asava pavaddhanti.

“And what are the things fit for attention that he does not attend to? They are things such
that when he attends to them, the unarisen taint of sensual desire does not arise in him and the
arisen taint of sensual desire is abandoned, the unarisen taint of being does not arise in him and
the arisen taint of being is abandoned, the unarisen taint of ignorance does not arise in him and
the arisen taint of ignorance is abandoned. These are the things fit for attention that he does not
attend to. By attending to things unfit for attention and by not attending to things fit for
attention, both unarisen taints arise in him and arisen taints increase.

7. “So evam ayoniso manasi karoti — ‘ahosim nu kho aham atitamaddhanam? Na nu kho ahosim
atitamaddhanam? Kim nu kho ahosim atitamaddhanam? Katham nu kho ahosim
atitamaddhanam? Kim hutva kim ahosim nu kho aham atitamaddhanam? Bhavissami nu kho



aham anagatamaddhanam? Na nu kho bhavissami anagatamaddhanam? Kim nu kho
bhavissami anagatamaddhanam? Katham nu kho bhavissami anagatamaddhanam? Kim hutva
kim bhavissami nu kho aham anagatamaddhana’nti? Etarahi va paccuppannamaddhanam
[paccuppannamaddhanam arabbha (sya.)] ajjhattam kathamkatht hoti — ‘aham nu khosmi? No
nu khosmi? Kim nu khosmi? Katham nu khosmi? Ayam nu kho satto kuto agato? So kuhim gami
bhavissatl’ti?

7. “This is how he attends unwisely: “Was | in the past? Was | not in the past? What was | in
the past? How was | in the past? Having been what, what did | become in the past? Shall | be in
the future? Shall I not be in the future? What shall | be in the future? How shall | be in the future?
Having been what, what shall | become in the future?’ Or else he is inwardly perplexed about the
present thus: ‘Am I? Am | not? What am I? How am I? Where has this being come from? Where
will it go?’

8. “Tassa evam ayoniso manasikaroto channam ditthinam afifiatara ditthi uppajjati. ‘Atthi me
atta’ti va assa [vassa (sI. sya. p1.)] saccato thetato ditthi uppajjati; ‘natthi me atta’ti va assa
saccato thetato ditthi uppajjati; ‘attanava attanam safijanamr’ti va assa saccato thetato ditthi
uppajjati; ‘attanava anattanam safijanam’ti va assa saccato thetato ditthi uppajjati; ‘anattanava
attanam safijanam’ti va assa saccato thetato ditthi uppajjati; atha va panassa evam ditthi hoti —
‘yo me ayam atta vado vedeyyo tatra tatra kalyanapapakanam kammanam vipakam
patisamvedeti so kho pana me ayam atta nicco dhuvo sassato aviparinamadhammo
sassatisamam tatheva thassatr’ti. Idam vuccati, bhikkhave, ditthigatam ditthigahanam
ditthikantaram ditthivisikam ditthivipphanditam ditthisamyojanam. Ditthisamyojanasamyutto,
bhikkhave, assutava puthujjano na parimuccati jatiya jaraya maranena sokehi paridevehi
dukkhehi domanassehi upayasehi; ‘na parimuccati dukkhasma’ti vadami.

8. “When he attends unwisely in this way, one of six views arises in him. The view ‘self exists
for me’ arises in him as true and established; or the view ‘no self exists for me’ arises in him as
true and established; or the view ‘I perceive self with self’ arises in him as true and established;
or the view ‘I perceive not-self with self’ arises in him as true and established; or the view ‘I
perceive self with not-self’ arises in him as true and established; or else he has some such view
as this: ‘It is this self of mine that speaks and feels and experiences here and there the result
of good and bad actions; but this self of mine is permanent, everlasting, eternal, not subject
to change, and it will endure as long as eternity.” This speculative view, bhikkhus, is called the
thicket of views, the wilderness of views, the contortion of views, the vacillation of views, the
fetter of views. Fettered by the fetter of views, the untaught ordinary person is not freed from
birth, ageing, and death, from sorrow, lamentation, pain, grief, and despair; he is not freed from
suffering, | say.

