Itivuttaka sutta no. 63 (verses):

Akkheyyasaniiino satta, akkheyyasmim patitthita;
Akkheyyam aparififiaya, yogamayanti maccuno.

‘“Akkheyyaiica parinfiaya, akkhataram na maffati;
Phuttho vimokkho manasa, santipadamanuttaram.

‘‘Sa ve akkheyyasampanno, santo santipade rato;
Sankhayasevi dhammattho, sankhyam nopeti vedagii’’ti.

“Beings percipient of what can be expressed,
extablished in what can be expressed,

not understanding what can be expressed,
come under the yoke of Death.

But having understood what can be expressed,
one does not conceive one who expresses;
touched is liberation with the mind:

the unsurpassed state of peace.

He indeed endowed with what can be expressed,
peaceful, delighting in the state of peace,

using with reflection, standing in Dhamma,

the master of knowledge does not approach concept
(does not come within the range of concepts).

Itivuttaka-atthakatha to verses of sutta no. 63.

Gathasu akkheyyasafifiinoti ettha akkhayati, kathiyati, pafinapiyatiti akkheyyam,
kathavatthu, atthato ripadayo paficakkhandha.

In the verses, “those who perceive that which can be expressed”: here it is expressed,
discussed, described, a basis for discussion, thus “what can be expressed”; in meaning, it is the
five aggregates, material form and the rest.

Vuttafihetam — ‘“Atitam va addhanam arabbha katham katheyya, anagatam va...pe...
paccuppannam va addhanam arabbha katham katheyya’’ti (di. ni. 3.305).

Tatha — ““Yam, bhikkhave, riipam atitam niruddham viparinatam, ‘ahos1’ti tassa sankha,
‘ahosT’ti tassa samafifia, ‘ahosT’ti tassa panfiatti; na tassa sankha atthiti, na tassa sankha
bhavissat1’’ti (sam. ni. 3.62) —



For this is said: “A discussion takes place based on the past period, or the future ... or a
discussion takes place based on the present period of time.”

So too: “Whatever form, monks, is past, ceased, disappeared--the concept ‘was’ applies to
it, the designation ‘was’, the description ‘was’; not the concept ‘it is’, not the concept ‘will be.’

Evam vuttena niruttipathasuttenapi ettha attho dipetabbo. Evam kathavatthubhavena
akkheyyasankhate khandhapaficake ahanti ca mamanti ca devoti ca manussoti ca itthiti ca
purisoti ca adina pavattasafifiavasena akkheyyasafifiino, paficasu upadanakkhandhesu
sattapuggaladisafininoti attho.

The meaning here should be elucidated by way of the “Pathways of Expression Sutta” thus
qguoted [just above]. Thus [beings are] “percipient of what can be expressed” by way of such
perceptions as “I” and “mine” and “deva” and “human” and “woman” and “man,” etc., in
regard to the five aggregates, which are designated “what can be expressed” because of their
nature as a basis for discussion. The meaning is “those who perceive a being, a person, etc., in
the five clinging-aggregates.”

Akkheyyasmim tanhaditthiggahavasena patitthita, ragadivasena va atthahakarehi patitthita.
Ratto hi ragavasena patitthito hoti, duttho dosavasena, miilho mohavasena, paramattho
ditthivasena, thamagato anusayavasena, vinibaddho manavasena, anitthangato vicikicchavasena,
vikkhepagato uddhaccavasena patitthito hotiti.

They are “established in what can be expressed” by way of the grip of craving and wrong
views; or they are established in eight ways, by way of lust, etc. For the lustful person is
established by way of lust, the hateful by way of hatred, the deluded by way of delusion, one
who misconstrues by way of views, one who is obstinate by way of the latent tendencies, one
who is bound by way of conceit, one who is undecided by way of doubt, and one who is
distracted is established by way of restlessness.

Akkheyyam aparififiayati tam akkheyyam tebhimakadhamme tthi parifinahi aparijanitva
tassa aparijananahetu. Yogamayanti maccunoti maranassa yogam tena samyogam
upagacchanti, na visamyoganti attho.

Not having understood what can be expressed: not having understood that which can be
expressed—the dhammas of the three planes—by the three kinds of full understanding;®
because of their lack of the full understanding of that. They come under the yoke of death:
they thereby enter upon bondage, the yoke of death.

1 On the three kinds of full understanding (parififia), see Visuddhimagga chap. XX, 3-5 (of Path of
Purification).



Atha va yoganti upayam, tena yojitam pasaritam marasenatthaniyam anatthajalam
kilesajalainca upagacchantiti vuttam hoti. Tatha hi vuttam — ‘“Na hi no sangaram tena,
mahasenena maccuna’’ti. (ma. ni. 3.272; ja. 2.22.121; netti. 103);

Or else, yoke is a method. What is meant is that they enter upon the net of harm, the net of
defilements, which is the place of Mara’s army, prepared and spread out by him. Thus it is said:
“There is no bargaining with him, with death [who has] a great army.”

o~ A~ —

Tattha ca-saddo byatireke, tena akkheyyaparijananena laddhabbam vakkhamanameva visesam
joteti. Parififiayati vipassanasahitaya maggapafinaya dukkhanti paricchijja janitva,
tappatibaddhakilesappahanena va tam samatikkamitva tissannampi parifinanam kiccam
matthakam papetva. Akkhataram na maiifiatiti sabbaso mafnfiananam pahinatta khinasavo
akkhataram na manfiati, karakadisabhavam kifici attanam na paccetiti attho.