9. ““Sutava ca kho, bhikkhave, ariyasavako — ariyanam dassavi ariyadhammassa kovido ariya-
dhamme suvinito, sappurisanam dassavi sappurisadhammassa kovido sappurisadhamme



suvintto — manasikaraniye dhamme pajanati amanasikaraniye dhamme pajanati. So manasi-
karaniye dhamme pajananto amanasikaraniye dhamme pajananto ye dhamma na manasi-
karaniya te dhamme na manasi karoti, ye dhamma manasikaraniya te dhamme manasi karoti.

9. “Bhikkhus, a well-taught noble disciple, who has regard for noble ones and is skilled and
disciplined in their Dhamma, who has regard for true men and is skilled and disciplined in their
Dhamma, understands what things are fit for attention and what things are unfit for attention.
Since that is so, he does not attend to those things unfit for attention and he attends to those
things fit for attention.

10. “Katame ca, bhikkhave, dhamma na manasikaraniya ye dhamme na manasi karoti? Yassa,
bhikkhave, dhamme manasikaroto anuppanno va kamasavo uppajjati, uppanno va kamasavo
pavaddhati; anuppanno va bhavasavo uppajjati, uppanno va bhavasavo pavaddhati; anuppanno
va avijjasavo uppajjati, uppanno va avijjasavo pavaddhati — ime dhamma na manasikaraniya, ye
dhamme na manasi karoti.

““Katame ca, bhikkhave, dhamma manasikaraniya ye dhamme manasi karoti? Yassa,
bhikkhave, dhamme manasikaroto anuppanno va kamasavo na uppajjati, uppanno va kamasavo
pahiyati; anuppanno va bhavasavo na uppajjati, uppanno va bhavasavo pahiyati; anuppanno va
avijjasavo na uppajjati, uppanno va avijjasavo pahiyati —ime dhamma manasikaraniya ye
dhamme manasi karoti.

““Tassa amanasikarantyanam dhammanam amanasikara manasikarantyanam dhammanam
manasikara anuppanna ceva asava na uppajjanti, uppanna ca asava pahiyanti.

10. “What are the things unfit for attention that he does not attend to? They are things such
that when he attends to them, the unarisen taint of sensual desire arises in him...(as §6)...and the
arisen taint of ignorance increases. These are the things unfit for attention that he does not
attend to.

“And what are the things fit for attention that he attends to? They are things such that when
he attends to them, the unarisen taint of sensual desire does not arise in him...(as §6)...and the
arisen taint of ignorance is abandoned. These are the things fit for attention that he attends to.

“By not attending to things unfit for attention and by attending to things fit for attention,
unarisen taints do not arise in him and arisen taints are abandoned.

11. “So ‘idam dukkha’nti yoniso manasi karoti, ‘ayam dukkhasamudayo’ti yoniso manasi karoti,
‘ayam dukkhanirodho’ti yoniso manasi karoti, ‘ayam dukkhanirodhagamini patipada’ti yoniso
manasi karoti. Tassa evam yoniso manasikaroto tini samyojanani pahiyanti — sakkayaditthi,
vicikiccha, silabbataparamaso. Ime vuccanti, bhikkhave, asava dassana pahatabba.

11. “He attends wisely: ‘This is suffering’; he attends wisely: ‘This is the origin of suffering’;
he attends wisely: ‘This is the cessation of suffering’; he attends wisely: ‘This is the way leading
to the cessation of suffering.” When he attends wisely in this way, three fetters are abandoned



in him: personality view, doubt, and adherence to rules and observances. These are called the
taints that should be abandoned by seeing.

Samvara pahatabbasava

12. “Katame ca, bhikkhave, asava samvara pahatabba? Idha, bhikkhave, bhikkhu patisankha
yoniso cakkhundriyasamvarasamvuto viharati. Yafihissa, bhikkhave, cakkhundriyasamvaram
asamvutassa viharato uppajjeyyum asava vighataparilaha, cakkhundriyasamvaram samvutassa
viharato evamsa te asava vighataparilaha na honti. Patisankha yoniso
sotindriyasamvarasamvuto viharati...pe... ghanindriyasamvarasamvuto viharati...pe...
jivhindriyasamvarasamvuto viharati...pe... kayindriyasamvarasamvuto viharati...pe...
manindriyasamvarasamvuto viharati. Yafihissa, bhikkhave, manindriyasamvaram asamvutassa
viharato uppajjeyyum asava vighataparilaha, manindriyasamvaram samvutassa viharato
evamsa te asava vighataparilaha na honti. Yafihissa, bhikkhave, samvaram asamvutassa
viharato uppajjeyyum asava vighataparilaha, samvaram samvutassa viharato evamsa te asava
vighataparilaha na honti. Ime vuccanti, bhikkhave, asava samvara pahatabba.

(TAINTS TO BE ABANDONED BY RESTRAINING)

12. “What taints, bhikkhus, should be abandoned by restraining? Here a bhikkhu, reflecting
wisely, abides with the eye faculty restrained. While taints, vexation, and fever might arise in one
who abides with the eye faculty unrestrained, there are no taints, vexation, or fever in one who
abides with the eye faculty restrained. Reflecting wisely, he abides with the ear faculty
restrained...with the nose faculty restrained...with the tongue faculty restrained...with the body
faculty restrained...with the mind faculty restrained...While taints, vexation, and fever might arise
in one who abides with the faculties unrestrained, there are no taints, vexation, or fever in one
who abides with the faculties restrained. These are called the taints that should be abandoned
by restraining.

Patisevana pahatabbasava

13. “Katame ca, bhikkhave, asava patisevana pahatabba? Idha, bhikkhave, bhikkhu patisarnkha
yoniso civaram patisevati — ‘yavadeva sitassa patighataya, unhassa patighataya,
damsamakasavatatapasarimsapa- [sirimsapa (sI. sya. p1.)] samphassanam patighataya, yavadeva
hirikopinappaticchadanattham’.

“Patisankha yoniso pindapatam patisevati — ‘neva davaya, na madaya, na mandanaya, na
vibhUsanaya, yavadeva imassa kayassa thitiya yapanaya, vihimsuparatiya,
brahmacariyanuggahaya, iti puranafica vedanam patihankhami navanca vedanam na
uppadessami, yatra ca me bhavissati anavajjata ca phasuviharo ca’ [cati (s1.)].



“Patisankha yoniso senasanam patisevati — ‘yavadeva sitassa patighataya, unhassa
patighataya, damsamakasavatatapasarimsapasamphassanam patighataya, yavadeva
utuparissayavinodanapatisallanaramattham’.

“Patisankha yoniso gilanappaccayabhesajjaparikkharam patisevati — ‘yavadeva uppannanam
veyyabadhikanam vedananam patighataya, abyabajjhaparamataya’ [abyapajjhaparamataya (si.
sya. pi.), abyapajjaparamataya (ka.)].

“Yanhissa, bhikkhave, appatisevato uppajjeyyum asava vighataparilaha, patisevato evamsa te
asava vighataparilaha na honti. Ime vuccanti, bhikkhave, asava patisevana pahatabba.

(TAINTS TO BE ABANDONED BY USING)

13. “What taints, bhikkhus, should be abandoned by using? Here a bhikkhu, reflecting wisely,
uses the robe only for protection from cold, for protection from heat, for protection from contact
with gadflies, mosquitoes, wind, the sun, and creeping things, and only for the purpose of
concealing the private parts.

“Reflecting wisely, he uses almsfood neither for amusement nor for intoxication nor for the
sake of physical beauty and attractiveness, but only for the endurance and continuance of this
body, for ending discomfort, and for assisting the holy life, considering: ‘Thus | shall terminate
old feelings without arousing new feelings and | shall be healthy and blameless and shall live in
comfort.’

“Reflecting wisely, he uses the resting place only for protection from cold, for protection
from heat, for protection from contact with gadflies, mosquitoes, wind, the sun, and creeping
things, and only for the purpose of warding off the perils of climate and for enjoying retreat.