To this extent having shown the round [of samsara], now to show the ending of the round,
it is said: “But having understood what can be expressed.” Here the word “ca” is in [the sense
of] disjunction (byatireka);? by that he shows the distinction that will be spoken of, which is to
be gained by fully understanding what can be expressed. Having understood: having known by
delimiting “dukkha” with the wisdom of the path together with insight; or having overcome
that [what can be expressed] by abandoning the defilements connected with it, having brought
to a climax the function of the three kinds of full understanding too. One does not conceive
one who expresses: through the complete abandonment of conceivings, the arahant (one with
taints destroyed) does not conceive “one who expresses.” The meaning is: he does not fall back
upon any self having the nature of an agent, and so forth.

Phuttho vimokkho manasa, santipadamanuttaranti yasma sabbasankhatavimuttatta
“‘vimokkho’’ti sabbakilesasantapaviipasamanatthanataya ‘‘santipada’’nti laddhanamo

ca A~ —

padena dukkhasaccassa parifinabhisamayam samudayasaccassa pahanabhisamayafica vatva idani
‘‘phuttho vimokkho manasa, santipadamanuttara’’nti imina magganirodhanam
bhavanasacchikiriyabhisamayam vadati. Tassattho — samucchedavasena sabbakilesehi
vimuccatiti vimokkho, ariyamaggo. So panassa maggacittena phuttho phusito bhavito, teneva
anuttaram santipadam nibbanam phuttham phusitam sacchikatanti.

Liberation has been touched with the mind, the unsurpassed state of peace: He does not
conceive “one who expresses” because the nibbana-dhamma has been touched, contacted,
attained. It gains the name “liberation” because it is liberated from all that is conditioned; and
[it gains the name] “state of peace” because it is the state of the calming down of all the
torments of defilements. Or else, by the term “having understood” he spoke of the
breakthrough by full understanding of the truth of suffering, and the breakthrough by

That is, here ca conveys the sense of “but” rather than “and.”



abandoning the truth of the origin.3 Now by this line, “liberation ... unsurpassed,” he speaks of
the breakthrough by development and realization [respectively referring to] the path and
cessation. Its meaning: “Liberation is what is liberated from all defilements by way of
eradication, [that is], the noble path. That is touched, contacted, developed by the path-
consciousness, and by that [path-consciousness] nibbana, the unsurpassed state of peace, is
touched, contacted, realized.”

Akkheyyasampannoti akkheyyanimittam vividhahi vipattthi upaddute loke
pahinavipallasataya tato suparimutto akkheyyaparinfnabhinibbattahi sampattthi sampanno
samannagato. Sankhaya seviti pafinavepullappattiya civaradipaccaye sankhaya parituletvava
sevanasilo, sankhatadhammatta ca apathagatam sabbampi visayam chalangupekkhavasena
sankhaya sevanasilo. Dhammatthoti asckkhadhammesu nibbanadhamme eva va thito. Vedagiti
veditabbassa catusaccassa parangatatta vedagl. Evamguno araha bhavadisu katthaci ayatim
punabbhavabhavato manussadevati sankhyam na upeti, apannattikabhavameva gacchatiti
anupadaparinibbanena desanam nitthapesi.

Endowed with what can be expressed: Because distortions have been abandoned in
regard to the world, which is overwhelmed by various misfortunes based on what can be
expressed, he is fully freed, endowed with, possessed of, achievements produced by fully
understanding what can be expressed. One who uses with reflection: because of his
abundance of wisdom, he habitually uses the requisites such as robes, etc., having reflected on
them, having contemplated them. And because he has comprehended the Dhamma, he
habitually uses (experiences) all objects that come into range [of the senses] by way of the six-
factored equanimity. Standing on Dhamma: Standing upon the dhammas of one-beyond-
training, or upon the nibbana-dhamma itself. The knowledge-master: a knowledge-master by
having gone to the far shore of the four truths, [the things] that are to be known. An arahant of
such qualities cannot be conceived of as a human being or deva because there is no future
renewed existence anywhere in the various states of existence. He goes to the indescribable
state itself. Thus [the Buddha] concludes the teaching with the final nibbana through non-
clinging.

3 This is referring to the four aspects of abhisamaya, “penetration, the breakthrough.” The four are full

understanding, abandonment, realization, and development, which pertain respectively to the truths of suffering,
its origin, its cessation, and the path. See Vism XXII.6 foll.