“Reflecting wisely, he uses the medicinal requisites only for protection from arisen afflicting
feelings and for the benefit of good health.

“While taints, vexation, and fever might arise in one who does not use the requisites thus,
there are no taints, vexation, or fever in one who uses them thus. These are called the taints that
should be abandoned by using.

Adhivasana pahatabbasava

14. “Katame ca, bhikkhave, asava adhivasana pahatabba? Idha, bhikkhave, bhikkhu patisankha
yoniso khamo hoti sitassa unhassa, jighacchaya pipasaya.
Damsamakasavatatapasarimsapasamphassanam, duruttanam duragatanam vacanapathanam,
uppannanam saririkanam vedananam dukkhanam tibbanam [tippanam (sI. sya. pi.)] kharanam
katukanam asatanam amanapanam panaharanam adhivasakajatiko hoti. Yafihissa, bhikkhave,
anadhivasayato uppajjeyyum asava vighataparilaha, adhivasayato evamsa te asava
vighataparilaha na honti. Ime vuccanti, bhikkhave, asava adhivasana pahatabba.

(TAINTS TO BE ABANDONED BY ENDURING)

14. “What taints, bhikkhus, should be abandoned by enduring? Here a bhikkhu, reflecting wisely,
bears cold and heat, hunger and thirst, and contact with gadflies, mosquitoes, wind, the sun, and



creeping things; he endures ill-spoken, unwelcome words and arisen bodily feelings that are painful,
racking, sharp, piercing, disagreeable, distressing, and menacing to life. While taints, vexation, and
fever might arise in one who does not endure such things, there are no taints, vexation, or fever in one
who endures them. These are called the taints that should be abandoned by enduring.

Parivajjana pahatabbasava

15. ““Katame ca, bhikkhave, asava parivajjana pahatabba? Idha, bhikkhave, bhikkhu patisankha
yoniso candam hatthim parivajjeti, candam assam parivajjeti, candam gonam parivajjeti,
candam kukkuram parivajjeti, ahim khanum kantakatthanam sobbham papatam candanikam
oligallam. Yatharlpe anasane nisinnam yatharulpe agocare carantam yatharipe papake mitte
bhajantam viiifit sabrahmacari papakesu thanesu okappeyyum, so tafica anasanam tafica
agocaram te ca papake mitte patisankha yoniso parivajjeti. Yafihissa, bhikkhave, aparivajjayato
uppajjeyyum asava vighataparilaha, parivajjayato evamsa te asava vighataparilaha na honti.
Ime vuccanti, bhikkhave, asava parivajjana pahatabba.

(TAINTS TO BE ABANDONED BY AVOIDING)

15. “What taints, bhikkhus, should be abandoned by avoiding? Here a bhikkhu, reflecting
wisely, avoids a wild elephant, a wild horse, a wild bull, a wild dog, a snake, a stump, a bramble
patch, a chasm, a cliff, a cesspit, a sewer. Reflecting wisely, he avoids sitting on unsuitable seats,
wandering to unsuitable resorts, and associating with bad friends, since if he were to do so wise
companions in the holy life might suspect him of evil conduct. While taints, vexation, and fever
might arise in one who does not avoid these things, there are no taints, vexation, and fever in
one who avoids them. These are called the taints that should be abandoned by avoiding.

Vinodana pahatabbasava

16. “Katame ca, bhikkhave, asava vinodana pahatabba? Idha, bhikkhave, bhikkhu patisankha
yoniso uppannam kamavitakkam nadhivaseti pajahati vinodeti byantikaroti anabhavam gameti,
uppannam byapadavitakkam...pe... uppannam vihimsavitakkam...pe... uppannuppanne papake
akusale dhamme nadhivaseti pajahati vinodeti byantikaroti anabhavam gameti. Yafihissa,
bhikkhave, avinodayato uppajjeyyum asava vighataparilaha, vinodayato evamsa te asava
vighataparilaha na honti. Ime vuccanti, bhikkhave, asava vinodana pahatabba.

(TAINTS TO BE ABANDONED BY REMOVING)

16. “What taints, bhikkhus, should be abandoned by removing? Here a bhikkhu, reflecting
wisely, does not tolerate an arisen thought of sensual desire; he abandons it, removes it, does
away with it, and annihilates it. He does not tolerate an arisen thought of ill will...He does not
tolerate an arisen thought of cruelty...He does not tolerate arisen evil unwholesome states; he
abandons them, removes them, does away with them, and annihilates them. While taints,
vexation, and fever might arise in one who does not remove these thoughts, there are no taints,



vexation, or fever in one who removes them. These are called the taints that should be
abandoned by removing.

Bhavana pahatabbasava

17. “Katame ca, bhikkhave, asava bhavana pahatabba? Idha, bhikkhave, bhikkhu patisankha
yoniso satisambojjhangam bhaveti vivekanissitam viraganissitam nirodhanissitam
vossaggaparinamim; patisankha yoniso dhammavicayasambojjhangam bhaveti...pe...
viriyasambojjhangam bhaveti... pitisambojjhangam bhaveti... passaddhisambojjhangam
bhaveti... ssamadhisambojjhangam bhaveti... upekkhasambojjhangam bhaveti vivekanissitam
viraganissitam nirodhanissitam vossaggaparinamim. Yafihissa, bhikkhave, abhavayato
uppajjeyyum asava vighataparilaha, bhavayato evamsa te asava vighataparilaha na honti. Ime
vuccanti, bhikkhave, asava bhavana pahatabba.

(TAINTS TO BE ABANDONED BY DEVELOPING)

17. “What taints, bhikkhus, should be abandoned by developing? Here a bhikkhu, reflecting
wisely, develops the mindfulness enlightenment factor, which is supported by seclusion,
dispassion, and cessation, and ripens in relinquishment. He develops the investigation-of-states
enlightenment factor...the energy enlightenment factor...the rapture enlightenment factor...the
tranquillity enlightenment factor...the concentration enlightenment factor...the equanimity
enlightenment factor, which is supported by seclusion, dispassion, and cessation, and ripens in
relinquishment.48 While taints, vexation, and fever might arise in one who does not develop
these enlightenment factors, there are no taints, vexation, or fever in one who develops them.
These are called the taints that should be abandoned by developing.

18. “Yato kho, bhikkhave, bhikkhuno ye asava dassana pahatabba te dassana pahina honti, ye
asava samvara pahatabba te samvara pahina honti, ye asava patisevana pahatabba te
patisevana pahina honti, ye asava adhivasana pahatabba te adhivasana pahina honti, ye asava
parivajjana pahatabba te parivajjana pahina honti, ye asava vinodana pahatabba te vinodana
pahina honti, ye asava bhavana pahatabba te bhavana pahina honti; ayam vuccati, bhikkhave -
‘bhikkhu sabbasavasamvarasamvuto viharati, acchecchi tanham, vivattayi [vavattayi (si. p1.)]
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samyojanam, samma manabhisamaya antamakasi dukkhassa’’’ti.
Idamavoca bhagava. Attamana te bhikkhi bhagavato bhasitam abhinandunti.
(concLusIoN)

18. “Bhikkhus, when for a bhikkhu the taints that should be abandoned by seeing have been
abandoned by seeing, when the taints that should be abandoned by restraining have been
abandoned by restraining, when the taints that should be abandoned by using have been
abandoned by using, when the taints that should be abandoned by enduring have been
abandoned by enduring, when the taints that should be abandoned by avoiding [12] have been
abandoned by avoiding, when the taints that should be abandoned by removing have been



abandoned by removing, when the taints that should be abandoned by developing have been
abandoned by developing—then he is called a bhikkhu who dwells restrained with the restraint
of all the taints. He has severed craving, flung off the fetters, and with the complete penetration
of conceit he has made an end of suffering.”

That is what the Blessed One said. The bhikkhus were satisfied and delighted in the Blessed
One’s words.



